
defining and assessing the Ottoman economy within the immediate political context
and the longue durée. Moving to military institutions and logistics, Géza Dávid pro-
vides a rich overview centred on the Hungarian frontier, with particular care given to
historiography and sources. In one of the volume’s most engaging chapters, Gilles
Veinstein describes religious institutions and their role in state legitimation, includ-
ing a welcome discussion of heterodoxy in the context of Ottoman–Safavid
relations, and the role of Sufi orders in the Ottoman realms. Finally, Faroqhi exam-
ines the fundamental subject of population, exploring the nature and limitations of
the sources, the implications of environment and ecology, the significance of
migration and the role of nomadic peoples.

Part 3, discussing culture and the arts, is one of the volume’s triumphs. Gottfried
Hagen’s chapter on intellectual life gives an illuminating and enjoyable overview of
Ottoman learning and thought in this period, encompassing a range of intellectual
pursuits in science, history and cosmology, among others. No less engaging is
Çiğdem Kafescioğlu’s assessment of the visual arts, helpfully illustrated with thirty-
seven figures, which examines and deftly contextualizes trends in architecture and
urban space, calligraphy, painting and other artistic productions. Finally, Selim
Kuru provides a thoughtful analysis of the development of Ottoman literary cultures,
with particularly fascinating sections on lyric poetry and commentaries.

With helpful maps, a chronology and glossary, and a superbly detailed bibli-
ography of primary sources and secondary literature, this volume does not disap-
point in terms of its overall quality. The introduction might have set out the
volume’s content and aims more clearly (this was left to Fleet’s first chapter),
and doubtless, some of the positions presented will generate discussion. This is a
good thing, however, as such a volume cannot and should not be considered as
definitive or comprehensive. Rather, its chapters provide a fairly indicative snapshot
of the current state of scholarship on the Ottoman long sixteenth century without
getting lost in the details of the mundane or swept away by the dramas of the thril-
ling. Above all, this study presents, warts and all, a dynamic and expanding field
that continues to raise and seeks to answer important historical and historiographical
questions. As an accessible (if unaffordable) reference text this volume will be of
great use for many years to come.

Michael Talbot
University of St Andrews

JOHN RENARD:
Islam and Christianity: Theological Themes in Comparative Perspective.
xxvi, 314 pp. Berkeley: University of California Press, 2011. $28.95.
ISBN 978 0 520 26678 0.
doi:10.1017/S0041977X13000633

John Renard’s study, Islam and Christianity: Theological Themes in Comparative
Perspective, should be welcomed by students of Muslim–Christian relations as a
unique contribution to the field. Perhaps the book is best suited to intellectuals
belonging to either Christian or Islamic traditions who are seeking fertile ground
for cultivating rapprochement.

One might be well served by reading the epilogue first, which expresses the
intent of the book: to address a desparate need “to step momentarily outside of
our theological structures, not to consign them to the . . . blender of relativism,
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but to see ourselves on an equal footing with all other believing human beings”
(p. 224). The text is a serious study that resists simple generalizations in comparing
theology in Christianity and Islam.

The text offers many comparisons between Christian and Islamic theologies that
Renard has gleaned from his “forty-year encounter with the sources of Islamic tra-
dition” (p. 229) as both scholar and ordained Jesuit priest. Many of the book’s insights
echo categories and examples that Renard has already tested in his primer on Islam
seventeen years ago, Seven Doors to Islam (and his more recent Friends of God
(2008)), but now they are aligned in creative tension with evidence from his analysis
of the Christian tradition. His project brings to mind the works of other churchmen in
the field, from Louis Massignon to Kenneth Cragg (and, as Renard highlights, Richard
J. McCarthy, SJ), whose efforts to understand Islam summon them to rich reconsidera-
tion of their Christian faith. One of the book’s deepest strengths is its adherence to the
languages of Christianity and Islam in Renard’s quest to “combine the two streams of
study” (p. xii) that have defined his life’s work. He manages to combine these streams
without co-mingling or losing the identity of either tradition.

The book is descriptive, aiming to describe the development of the Christian and
Islamic traditions in ways that are recognized as authentic by scholars within each
tradition, but along parallel lines. To see the traditions in parallel, the book is orga-
nized according to an evolutionary growth process that Renard claims to be exhib-
ited both by Christianity and Islam – a process that has its genesis in “an evolving
master story” that is expressed in “prime narratives that enshrine the earliest sum-
maries of the core teachings of the faith” (p. 72). Chapter 1 describes origins of
these narratives in Christianity and Islam (scriptures and exegesis). Chapter 2 pre-
sents thumbnail histories of the two traditions to highlight some parallel themes
(most notably, apocalypticism) and orientations that can be found historically
among both Christians and Muslims: 1) Idealism: clinging to the period of narrative
origins as the “golden age” (p. 66); 2) Traditionalism: a “less selective . . . generally
uncritical orientation” (p. 66) that finds inspiration in all periods of the faith’s his-
tory; 3) Realism: a “pragmatic, modernist” orientation that emphasizes interpreting
“The Revealer” in the historical context that the Revealer revealed the revelation; and
4) Personalism: an orientation focused on a personality, (e.g., Christian religious
orders and Islamic Shiism). Chapter 3 describes the evolution from stories to creeds
(such as the Apostle’s Creed and the Fiqh Akbar I). Chapter 4 examines the rise of
theology and splintering into theological schools (“though Christians and Muslims
alike have long cherished the abstract notion of the ‘unity of all believers,’ the histories
of both communities reveal at least as much evidence of pluralism as of uniformity”
(p. 108)). Chapter 5 discusses the rise of authority structures in the two traditions
(canon law and Sharī‘a). Chapter 6 describes the religious and educational institutions
(even physical architecture), and political customs of both traditions. Chapter 7 shows
how Christians and Muslims have tended to read sacred texts for moral guidance.
Chapter 8 describes how Christians and Muslims respectively find inspiration in the
Bible and the Quran, in the personalities of Jesus and Muhammad, and in “perhaps
thousands . . . of exemplary figures” (p. 192) portrayed in Christian and Muslim hagio-
graphy. Chapter 9 provides many poetical examples from each tradition to show that
“Christian and Islamic traditions of spirituality include some of the loveliest prayers
that have ever graced the human voice” (p. 220).

While this summary portrays the book as descriptive, the underlying argument –
that Christian and Islamic traditions evolved in parallel ways – gently unfolds
through detailed analogies, comparisons, and contrasts. For example, by explaining
some “shared . . . basic presuppositions about God and humanity” (p. 91) Renard
argues that “a Christian attending services on Sunday could conceivably share

R E V I E W S 519

https://doi.org/10.1017/S0041977X13000633 Published online by Cambridge University Press

https://doi.org/10.1017/S0041977X13000633


more in his or her personal experience of God with a Muslim stranger who worships
on Friday across town than with fellow Christians” (p. 90). Renard shows that
despite acute differences between Islamic and Christian doctrine on matters of the
Trinity and status of Jesus Christ, on a foundational level the two traditions affirm:
1) the need for divine assistance; 2) God’s “active engagement in human history”; 3)
the human tendency to “reject the divine initiative”; 4) that “divine disclosure is a
process”; and 5) “there is a temporal limit to ‘formal revelation’” (p. 91).

A book of this scope exposes itself to criticism from many angles, but it will fare
well under the scrutiny of many. The evolutionary paradigm is certainly modernist,
but also aptly analogous with New Testament and Quranic notions of God’s work in
history. The book is regrettably inaccessible as an undergraduate primer, while some-
times tediously laden with definitions unnecessary for those advanced students of theol-
ogy (in an uneven way: e.g., the book defines “ecclesiology” (p. 50) and “bishop”
(p. 115), but not “shahada” (p. 84)). But Renard apologizes for this (p. xi); moreover,
readership in Muslim–Christian relations is naturally uneven in its knowledge of either
tradition, and the book is especially commendable for avoiding reductionism. One
could also ask that the text give more attention to Middle Eastern Christians. For
instance, why not mention Ephraem the Syrian (d. 373) in the list of Christian theolo-
gical poets, considering his proximity to the Semitic milieu (p. 77)? Likewise, chapter 4
could be fruitfully augmented with an examination of the Arab Christian practice of
kalām in the Islamic milieu. But such is the work for another book.

Jason R. Zaborowski
Bradley University

HEINZ FÄHNRICH:
Die georgische Sprache.
(Handbuch der Orientalistik 22.) iv, 856 pp. Leiden: Brill, 2012. E217.
ISBN 978 90 04 18528 9.
doi:10.1017/S0041977X13000645

Formerly professor of Georgian at Jena University, Heinz Fähnrich (HF), is the prolific
author of works on Georgian (indeed Kartvelian) grammar, lexicology, history and lit-
erature. He published in 1986 his Kurze Grammatik der georgischen Sprache, rendered
into German his mentor Ak’ak’i Shanidze’s grammar of Old Georgian (OG) and pub-
lished it in Tbilisi in 1982 under the title Grammatik der altgeorgischen Sprache, and
followed this up in 1994 with his own similarly titled Hamburg publication, having
contributed the article on OG to Caravan Books’ 1991 Indigenous Languages of the
Caucasus, 1: South Caucasian. The present voluminous tome combines grammars
of OG (pp. 1–436) and Modern Georgian (MG) (pp. 511–828); the remaining pages
consist of: discussions of the OG lexical stock (pp. 437–98) and the differences
between the languages (pp. 499–510), where the loss of OG’s habituals is unmen-
tioned, a list of recommended reading (pp. 829–42), and the index.

Both parts of this book essentially represent enlarged versions of HF’s two earlier
offerings (with some additions, greater exemplification, moderate reordering, and
some judicious omissions); the most noticeable difference is that the original script
replaces transcription. Disappointingly, many of my critical comments of HF’s 1994
work (see BSOAS 59/2, 1996) still apply, and so the present remarks should be read
in conjunction with that review. The overall impression is that, despite the increase
in examples, problems remain regarding presentation (including choice, sequencing
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