
his was a voice often crying in the wilderness, a Seán Ó Faoláin from the Protestant
side against the ‘piety and prudery’ (p. 42) of Irish Catholic life, the ‘theocratic
bog-ocracy’ (p. 150) of one of Butler’s correspondents in 1955.

Tobin adopts a challenging, but rewarding, interweaving of the chronological
and the thematic to analyse Butler’s actions and writings. Thus, the chapters
entitled ‘Nationalism, Cosmopolitanism and War’, ‘Irish Community and
Protestant Belonging’ and ‘Christianity, Mass Society and the Cold War’ cover
the periods 1930–45, 1930–49 and 1945–72 respectively. Elsewhere, he deals with
Butler’s forays into public controversy and intellectual dissent, and his very
considerable interests in archaeology, history and genealogy. Butler – ‘ya man at
once preoccupied with but seemingly exempt from the egalitarian sensitivities of
the age’ (p. 237) – was increasingly seen as a European writer of intellectual
distinction. The reader learns much of the tensions in postwar Yugoslavia, the rise
of China, and how Jews were treated in wartime France, and this emphasizes
Butler’s universalism. It also maybe explains why, even now, he is still not
particularly well known in Ireland outside scholarly circles and he never achieved
the profile of, for example, Conor Cruise O’Brien. This high-quality book, with its
comprehensive listing of Butler’s extraordinary output over nearly 60 years, will
redress that deficit. Of particular value is its detailed analysis of Butler’s
involvement in all sorts of things Irish, ranging from esoteric theories about
Irish saints (Ten Thousand Saints, 1972), through the Kilkenny Archaeological
Society, to opposing the Irish constitutional amendment on abortion in 1983.

Tobin’s book is by far the best of a recent blizzard of biographies of
Irish Protestant nationalists. Yet this reader senses that the author is just
a little uncertain about his subject’s real significance: Tobin’s valedictory which
addresses the progress of pluralism in the island can only claim that there has
been ‘a shift for which Butler as much as anyone might well be afforded some
credit’ (p. 238). This is perhaps an honest, but less-than-ringing endorsement of
Butler’s centrality to the liberal project in Ireland. But it does not necessarily
invalidate it. The truth is, of course, that intellectual discourse and the elegant
essay – Butler’s world – are rarified and elitist; their effects may not be apparent
for a very long time.

Ian d’Alton
MA (Nat.Univ. Ire.), PhD (Cantab.) is a recipient of the Royal Historical Society’s
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Mark Chapman, Anglican Theology (London and New York: T & T Clark, 2012),
pp. vii1 269, ISBN 978-0-567-00802-2 (pbk).
doi:10.1017/S1740355312000150

Mark Chapman provides what is probably a unique perspective on some aspects
of Anglican theological self-definition from the Reformation to the present day.
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He discusses various stances on Anglican identity and the theology that articulates
them. He aims to demonstrate that Anglican theology is and always has been complex
and contested. He does not argue explicitly for any particular theological point of
view, such as ‘reformed catholic’ or ‘liberal catholic’: his standpoint is historical
narrative. The effect of the historical documentation, with Chapman’s commentary,
will be to educate the student in some of the internal debates of Anglicanism, mainly
in the Church of England. The book derives in part from the author’s lectures to
ordinands at Ripon College Cuddesdon, Oxford – clearly Cuddesdon students have
been exceptionally blessed in this respect – and it will be particularly useful in the
training of Anglican ordinands and Readers throughout the Anglican Communion.
The account flows smoothly; the style is clear and pleasing. The ever-industrious
Mark Chapman is also an accomplished writer. The bibliography shows impressively
wide reading, by no means confined to secondary studies.

This book is marked by an unusual method – one that brings out the contested,
complex character of Anglican theology and particularly its debates about the
sources of authority. Earlier periods are viewed through the lens of mid-
nineteenth-century controversies: the Parker Society’s publication of the works of
the Anglican Reformers; the Tractarians’ publication of the early Church Fathers
and of seventeenth- and eighteenth-century Anglo-Catholic theology; the vision of
the ‘Ecclesiologists’ about how churches should be designed and decorated.
Chapman shows how Anglican scholars engaged with aspects of their tradition,
rather than how they engaged with cross-confessional Roman Catholic or
Protestant interlocutors, though these are not entirely absent.

However, this is a strangely selective work. Chapman acknowledges that there
are gaps. Among the book’s strengths is the fact that the Reformation is taken
seriously, that Richard Hooker has a chapter to himself, that the Restoration of
1660–62 is seen as a watershed and the origin of Anglican ideology, that the
difference between the comprehensive national church of Elizabeth I and James I
and the established church that learned to tolerate other churches after 1689 is
brought out, and that F.D. Maurice is here given the fair treatment that he does not
always receive. But, to be weighed against these considerable strengths is the
consideration that recognition of the deep pre-Reformation hinterland of Anglican
theology is under-developed (the legacies of Augustine of Hippo, Thomas Aquinas
and the failed Conciliar Movement, massive presences in Anglican theology,
deserved to be expounded). The eighteenth century does not get its due (John
Wesley is mentioned once in passing) and the more modern period is dealt with
sketchily: there is no reference to Lightfoot, Westcott and Hort in the nineteenth
century, though William Reed Huntington and Bishop Colenso are addressed.
There is no mention of those giants Charles Gore and William Temple in the
twentieth century (who had much to say about Anglicanism and its theological
method), though Michael Ramsey, their disciple, is appropriately discussed.

Furthermore, Chapman himself acknowledges that he has not included
ecumenical theological dialogue; but the phenomenon of ecumenical convergence
is extremely significant for questions of ecclesial identity, and once ecumenical
agreed statements, such as those of the Anglican-Roman Catholic International
Commission (ARCIC), have been ‘banked’, they become new benchmarks for
official Anglican theology. Altogether, the narrative seems to end prematurely: the
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account concentrates on the sixteenth, seventeenth and eighteenth centuries, viewed
through the lens of the nineteenth. This adds to the interest, but detracts from the
substance when it comes to the past two centuries. However, it was probably better
to deal in depth with selected areas of controversy, than to attempt a superficial
survey of a vast landscape. Nevertheless, the book’s title, apparently following the
template for the series, is somewhat overstated. What the book does is to illuminate
some key moments in the making of Anglican theology up to a certain point, while
then effectively jumping to contemporary issues, especially the proposed Anglican
Communion Covenant (on which Chapman has also written helpfully elsewhere).

There are some intriguing judgements. I am puzzled by the statement that
a ‘theology of fallibility’ became the ‘dominant theology of the Anglican
Communion’ after the first Lambeth Conference in 1867 (p. 180). The resolutions
of the subsequent Lambeth Conferences come across as confident and clear about
Anglican credentials and robust in their rejection of Roman Catholic claims to
universal jurisdiction and infallibility, so the bishops were unlikely to attempt
these two things in Anglican terms, but that does not make them hesitant or
uncertain. The tentativeness that marks many Anglican Communion affairs is
probably more a reflection of political caution than a legacy of Latitudinarian
epistemology, as Chapman at one point suggests. But his ideas are always
thought-provoking, even when he does not carry us all the way with him.
Chapman also questions whether the Chicago-Lambeth Quadrilateral (1886, 1888,
1920) ‘is sufficiently formed to function as the basis for Anglican theology’. It is
true that the Quadrilateral forms a component in the proposed Anglican
Communion Covenant; however, it was never intended as a basis for Anglican
theology, but rather as the minimum conditions for unity with non-episcopal
churches. And it is not quite correct to say that the ‘English crowny still appoints’
the Archbishop of Canterbury (p. 201). There is a nuanced process for nominating
the brave candidate from the Church to the Sovereign, via the Prime Minister, and
from the Sovereign to the electoral College of Canons of the vacant See, as Mark
Chapman well knows. But the crude shorthand of his way of stating it plays into
the widespread ignorance that surrounds issues of establishment (which elsewhere
Chapman has sought to clarify). But I like the way that the power struggles within
the Communion, that the next Archbishop of Canterbury will have to face, are
said to ‘masquerade as questions of biblical interpretation’ (p. 200). As Mark
Chapman’s estimable book shows, this has always been the case.

Paul Avis
Exeter

Bridget Nichols (ed.), The Collect in the Churches of the Reformation (London: SCM
Press, 2010), pp. xiv1232, ISBN 978-0334042075.
doi:10.1017/S1740355312000307

Part of the ‘Studies in Worship and Liturgy’ series published by the SCM Press,
The Collect in the Churches of the Reformation affords the academic and the interested
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