
was over the divinity of Christ. As Smith notes, for orthodox Christians, “the doctrine of
the Trinity was fundamental and non-negotiable” (54). Rational Dissenters rejected it
outright but were divided over the nature and role of Christ. Those described as
Arians believed that Jesus was the son of God, but entirely distinct from and subordi-
nate to God the Father (15). A more radical anti-Trinitarian view was held by Socinians,
who asserted the total humanity of Christ and denied his heavenly preexistence. Christ
was a great teacher inspired by God, but no more.

Rational Dissenters, like many Protestant fundamentalists, read their Bibles
scrupulously in an effort to discover the theological marrow of an Apostolic church
uncorrupted before the joining of church to state in late antiquity. In their interpreta-
tion of scripture, they found no evidence of Calvinist teachings on predestination, or
High Church doctrine concerning original sin and its atonement through Christ’s cru-
cifixion, and had strong doubts about eternal punishment. They believed that God
alone was divine and Christ was a teacher endowed by God’s gifts. By rejecting original
sin, they envisaged the ineluctable progress of all humanity. They saw it as “a gradual
process of enlightenment” (99). In an effort to foster religious liberty, they condemned
creeds, set forms of worship and governance, and civic restrictions based on adherence
to Anglican articles of faith under which all dissenters suffered through the early nine-
teenth century. The liberal causes often expressed by Rational Dissenters were rooted in
their theology.

Rational Dissenters in Late Eighteenth-Century England grew out of Valerie Smith’s
dissertation research. Sadly, Dr. Smith died before she could revise it. Fortunately, her
advisor, G. M. Ditchfield, recognized its value to those who study early modern English
dissent and worked with her brother, David Hopkins, to edit the manuscript for pub-
lication. It is a welcomed tribute to her scholarship.

Carl Lounsbury
William and Mary
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Religion in Britain, 1660–1900: Essays in Honour of Peter
B. Nockles. Edited by William Gibson and Geordan Hammond.
Bulletin of the John Rylands Library 97, no. 1. Manchester:
Manchester University Press, 2021. 214 pp. £32.50; $47.95 paper.

Perhaps no historian has proved so influential in recovering the history of Georgian
High Church Anglicanism as Peter Benedict Nockles. John Rylands Library celebrates
his career in this festschrift edition of the Bulletin. Nockles’s most influential work has
been The Oxford Movement in Context: Anglican High Churchmanship, 1760–1857
(Cambridge University Press, 1994), which dispelled the Tractarian narrative that
High Churchmanship perished following the death of the nonjurors. Additionally, sig-
nificant continuities and discontinuities existed between eighteenth-century High
Churchmanship and Tractarianism. Of course, Nockles wrote on many topics, and
the editors included essays “broadly representative of Peter’s scholarship and scholarly
networks” (4). The collection’s strongest essays most directly build off Nockles’s work
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or take his interests into new methodological directions. These include essays by Nigel
Aston, Derya Gurses Tarbuck, and George Westhaver. Additionally, Carol Blessing con-
tributes to ongoing scholarly debate about the impact of patriarchal structures on the
visibility of women in history.

Aston examines Thomas Townson, a humble priest who enjoyed both popularity
and influence within his High Church Tory social and intellectual circles. Although rel-
atively unknown today, contemporaries thought highly enough of Townson’s spiritual
and intellectual prowess. Despite Townson’s influence among High Churchmen in
his own lifetime, his affection for the establishment and Protestant convictions pre-
vented admiration among Tractarians. Townson represented a significant strand of
eighteenth-century, non-Hutchinsonian High Churchmanship that failed to exert
much influence after his passing. Aston argues that churchmen like Townson illustrate
Nockles’s contention that Tractarianism represented a break with vital earlier traditions.
Moreover, Townson sheds light on another significant Georgian High Church tradition
in need of further study.

Tarbuck also contributes an essay on eighteenth-century High Churchmanship. In this
case, she focuses on the Hutchinsonian George Horne. As noted by Nockles and Tarbuck,
Horne and other High Churchmen embraced Hutchinsonianism to uphold Trinitarian
orthodoxy. Tarbuck situates Horne as a key figure linking the early Oxford
Hutchinsonians with later devotees (74). She argues that Hutchinsonianism was a system
fluid enough that Horne was able to drop its anti-Newtonianism and instead emphasize
aspects that best upheld Anglican orthodoxy (80). William Stevens was the most influen-
tial lay Hutchinsonian and close friend of Horne. Despite mentioning him on page 73,
Tarbuck does not interact with Robert Andrews’s, Lay Activism and the High Church
Movement of the Late Eighteenth Century: The Life and Thought of William Stevens,
1732–1807 (Leiden: Brill, 2015). Tarbuck also notes that “Hutchinsonian mistrust of
the Jewish Talmudic tradition has not yet been investigated” (72). While there is more
work to do, Andrew and David Katz (“The Hutchinsonians and Hebraic
Fundamentalism in Eighteenth-Century England,” in Sceptics, Millenarians and Jews
[Leiden: Brill, 1990]) have already done work in this area.

Scholarly interest in the role of women as preachers has recently spilled from the
academy to the mass media as a result of works such as William Witt’s Icons of
Christ: A Biblical and Systematic Theology for Women’s Ordination (Waco, TX:
Baylor University Press, 2021) and Beth Allison Barr’s historical approach in The
Making of Biblical Womanhood: How the Subjugation of Women Became Gospel
Truth (Ada, MI: Brazos, 2021). Blessing’s work confirms Barr’s contention that the con-
tribution of women has been systematically erased from history as a result of systemic
patriarchy. For example, Mary Fletcher was a well-known Methodist preacher and
author (97). We primarily know about Fletcher today from The Life of Mary
Fletcher. As a result of editing by Henry Moore, Fletcher’s Life exists in an ambiguous
space between autobiography and biography. Blessing argues that Moore’s “omissions
and commentary neutralised her more radical proto-feminist ideas” (97). By reading
the correspondence of Fletcher’s secretary, Mary Tooth, Blessing discovered Tooth’s
efforts to preserve Fletcher’s image as a Methodist preacher (101). Moore, however,
erased Tooth’s portrayal of Fletcher to present a more “respectable” image of
Methodism.

Westhaver builds on Nockles by examining continuities between High Church figu-
rative exegesis and Tractarian sacramental exegesis (161–162). Tractarians recognized
the influence of High Church exegetes, such as William Jones. However, Pusey’s
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emphasis on the Incarnation led to a sacramental exegesis more extreme than Jones’s
figurative approach (163). Yet Westhaver argues that this may not fully explain
Pusey’s tendency—highlighted by Nockles—to ignore similarities between his work
and Jones’s. He puts forward an admittedly “speculative” suggestion that the shared
reserve of both Jones and Pusey prevented Pusey from acknowledging Jones. The asso-
ciation of typological mysteries with Jones, whose Hutchinsonianism was then out of
favor, might have led Pusey to downplay his reliance on Jones. Despite being a specu-
lative argument, Westhaver hopes to encourage further research of High
Churchmanship and Tractarianism “in the path suggested by Nockles” (173).

As the collection’s editors write, “This volume is an expression of thanks for the
scholarly generosity and friendship extended by Peter for over three decades to
researchers at the John Rylands Library and in his many professional and personal con-
nections with scholars of early modern and modern religious history” (4). Naturally,
not all essays are equally strong. For example, David Bebbington unsurprisingly con-
cludes that Victorian Wesleyans were expected to embody the famous Bebbington
Quadrilateral and some Methodist distinctives (see Bebbington, Evangelicalism in
Modern Britain: A History from the 1730s to the 1980s [Allen and Unwin, 1989]).
Even in this essay, however, Bebbington’s use of obituaries as source material may
prove a fruitful avenue for future endeavors. In all, the editors provide a well-rounded
collection that achieves their goal of celebrating Peter Nockles.

Bethany Kilcrease
Aquinas College

Grand Rapids, Michigan
doi:10.1017/S000964072200107X

Healing and Power in Ghana: Early Indigenous Expressions of
Christianity. By Paul Glen Grant. Studies in World Christianity:
Baylor University Press, 2020. vii + 341 pp. $59.99 Hardcover.

In this well-researched and accessibly written book, Paul Glen Grant echoes perhaps
what indigenous African Christians have always intuited: African Christianity rising,
even in its fastest growing wing, is not a twenty-first or even a twentieth-century phe-
nomenon. What is observed continent-wide, and even in diaspora as an evangelical
charismatic Pentecostal wave in African Christianity, has its seedbed in the nineteenth-
century missionary movement, at least as the case in Ghana suggests.

Based on archival work both abroad and in Ghana, Grant traces the history of mis-
sionary work and especially missionary interaction with indigenous cultures and rulers
among the Akwapem (the bastion of Basel faith), demonstrating that what we see as
enchantment even among Protestants, which spills into the periphery of Evangelical
Pentecostal ecclesial spheres, is really a continuation of the mutual work of both
African indigenous and Basel missionaries. The project the book outlines is an attempt
to explain the gap in the two moments of an obviously single event, and why there are
two narratives that frame the moments.
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