
deals squarely with colonization of the mind, and so too does Ramanna at a fundamental level,
but Heaton is more critical of this, whereas, Ramanna seems far less critical and much more
approving. Heaton’s book is vastly better crafted and more readable, despite its rigorous use of
theory, than Ramanna’s. But the latter book compensates in breath-taking archival details
what it lacks.

doi:10.1017/S0165115318000153 Robin Oakley, Dalhousie University

Romain Bertrand. Le Long Remords de la Conquête. Paris: Éditions du Seuil, 2015. 576 pp.
ISBN: 782021174663. €25.00.

Le Long Remords de la Conquête is a superb example of how a book that begins as a micro-
history focused on a single incident, a story, can become a rich analysis of an entire culture
and society or, in this case, of a clash between two rich cultures and complex societies. In 1577
youngDiegoHernández de Ávila testified before the Spanish governor ofManila, Francisco de
Sande. Although Diego was around eleven years old at the time, and thus too young to be tried
for the crimes with which he was charged, sorcery and sedition against the Spanish Crown,
Sande nevertheless went forward with the trial and condemned the youth to the galleys,
although two years later the Inquisition in Mexico heard Ávila’s appeal and overturned the
conviction. Bertrand begins with a deceptively simple question about the case: ‘What
was it about Ávila’s crime that so unnerved Sande that he was willing to pursue the case and the
boy to the bitter end’? To answer that question Bertrand peels away the many layers of society
in sixteenth-century Manila, to reveal a world of deep social, economic, cultural and ethnic
tensions that pitted not only the Native peoples of the Philippines against the Spaniards who
had ‘conquered’ them, but also soldiers and encomenderos against the governor and the Crown
bureaucracy he represented, and the Augustinian friars charged with spreading Christianity
and preserving the morals of the Spanish colonists against both the encomenderos and Sande.
Ávila’s case sat at the interstices of the fraught relationships linking all these ‘players’ in this
drama, and the many cracks in the façade of Spanish rule. Bertrand is straightforward about
the nature of his evidence, weighted as it must be due to the production and preservation of
Spanish versus Indigenous documents. But he still manages to show how this case of sorcery
involving both Spanish and Indigenous defendants rested upon a chasm of cultural difference
regarding the nature and purpose of magic.

At the beginning of 1577, young Diego Hernández de Ávila accompanied Brother Alonso
Gutiérrez, the Prior of the Augustinian Priory on the island of Cebu, to the home of one of the
island’s wealthiest colonists, Andrés de Villalobos. Since the death of Ávila’s brother,
Ávila had resided in the Priory under Gutiérrez’s protection. Why Gutiérrez opted to bring
Ávila with him that day is unclear, but the results were catastrophic. Villalobos and his family
were, they claimed, suffering from a sort of bewitchment brought on by a potion in the form of
an unguent that two Filipina servants in their household, Inès, and Beatriz, had made and
surreptitiously applied to the family members, causing them to lose their minds. While
Gutiérrez and the others frantically searched the house, including digging deep below the floor,
for the cause of the bewitchment, Inès seems to have applied the ointment to Ávila’s nostril,
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causing the boy also to lose consciousness and dream or hallucinate vividly about heaven, hell,
demons and witches (with Beatriz and Inès figuring prominently among the latter). So far,
it would seem that the boy was a victim of indigenous sorcery. But Ávila’s ‘dreams’ reflected,
as well, the rifts among the Spaniards in the archipelago, most notably by placing the
hated Sande and his cronies in hell, which pleased the friars and amused most of the other
colonists to no end, especially the encomenderos who conquered the islands and considered
themselves to be the rightful masters of its human and material riches, to no end. Sande,
on the other hand, detected, in Ávila’s account, not just a whiff of brimstone but the stench of
sedition that threatened Sande’s authority. Sande suspected as well that Ávila had been
complicit in his bewitchment, a sorcerer rather than a victim of witchcraft. A speedy and brutal
trial of Ávila, Inès and Beatriz followed. All three were condemned although there is no
evidence that any of the three ultimately was subjected to the harsh punishments that Sande
ordered.

Bertrand’s analysis begins with Ávila’s dream, but most of the book focuses on three issues
reflected in the trilogy of ‘The Governor’s Honour’ (L’honneur du Gouveneur). ‘The Truth of
the Brothers’ (La Vérité des Frères), and ‘The Silence of the Sorcerers’ (Le Silence des
Sorcières). Bertrand meticulously dissects the roots of the tensions between Sande and the
encomenderos, as well as those between those soldiers who had taken part in the conquest but
had benefitted little from it and resided in the islands in poverty, and their leaders, such as
Melchor de Legaspi and Guido de Lavezaris, who had enriched themselves by appropriating,
illegally according to Sande, the lion’s share of the precious metals and other looted wealth of
the Natives, and had established themselves as encomenderos over many more Native villages
than they were entitled to, again according to Sande. Sande, a quintessential loyal Crown
bureaucrat in training and identity, saw himself as the upholder of the Crown’s prerogatives
and royal law in a colony whose leaders had appropriated to themselves too much power and
revenue at the Crown’s expense. Ávila’s hallucinations of Sande’s cronies in hell and demons
preparing a place there for Sande himself could only undermine Sande’s legitimacy and
strengthen his enemies. Ávila thus had to be condemned as a sorcerer rather than seen as a
victim of bewitchment. The Augustinian friars, by contrast, found in Ávila’s tale much to like,
since they were opposed to rapaciousness and disdain of Governor Sande for their own advice
(and financial needs), even though the Augustinians were also vocal critics of the encomenderos’
cruelty and oppression of the Native peoples.

Finally, in ‘The Silence of the Sorcerers’, Bertrand attempts despite the paucity of
sources reflecting the actual voices of the Native peoples, to elucidate the cultural gulf
between what the Natives believed magic was and how, where, and when they practiced it, and
that of the Christian Spaniards. The differing conceptions here are familiar to scholars of
European witchcraft. The Native peoples believed in magic as an art, as something
one ‘did’, making potions and spells of various types that combined substances—herbs,
animals, objects—from the natural world, with ‘word magic’ and rituals of various types that
drew upon the rich spiritual universe of Native culture. This type of magic was familiar in
European culture as well and was the way in which most ordinary Europeans who
concocted love potions or other types of magical recipes contained in grimoires understood
what they were doing. This magic could be ‘white’ (beneficent) or ‘dark’ (maleficium), but it was
not necessarily demonic. The conception that all magic had to be demonic was a Christian
concept that even in Europe did not become the dominant understanding of magic until the late
fifteenth or early sixteenth century. It was this demonic conception of magic that the Spaniards
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brought with them to the Philippines, however, and which underlay Ávila’s trial in 1577 and its
outcome.

This review can by no means do justice to Bertrand’s rich and fascinating book. Although at
times Bertrand seems to become bogged down in details such as those of the lineages of the
Sande and Ávila families, the book has much to teach us about the real nature of the cultural
conflicts inherent in colonization. Anglophone readers, especially from North America, will
find Bertrand’s use of the term ‘Indian’ to describe Filipino peoples somewhat awkward,
although it is part and parcel of the discussions among scholars regarding the correct termi-
nology to use when discussing Native peoples of the East and West Indies. But historians of
early modern Europe and colonialism, as well as of early modern culture and magic, will find
much of interest in Le Long Remords de la Conquête.
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Richard J. Grace. Opium and Empire: The Lives and Careers of William Jardine and
James Matheson. Montreal: McGill-Queen’s University Press, 2014. 476 pp. ISBN:
97807733547261. $29.95.

The controversial supreme court decision in the United States known as Citizens United v.
Federal Election Commission is infamous for equating corporations with individuals. Does that
make business history a form of biography? Richard Grace does not take such an extreme
position, but in this biographical business history, he looks at the people behind the corporation
of Jardine Matheson. If biography is often dismissed in academic circles, it remains a popular
form of history for both writer and reader. Moreover, if adroitly done, biography can afford
insights that other methodologies do not. Here, biography provides a vivid picture of the
formation and growth of Jardine Matheson in the nineteenth century by drawing deeply from
the correspondence of its founders and other primary sources. One could not call the annals of a
global trading company a microhistory yet, Grace’s characterization of his work as ‘a micro-
cosm of the imperial experience’ (vii) is apt because it offers the advantages of microhistory
such as the humanization of historical processes, but at the same time gives a sense of how
genuinely global these trading companies were, their complexity and how this company
managed to thrive when others did not.

After a prelude that paints a backdrop of Scottish history in the mid-eighteenth century, in
the first chapter, Origins, we are introduced to the youthful circumstances of our protagonists.
Chapter 2 gives some background on the English East India Company in the context of
William Jardine’s experiences as a medical officer on an East India Company ship. It includes a
useful discussion of the Company shipping fleet. Chapter 3 interweaves the biographies of
Jardine and Matheson through their meeting in India. Chapter 4 is a discussion of opium, the
China trade and the formation of the Jardine Matheson trading house. In the next chapter,
Jardine Matheson and the Canton trade are examined.

From Chapter 6 onward, the book veers away from a strictly biographical approach to
provide a close examination of one of the most impactful events of the nineteenth century—the
First Opium War (1839-1842). In hands less deft, this transition might have been jarring, but
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