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‘In each town I find a triple
harmony’: idealizing the city and
the language of community in
early modern (East) Central
European urban historiography
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abstract: In referring to the sociological concept of community as a cultural field
with a complex of symbols, the article examines the language of urban communities
as applied by pre-1800 urban historiography. The analysis of mostly (East) Central
European urban chronicles, burgher diaries and panegyrical texts discloses the
strong presence of a normative vision of an idealized community which was
projected, however, into the life of a real city.

Initially formulated by Ferdinand Tönnies in his seminal study
Gemeinschaft und Gesellschaft (1887) the concept of ‘community’ has wielded
enormous influence upon sociological thinking. It has occupied a central
place in theoretical debates on mentality and society from Émile Durkheim,
Max Weber and Georg Simmel to the Chicago School of Sociology and
Anthony P. Cohen. The nature of all social relationships is, according to
Tönnies, either that of community (Gemeinschaft) or society (Gesellschaft).
While the former is based upon the natural will (Wesenwille), which
involves an emphasis on tradition, collectivism, solidarity, order and
common goals, the latter rests upon the rational will (Kürwille) and is
marked by individualism, rationality and plurality of judgments. This
binary opposition allowed Tönnies to formulate his explanatory model of
the transformation of medieval and largely rural community into modern
industrial society.

The community/society theory was later applied, though in a somewhat
modified form, by other sociologists including Émile Durkheim in his
renowned study The Division of Labour in Society (1893). Here Durkheim
recognized two fundamental kinds of social relationships: mechanical
solidarity which corresponded to the ideal type of community and organic
solidarity which is typical of modern society. According to Durkheim,
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4 Urban History

pre-modern Europe remained an extremely homogeneous civilization
as religious, political, moral and social values and cultural practices
were universally shared. When describing social relationships within a
community, the German sociologist Max Weber highlighted the value
attached to common values (wertrational), the importance of emotions
(affectuel) and traditions (traditionell). In contrast, rational behaviour
(zweckrational) based upon effectiveness and considerations of costs and
benefits is, according to Weber, more characteristic of modern society.1 In
the twentieth century it was the Chicago School of Sociology that further
refined and critically reassessed the theory by stressing the ecological
approach (Robert Park, Louis Wirth) and rural/urban (Robert Redfield)
or sacred/secular (Howard Becker) polarities. While these classical
approaches to the community treated the issue in mostly structural terms,
one of the more recent contributors to the debate, Anthony P. Cohen, has
defined community as a cultural field based upon sharing symbols/mental
constructs. This commonality of forms, Cohen states, clearly demarcates
the boundaries of a community vis-à-vis the external world.2

This study adheres to this particular concept of community and argues
that language might have served as a symbolic device through which early
modern burghers became aware of their social distinctiveness. In focusing
on the rhetoric of community in pre-modern (East) Central European urban
historiography, the article endeavours to show that urban authors resorted
to a variety of strategies with the aim of depicting the city as an idealized
and highly unique social environment. A strong historiographical tradition
emerged as the attribute of an urban republicanism and the political self-
confidence of burghers, particularly in more densely urbanized regions
where there were politically powerful cities. In the geographical context
of early modern (East) Central Europe this referred, above all, to Royal
Prussia and the Lands of the Bohemian Crown (Bohemia, Moravia, Silesia,
Lusatia) where royal cities succeeded in taking an active part in the
decision-making process and the burgher estate integrated itself into the
political system of the Ständestaat. By contrast, royal cities in early modern
Hungary and Poland failed to reach a sufficient level of autonomy which
hindered the evolution of both a strong corporative identity and urban
historiography.

An analysis of the entire spectrum of urban narrative sources, including
official chronicles, panegyrics, private diaries and family memoirs, reveals
that the collectivist topos of concord, unity, harmony, order and obedience
was inherently present in both their argumentation and structure. Most
early modern theoretical works highlighted the same values. The famous

1 See F. Tönnies, Gemeinschaft und Gesellschaft (Darmstadt, 1991); É. Durkheim, De la division
du travail social (Paris, 1973); M. Weber, Wirtschaft und Gesellschaft. Grundriss der verstehenden
Soziologie (Tübingen, 1980); idem, Die protestantische Ethik und der ‘Geist’ des Kapitalismus
(Tübingen, 1904).

2 See A.P. Cohen, The Symbolic Construction of Community (London and New York, 2007).
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Germania by Jacob Wimpfeling (1450–1528), for example, observed the
social organism of a pre-modern city through the prism of harmony and
unity.3 Having investigated narrative sources of an urban provenance,
the German historian Hans-Christoph Rublack even speaks of the
Grundwerte – the key communal values representing the pillars of a pre-
modern burgher identity.4 As a result, the double self-perception of a
medieval and early modern city can be identified: the normative, based
upon the vision of a perfect urban community, and the subversive realistic,
which instead soberly depicted the city as a society in conflict.

This study, mostly based on (East) Central European archival sources,
will argue that the tension between the norm and its negation was
a characteristic feature of the literary genre of a pre-modern urban
historiography. The norm was represented by the vision of the idealized
city; however, in the early modern period this became increasingly
incompatible with the reality of urban life. The most explicit texts, in this
respect, were the panegyrics – a specific genre of urban historiography –
celebrating cities and their burghers. In these texts, the normative
dimension usually far overshadowed the realistic description, resulting
in the image of a city as it should be instead of a city as it is. In his celebration
of Olomouc, the capital of early modern Moravia, written in the 1520s, the
German humanist Georgius Sibutus (1480–1528) praised the senate and
burghers who ‘in full concord enjoy peace and quiet’ while two decades
later another humanist, Šimon Ennius Klatovský (1520–61), stated that ‘in
this city happy harmony blossoms’.5 A standardized description of a well-
ordered city was rendered in a late seventeenth-century panegyric upon
Pilsen:

In each town I find a triple harmony, or consonance: The first is a well-designed
edifice [i.e. a political system]. The other is the keeping of praiseworthy customs,
orders and rights. The last one is the concord and consonance of the hearts and
minds of town dwellers. Of these three, the finest is the unity of hearts and minds.6

3 E. Von Borries, ’Wimpfeling, Germania’, in idem (ed.), Wimpfeling und Murner im Kampf um
die ältere Geschichte des Elsasses: Ein Beitrag zur Charakteristik des deutschen Frühhumanismus
(Heidelberg, 1926), 117. T.A. Brady, ‘The themes of social structure, social conflict and civic
harmony in Jakob Wimpheling’s “Germania”’, Sixteenth Century Journal, 3/2 (1972), 65–76.

4 H.-Ch. Rublack, ‘Grundwerte in der Reichsstadt im Spätmittelalter und in der frühen
Neuzeit’, in H. Brunner (ed.), Literatur in der Stadt, Bedingungen und Beispiele städtischer
Literatur des 15. bis 17. Jahrhunderts (Göppingen, 1982), 9–36.

5 E. Petrů (ed.), Humanisté o Olomouci (Praha, 1977), 34, 40.
6 ‘Nacházı́m já v jednom každém městě trojnásobnı́ harmoniı́, anebo spoluzvučnost: Prvnı́

jest dobře a pořádně rozpořádaného stavenı́ [politického zřı́zenı́, pozn. aut.]. Druhá jest
pořádné zachovávánı́ chvalitebných obyčejův, přikázánı́ a práv. Třetı́ jest jednosvornost
a jednozvučnost srdcı́ a myslı́ obyvatelův; z těch třech nejpěknějšı́ jest srovnánı́ myslı́ a
srdcı́.’ F.D. Strnad, Město na hůře wystawené od prwnı́ho svého wyzdwiženı́ a wystawenı́ wždycky
sylné, od přijaté katolické wı́ry w wı́ře stálé a neporušené. Od dané wěrnosti králům českým a
pánům dědičným nezprzněné, w mnohých a těžkých protiwenstwı́ch neustalé, w wı́tězstwı́ch od
Boha propůjčených užı́wánı́ střı́dmé; Staro = katolické, královské a krajské město Plzeň, na den
Památnı́ a Weyročnı́ Slawného Wı́tězstwı́ nad nepřátely ouhlawnı́mi obdrženého slujı́cý Nowý
Swátek (Prague, 1676), B3.

https://doi.org/10.1017/S0963926811000745 Published online by Cambridge University Press

https://doi.org/10.1017/S0963926811000745


6 Urban History

In celebrating one of the richest Bohemian cities, Kutná Hora
(Kuttenberg), and its political system, the Jesuit Jan Kořı́nek (1626–80)
claimed in 1675 that ‘such a well-ordered city might be compared to a
royal garden in which a variety of virtues flower . . . a row of obedient
burghers stand in straight array’.7 According to the author, the spirit of a
perfect community always rests upon the wisdom of its city councillors and
the full obedience of the town dwellers.8 The Silesia-born poet Salomon
Frencel (1564–1605) observed the same virtues in Wrócław (Breslau in
Silesia) as ‘the wise city council and the obedience of the burghers forestall
rebellions and secure concord’.9 In search of a poetical depiction of a city
as a harmonious urban republic, many authors resorted to metaphors.
Thus the Hungarian humanist Martin Rakovský (1535–79) compared the
burgher communities to the human body. In his poem Descriptio urbis
Lunae Boiemicae he expressed the idea that as different limbs form a body
controlled by the will so the individual burghers are parts of a well-ordered
community wisely managed by the city council. Evidently enchanted by
this rather traditional notion, Rakovský glamorized the collectivist spirit
of urban life by disregarding the individual who, in his own words, alone
was worth nothing. Prosperity and strength could only arise from unity
while quarrelling and discord would unavoidably lead to downfall and,
eventually, to destruction.10 Similarly, in his laudatory speech the rector
of the College in Hamburg drew a metaphorical picture of the city as a
clock whose parts engage together and form a perfectly set and precisely
working machine.11 The image of a city as a unified social organism
was reflected in legal terminology. In his major work Tractatus politico-
historico juridicus de juribus et privilegiis civitatum imperialium the early
modern theoretician of law, Phillipp Knipschilt (1595–1657), for instance,
consistently referred to a burgher community as ‘unum corpus’.12

Apart from panegyrical texts, the dream of an ideal confraternity of
town dwellers can also be identified in standard narrative sources of
an urban provenance, including chronicles, private burgher diaries and
descriptions of urban constitutions whose authors mostly construed the
past as a lesson to be learned. As an instrument of intergenerational
communication, urban historiography thus pursued a double goal, to
7 ‘takové dobře spořádané město královskou zahradou nazváno býti může: v nı́žto

rozmanité pěkných ctnostı́ kvı́tı́ kvete . . . stromovı́ poslušných měšťanů jako po šňůře
stojı́.’ J. Kořı́nek, Staré paměti kutnohorské, ed. A. Stich and R. Lunga (Prague, 2000), 221.

8 Ibid., 237.
9 ‘Eine weise Herrschaft und ein angemessener Gehorsam schließen Aufstände aus und

bewahren die Eintracht.’ B. Kytzler, Laudes Silesiae I: Salomon Frencels ‘“Rede von
der dreifachen Heimat” aus dem Jahre 1594’, Jahrbuch der schlesischen Friedrich-Wilhelms-
Universität zu Breslau, 25 (1984), 53.

10 M. Rakovský, Zobrané spisy, ed. M. Okál (Bratislava, 1974), 98, 121.
11 S. Rau, Geschichte und Konfession – Städtische Geschichtsschreibung und Erinnerungskultur

im Zeitalter der Reformation und Konfessionalisierung in Bremen, Breslau, Hamburg und Köln
(Hamburg and Munich, 2002), 91.

12 P. Knipschilt, Tractatus politico-historico juridicus de juribus et privilegiis civitatum imperialium
(Ulm, 1657), 357.
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preserve the memory and values of the past and inculcate them in the new
generation of burghers responsible for the future prosperity of the city. An
ideological bond between the past, present and future thus formed one
of the fundamental constitutive features of the genre. For this purpose,
urban authors resorted to a selective choice of historical facts which
were consequently interpreted in a politically correct way. In the case
of urban tumults (examples par excellence of the breach of social and
political concord) urban chroniclers adopted one of two main strategies.
At times, they completely ignored the periods of inner instability. In other
words, the subversive realistic dimension was consciously disregarded in
favour of the normative one. The nature of historical evidence referring
to early sixteenth-century conflicts between burghers and political elites
in three Moravian royal cities – Olomouc (Olmütz), Brno (Brünn) and
Jihlava (Iglau) – may have been an instrumental factor in this respect.
While the Olomouc historiographers remained either silent or trivialized
the problem, the narrative sources from Brno and Jihlava are highly
informative regarding the course of events. The early modern chronicles
by Jan Haberman and Martin Leopold von Löwenthal, as well as records
by Jan Munka of Ivančice, provide rich testimony of the long-term discords
in both cities.13

If, however, the urban authors opted for a comprehensive analysis of the
conflict, they usually passed a negative judgment with the aim of stressing
the harmfulness and detrimental effects of any disharmony within urban
communities. This anxiety was expressed, in an emphatic manner, by a
chronicler of the stormy events in Prague in the 1520s who called for ‘good
love and concord’ and warned that ‘old histories and chronicles reveal
what effect is created by love and harmony as opposed to hostility and
disharmony. Due to disagreements, large, mighty and opulent cities and
realms fell into misery and destitution.’14 The chronicle is generally read
as a moral tale since in the last chapters the author paid a great deal
of attention to the sad and woeful lot of plotters. His point was clear
enough; those who break the public peace and usurp power at the expense
of the burgher community will not escape just punishment carried out
either by human justice or God.15 Similarly, in contemplating the causes of
social unrest in Gdańsk (Danzig), the city historiographer Stenzel Bornbach

13 See J. Dřı́mal, ‘Sociálnı́ boje v moravských královských městech ve 20. letech 16. Stoletı́’,
Brno v minulosti a dnes, 5 (1963), 114–67. Brno Municipal Archive, Manuscripts, Staré paměti
brněnské Jana Munky z Ivančic, inv. č. 7329; M.L. von Löwenthal, ‘Chronik der königlichen
Stadt Iglau (1402–1607)’, in Christian D’Elvert (ed.), Mährische und schlesische Chroniken
(Brno, 1861); A. Mayer (ed.), ‘Die älteste uns erhaltene Iglauer Chronik (1547)’, Zeitschrift
des Deutschen Vereines für die Geschichte Mährens und Schlesiens, 40 (1938), 3–22, 41–56.

14 ‘aby mezi všemi dobrá láska a svornost býti mohla . . ., přivozujı́ce staré historie a kroniky,
kterak pro nesvornost veliká, mocná i bohatá města i královstvı́ k zkáze i k zahynutı́ jsou
přicházela’. K.J. Erben (ed.), Bartošova kronika pražská od léta páně 1524 až do konce léta 1530
(Praha, 1863), 299.

15 Ibid., 326–9.
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(1530–97) voiced his belief that disunity finally engenders nothing but
harm and destruction.16

As concord and public peace implied the superiority of collectivism over
individualism, pre-modern urban societies supported interventionism,
assimilation and obliteration of internal frontiers rather than cultural
diversity and plurality of views and critical assessments. This is the reason
why medieval and early modern cities developed an entire set of juridical,
social and economic structures with strong assimilative and integrating
effects. As a result, all newcomers and minorities found themselves under
permanent pressure to acculturate and assimilate themselves through
adopting the local rules of the game as well as the norms, values and social
modes of the host society.17 This applied, above all, to the confessional
environment of the city as plurality of faith potentially destabilized unity
and harmony, the foundation stones of the communal order. Given this
context, the worries of an urban scrivener in the predominantly Lutheran
Prussian city of Chojnice (Konitz) are more easily understood. Having
recorded the name of a newly admitted Catholic burgher in the municipal
register, he aired his feelings with a laconic but eloquent gloss. ‘He is
the third popish burgher. God save us from all evil consequences.’18

Pondering over their city’s past certain eighteenth- and nineteenth-century
urban chroniclers even saw the Reformation as a major threat to the
communal order and the fountainhead of later decadence and misery.
Thus, Aloys Kaufmann (1772–1847), the burgomaster of Teschen (Silesia),
bitterly bewailed the fact that Luther’s teachings ‘had undermined the
concord among the peaceful town dwellers of our native city’ and ignited
‘the flames of discord’.19 In the search for a homogeneous society, many
cities placed restrictions on certain denominations. Protestants were often
excluded de iure from citizenship in Catholic towns and vice versa. In
the early modern age, Plzeň (Pilsen) in Bohemia was arguably the most
typical example of systematic support for Catholic immigration. Formally,
only Catholics were eligible to apply for burgher status in Kraków
(Cracow), Poznań (Posen) and Biecz.20 In contrast, the mostly Protestant
milieu of Royal Prussian cities attracted an influx of non-Catholic settlers,
particularly Lutherans and Calvinists.

A specific regulatory mechanism applied by many Bohemian towns was
the criterion of language whereby candidates for citizenship were required

16 S. Bornbach, Historia, Vom Auffruhr zu Dantzigk, welcher sich angefangen hat, Anno 1522.
Und ist durch Königliche Maiestat von Polen, Anno 1526, gestillet, mit allem Fleiss beschrieben
(Gdańsk, 1587), f. 1a.

17 See J. Miller, Urban Societies in East-Central Europe, 1500–1700 (Aldershot, 2008), 57–120.
18 ‘Ist der dritte nunmehrige päpstische Bürger alhier: Gott verhüte eine schädliche

besorgliche Nachfolge.’ E. Kloß (ed.), Das Bürgerbuch der Stadt Konitz von 1550 bis 1850
(Münster, 2004), 52.

19 ‘die Eintracht der friedlichen Bewohner unserer Vaterstadt zu untergraben . . . die Flamme
der Zwietracht’. A. Kaufmann, Gedenkbuch der Stadt Teschen, I, ed. I. Buchholz-Johanek
(Cieszyn, 2007), 149.

20 S. Gierszewski, Obywatele miast Polski przedbiorowej (Warsaw, 1973), 77.
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to be proficient in Czech. In the atmosphere of post-Hussite Bohemia, this
‘linguistic nationalism’ was primarily directed against German-speaking
migrants. In Plzeň (Pilsen), for instance, the requirement was introduced
in 1500, when the city council excluded in-migrants from burgher status
unless they learned Czech.21 Soon afterwards, a similar norm was adopted
in Litoměřice (Bohemia).22 In other Bohemian cities, including Prague, at
least a basic command of Czech was a formal requirement needed by those
applying for urban citizenship.23

The perception of a foreigner, no matter how defined, as a potential
threat to the normative image of a city came to the forefront in numerous
early modern texts of urban provenance. Upset by the influx of Germans
and the uncontrolled spread of the German language in Bohemia, the
humanist and later Protestant exile Pavel Stránský (1583–1657) aired his
wrath in a militantly nationalist tract published in 1618. Convinced that
the expansion of the German tongue might have heralded the twilight
of domestic culture and Bohemian statehood, he resorted to drawing a
historical parallel with the sorrowful lot of the Slavic tribes that once lived
along the river Elbe. Stránský’s vivid description of their annihilation by
the Germans was intended as a warning that a similar scenario might
also come to pass in Bohemia. Pursuing a merciless assimilation policy
might have been the only way of escaping such a fate.24 Similarly, the
Kutná Hora (Kuttenberg) burgher Mikuláš Dačický of Heslov (1555–1626)
expressly linked the declining fame and opulence of this mining city to
the influx of German in-migrants.25 In 1618, the Italian minority was held
responsible for the decline of Plzeň (Pilsen) in Bohemia while in 1624, the
burghers of Gdańsk (Danzig) sent a grievance to King James I and VI of
England and Scotland claiming that the poor Scottish immigrants violated
the urban peace by begging, committing petty crimes and roaming the
streets.26 The medieval constitution of this Royal Prussian city contained
blatant evidence that foreigners were considered a potentially subversive
force as it listed ‘nations’ to be automatically excluded from citizenship
unless officially approved by the councillors and the entire community of
burghers.27

21 J. Strnad (ed.), M. Šimona Plachého z Třebnice Paměti Plzeňské (Plzeň, 1888), 93–4.
22 J. Macek, Jagellonský věk v českých zemı́ch 4 (Praha, 1999), s. 178.
23 Z. Winter, Řemeslnictvo a živnosti XVI. věku v Čechách (1526–1620) (Praha, 1909), 21–5. O.

Fejtová, ‘Das Verhältnis zwischen Nationalitäten in den Prager Städten an der Wende vom
16.zum 17. Jahrhundert’, GWZO – Berichte und Beiträge (1999), 52.

24 P. Stránský, Český stát – Okřik (Praha, 1953), 371–2.
25 M. Dačický z Heslova, Paměti (Praha, 1996), 250, 252, 267.
26 Nařı́kánı́ taužebné zpronewěřilého města Plzně, kteréž činı́ nad swým pádem, když Léta 1618. 21.

dne Měsýce Listopadu od Pánůw Stawůw Králowstwı́ Czeského, Náboženstwı́ pod obojı́, skrze Pana
Arnossta Hrabě z Mansffeldu, po obležený dewýti Téhodnůw brannau rukau dobyto bylo. W způsob
pı́sně složená (1619), no pagination. C. Smout, N.C. Landsman and T.M. Devine, ‘Scottish
emigration in the seventeenth and eighteenth centuries’, in N. Canny (ed.), Europeans on
the Move (Oxford, 1994), 81–2.

27 G. Legnich, Ius publicum civitatis Gedanensis, ed. O. Günther (Gdańsk, 1900), 113.
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The hallmarks of the idealized community (concord, order and
collectivism) also found their reflection in the narrative structure of
urban chronicles and panegyrics as their analysis discloses a cyclical
perception of time which corresponded with the static nature of all
perfectly organized and well-governed social bodies. Lacking the need
for any self-improvement, the ideal urban community possessed, in a
manner, the qualities of a cold society as once defined by the anthropologist
Claude Lévi-Strauss.28 Ideally, the life of a burgher took place within an
unchangeable and therefore well-predictable system which, on a symbolic
level, expressed the harmony, order and, above all, the perfection of the
urban social environment. As a consequence, the periodically repeated
rituals and events formed the backbone of the narrative structure of
most urban chronicles. The early modern chronicle of Mladá Boleslav
(Bohemia) by the humanist and burgomaster Jiřı́ Bydžovský Kezelius
(1576–1655) renders such an example of a cyclical perception of urban
time. The recurrent records of the annual renovation of the city council
here epitomize the unchangeable and static nature of urban life as the
entire text is systematically built around this central tradition. Whenever
the internal peace and order are broken due to disturbing events arising
from the outside, the periodical structure of the records suddenly falls
apart. The complete absence of information regarding the renovation
of the urban government for the years 1608–09 (the dynastic conflict
between Emperor Rudolph II and his brother Matthias) and 1618–20 (the
anti-Habsburg Protestant uprising in Bohemia) evokes the chaos caused
by deviation from the fixed course of urban life.29 Examples of such a
narrative structure abounded in early modern urban historiography. The
authors of the Budějovice chronicle (Budweis, Southern Bohemia) followed
the same pattern of records. Here as well the cyclical nature of life as
symbolized by the ritual of renovatio senatus was uprooted by the chaos of
the anti-Habsburg uprising. The pernicious effect of the military campaign
upon the image of a harmonious and well-ordered community found its
expression in a laconic record from 1619 ‘this year the city council was not
renewed’.30 Burgher diaries and family chronicles tend to stress crucial
events in the private lives of town dwellers and the periodically repeated
rituals of baptism, funerals and births. However, as the private chronicle of
the Olomouc (Moravia) burgher family Hobel reveals, the mid-sixteenth-
century urban tumults and disorders forced its authors to reorganize the
settled composition of records and investigate at length the causes and
detrimental consequences of inner instability.31

28 C. Lévi-Strauss, Anthropologie structurale deux (Paris, 1996), esp. ch. I.
29 Kronika mladoboleslavská od mistra Jiřı́ho Bydžovského sepsaná (Mladá Boleslav, 1935), 33–55,

118–29.
30 ‘Dieses Jahr ist kein Renovation gewesen.’ F. Mareš (ed.), ‘Kronika budějovská’, Věstnı́k

královské české společnosti nauk (třı́da filosoficko-historicko-jazykozpytná) (1920) (Praha, 1922),
35.

31 Chronik der olmützer Bürgerfamilie Hobel (1530–1629), ed. L. Spáčilová (Olomouc, 2005), 90–1.
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One finds in early modern urban historiography, consequently, the self-
perception of a city as an entirely static social organism which corresponds
with the cyclical notion of time. Thus the history of a burgher community
was not understood as a linear process given that a development – a
term congenial to change – would result in an undesirable deviation from
an ideal state which is ex definitione unalterable. The static nature, the
attribute of perfection leaving no space for progress and change, was a
hallmark of all pre-modern urban communities as celebrated by urban
historiographers.

In medieval and early modern culture, regularity and harmony were
also credited with strong aesthetic values.32 The category of beauty as
a synonym for symmetry, order and rationality appeared as early as
Aristotle’s Poetics, a normative text with long-term impact upon European
aesthetic theories.33 Also the perfection of utopian urban societies as
described by early modern authors, including Thomas More, Francis
Bacon, Tommasso Campanella and/or Johann Valentin Andreae, accrued
from their beautiful symmetry and the image of the city as a construed
space. In Campanella’s The City of the Sun, for instance, the utopian city
state was ‘divided into seven rings or huge circles named from the seven
planets, and the way from one to the other of these was via four streets
and through four gates, that look toward the four points of the compass’.
The centre of the city was placed by Campanella upon the very peak of
the mountain with a temple ‘in the form of a circle’ that ‘stands upon thick
columns, beautifully grouped’.34 Bacon characterized the New Atlantis as
a ‘well-built city’ whose beauty was a materialized reflection of symmetry
and order.35 Finally, Thomas More discovered on his island ‘fifty four cities
. . . all large and well built; the manners, customs and laws of which are the
same, and they are all contrived as near in the same manner’.36 Amaurot,
the capital city, had the shape of a square.37 In Johann Valentin Andreae’s
Christianopolis one even finds the lay-out of the imagined ideal city which
was marked by an absolute symmetry.38

All these utopian descriptions of a city corresponded with late medieval
and early modern theoretical studies on urban architecture that were
mostly produced in the Italian cultural milieu. Works by Leone Battista
Alberti (De re aedificatoria, 1485), Antonio Averlino (Sforzinda, 1460s) and/or
Francesco di Giorgio Martini (Trattato di architettura, 1481), in particular,
achieved high popularity and, being translated into several European
32 See U. Eco, Art and Beauty in the Middle Ages (New Haven and London, 1986). For a

symmetrical architecture of a city in literary utopias see S. Rahmsdorf, Stadt und Architektur
in der literarischen Utopie der frühen Neuzeit (Heidelberg, 1999).

33 Aristotle, Aristotle’s Poetics (Montreal and London, 1997), esp. ch. 7.
34 H. Morley (ed.), Ideal Commonwealths (London, 1885), 141–3.
35 Ibid., 103.
36 Ibid., 35.
37 Ibid., 38.
38 J.V. Andreae, Christianopolis, ed. E.H. Thompson (Dordrecht, Boston and London, 1999),

65.
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12 Urban History

languages, substantially contributed to the idea of the city as a well-ordered
and symmetrically organized space.39

If observed from a bird’s eye view, most ground plans of Central
European cities generally coincided with the prescribed model of an ideal
geometrical urban space. The round or elliptic lay-out surrounded by walls
and bastions, four (in an ideal case) gates facing all the cardinal points, the
centrally located round, square or rectangular marketplace with radially
diverging streets and the town hall occupying the very centre of the city
was a feature of most Central European urban settlements.

In general, medieval and early modern narrative sources substantially
contributed to the image of a city as a symmetrically organized space. In
contemporary texts, an urban settlement was usually characterized as ‘a
well-built city’ or ‘a well-ordered city’.40 In order to avoid a redundant
accumulation of similar examples, I will endeavour to resolve the hidden
meaning of these idioms by examining the narrative strategies of three
urban authors – the Hungarian humanist Martin Rakovský, the Silesian
historiographer Bartholomeus Stein (1476–1522) and the Jesuit writer Jan
Kořı́nek. In Rakovský’s panegyric upon Louny (Bohemia), the glamour
of the city accrues from both its location and architectural symmetry.
The author eulogizes Louny’s circular shape edged with fortifications
which are characterized by the author as ‘beautiful’. The three main
streets run into the Prague gate protected by two strong bastions. The
middle street leads into the square marketplace whose sides are 70 paces
long.41 Portraying Wrócław (Breslau), the Silesian humanist Bartholomeus
Stein resorted to a more detailed description. In his view, the city
was surrounded with round fortifications. The countless church spires
embellished Wrócław’s skyline and the main square was marked by a
perfect symmetry with 60 lofty palaces on all four sides. From each corner
two streets diverged leading to the city gates.42 While Rakovský’s and
Stein’s panegyrics rested upon the aesthetic category of symmetry, the
Jesuit Jan Kořı́nek celebrating Kutná Hora (Kuttenberg in Bohemia) in
the second half of the seventeenth century encountered a total absence of
symmetry ( = beauty) as this originally mining settlement instead emerged
spontaneously. The author acknowledges that Kutná Hora (Kuttenberg)

39 See F.E. Manuel and F.P. Manuel, Utopian Thought in the Western World (Oxford, 1982),
157–8.

40 See, for instance, descriptions of Czech, Moravian and Silesian cities in Münster’s
cosmography. S. Münster, Kozmograffia Czeská, II (Praha, 1554). The facsimile of this work
has been published by O. Horbatsch, G. Freidhof and P. Kosta (eds.), in Specimina Philologiae
Slavicae, 78 (Munich, 1978). Symmetry as a synonym for beauty was highlighted by
Pancratius Vulturinus in his panegyrics from 1521 on Silesian cities. See P. Drechsler,
’Pancratii Vulturini Panegyricus Silesiacus, die älteste Landeskunde Schlesiens’, Zeitschrift
des Vereins für Geschichte und Alterthum Schlesiens, 34 (1901), 35–67.

41 Rakovský, Zobrané spisy, 95–105.
42 B. Stein, Descripcio tocius Silesie et civitatis regie Vratislaviensis, ed. H. Markgraf (Breslau,

1902), 39.
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could not stricto sensu be called a city as it ‘lacks the urban form as the
houses do not stand in rows and streets are not straight’.43

Pre-modern cities, perfect products of human craftsmanship reflecting
the order and harmony of their social organization, were the antithesis
of wild and unrestrained nature. The city as a planned, artificial
and organized space marked with symmetry and regular proportions
thus rested upon the idea of opposition to the chaos, variability and
unpredictability epitomized by nature. In this respect, the fortifications
demarcating the physical boundaries of a city gained a new symbolic
function. They separated the ideal and governed world of order from the
imperfect and uncontrolled surroundings whose rampancy posed a threat
to the perfect community of burghers.

The preceding paragraphs have revealed a certain degree of
similarity between early modern utopias and narrative sources of urban
historiography. Additional evidence of the overlapping of both genres
can be found in the reception of utopian texts in the early modern urban
environment. In 1518, the Basel city council commissioned a Latin edition
of Thomas More’s Utopia and six years later the Basel jurist Claudius
Cantiuncula translated the second part of the text into German to be used
by the councillors as a practical handbook providing useful instruction
as to how to govern an actual existing urban republic.44 Inspired by the
well-ordered urban life in Basel, another utopian text by Gaspar Stiblin,
De eudaemonensium republica commentariolus, appeared in 1555, which was
later used as one of the sources exploited by Johann Valentin Andreae in
his Christianopolis.45

In a sense, the description of a city as an idealized social body
referred to biblical visions of a lost paradise and a well-ordered Christian
community.46 Having said that, early modern historiography tended to
view the urban political order and harmonious social relations as the
perfect outcome of a collective endeavour of assembled individuals and the
pure product of human reason. Seen from this perspective, the discussion
of the community of burghers owed much to the texts of classical Greek
philosophy, which also served as the cornerstones for medieval and early
modern political thought. By examining the early modern notions of
the ideal state, one discovers their direct connection with the classical

43 Kořı́nek, Staré paměti, 57.
44 T. Morus, De optimo reipublicae statu, deque insul Utopia libellus vere aureus, nec minus salutaris

quam festivus (Basel, 1518). For a German translation of Thomas More’s text in the urban
environment E. Kleinschmidt, Stadt und Literatur in der Frühen Neuzeit: Voraussetzungen
und Entfaltung im südwestdeutschen, elsässischen und schweizerischen Städteraum (Cologne
and Vienna, 1982), 231. G. Kisch, Claudius Cantiuncula – Ein Basler Jurist und Humanist des
16. Jahrhunderts (Basel, 1970), 24, 29, 30, 33.

45 G. Stiblin, ‘De eudaemonensium republica commentariolus’, in Coropaedia, sive de moribus
et vita virginum sacrarum libellus (Basel, 1555). For the reception of Stiblin’s work by Andreae
see Kleinschmidt, Stadt und Literatur, 231–2.

46 These aspects are strongly represented in Andreae’s Christianopolis.
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intellectual heritage represented, above all, by Plato and Aristotle.47 In
other words, early modern urban historiography directly or unconsciously
took over the classical debate on a well-ordered society that since the
Middle Ages had been further enriched with the Christian tradition and
(quasi)biblical prophecies.

The continuity of classical philosophical and political thought in
early modern texts was conspicuously displayed by lavish citations
while urban historiography referred, above all, to Plato’s and Aristotle’s
classifications of different types of governments.48 Greek philosophers,
lacking empirical experience of large territorial monarchies, sought an
ideal government exclusively within the framework of a classical city
state. Moreover, their emphasis upon the urban environment stemmed
from Aristotle’s statement that a perfect government is feasible provided
that the population size remains modest and the state territory can be
glanced over with the eye.49 In the reality of the early modern age, such a
demand corresponded to a single political and social entity, the city.

Certain early modern urban historiographers recognized existing urban
republics as the ideal to be followed by other cities. For the humanist
writers Leonardo Bruni (1370–1444) and (though more critical and
more realistic) Francesco Guicciardini (1483–1540), it was Florence that
epitomized a perfect and well-ordered society.50 Over the course of the
sixteenth century, however, it was Venice rather than Florence which
usurped the unofficial title of an ideal urban republic. The image of
Venice as the implementation of Plato’s theoretical ideas came to the
forefront in the utopian work by Cardinal Gaspar Contarini (1483–1542) De
Magistratibus et Republica Venetorum Librie Quinque.51 The same idealization
of Venice featured in works by Francesco Patrizi (1529–97) and Guillaume
Postel (1510–81).52 In Campanella’s work the same role was played by
Rome, which in all probability served as the model for the City of the Sun.53

Similarly, Andreae’s Christianopolis reflected its author’s admiration for the

47 Plato, The Republic (London, 1992); idem, The Laws (London, 2004); Aristotle, The Politics
(Cambridge, 1992).

48 Prussian urban historiography paid systematic attention to the classification of
governments. See, for instance, the eighteenth-century work by G. Lengnich, Ius publicum
civitatis Gedanensis, ed. O. Günther (Gdańsk, 1900), 28. See also Miller, Urban Societies in
East-Central Europe, 131–4.

49 Aristotle, The Politics, 162–4.
50 See L. Bruni, Historia Fiorentina (Venice, 1476); F. Guicciardini, Dialogue on the Government

of Florence, ed. Alison Brown (Cambridge, 1994).
51 G. Contarini, De Magistratibus et Republica Venetorum Libri Quinque (Venice, 1551), published

for the first time in 1543.
52 F. Patrizi, La Cittá Felice (Venice, 1553). For Postel see M.L. Kuntz, ‘The myth of Venice

in the thought of Guillaume Postel’, in J. Hankins, J. Monfasani and F. Purnell (eds.),
Supplementum Festivum: Studies in Honor of Paul Oskar Kristeller (Medieval and Renaissance
Texts and Studies 49) (Binghampton, 1987), 505–23. On Postel’s utopian ideas also M.L.
Kuntz, Venice, Myth and Utopian Thoughts in the Sixteenth Century (Aldershot, 1999).

53 Manuel and Manuel, Utopian Thought, 285.

https://doi.org/10.1017/S0963926811000745 Published online by Cambridge University Press

https://doi.org/10.1017/S0963926811000745


The language of community in (East) Central European historiography 15

disciplinary mechanisms and rigorous social order established in Calvinist
Geneva.54

The above-mentioned Aristotelian axiom also had a decisive impact
upon the debate as to the finest organization of political life and the most
suitable form of government. The urban political order and community
values were thus perceived by certain early modern thinkers as an ideal
model to be implemented within the context of large European territorial
states. In order to achieve this goal, Jean Bodin (1530–96) focused his
attention on a variety of urban constitutions in his Six livres de la République,
while the English traveller Thomas Coryate openly stressed the importance
of studying customs, institutions and governments of European cities as
their knowledge could be used for the improvement of the political order
in England.55

Early modern texts recommending an urban political system as an
appropriate model to be adopted by territorial states abounded. Penned
during the Swedish invasion of Poland in the mid-seventeenth century, the
renowned treatise Reformacyja obyczajów polskich (The Reform of the Polish
Political Order) by the Kraków humanist Szymon Starowolski (1585–1656)
proposed the long overdue reform of the Polish government and state
institutions which might serve to cure the recurrent political maladies of
the noble republic. Starowolski recommended the political order of certain
imperial cities and several city states as a pattern worth following, namely
that of Nuremberg, Geneva, Lukka and Ragusa (Dubrovnik). The author
argued that their constitutions, efficient administrations and disciplinary
mechanisms restraining anarchy could be employed in Poland–Lithuania
with no less success.56 Similarly, by comparing monarchies and urban
republics, Anaximander, one of the central figures in John Barclay’s (1582–
1621) political novel Argenis, comes to the conclusion that the wisdom
and virtues of a number of senators in a city are superior to the quality
of judgments passed by a single ruler. In addition, the threat of public
shame, entirely absent in monarchies, prevents urban patricians from
falling into dishonesty and corruption.57 Finally, in 1659, an anonymous
author (probably John Streater) utilized the idealized description of the
ancient constitution of Ragusa as a normative model to be executed in
republican England following the death of Oliver Cromwell.58

The visible influence of classical political thought upon narrative sources
of an urban provenance becomes apparent in the debate over key terms.
54 Ibid., 295, 307.
55 T. Coryate, Coryats Crudities 1611 (London, 1978), foreword, no pagination.
56 S. Starowolski, ‘Reformacyja obyczajów polskich’, in idem, Wybór z pism (Wrócław, Warsaw

and Cracow, 1991), 306–7, 314.
57 J. Barclay, Argenis, ed. M. Riley and D.P. Huber (Assen Royal van Gorcum, 2004), 205.
58 J.S. (John Streater?), Government Described. Viz. What Monarchie, Aristocracie, Oligarchie, and

Democracie Is. Together with a Brief Model of the Government of the Commonwealth, or, Free-
State of Ragouse. Fit for View at This Present Juncture of Settlement (London, 1659). See also R.
Appelbaum, ‘Utopian Dubrovnik, 1659: an English fantasy’, Utopian Studies, 7/2 (1996),
66–92.
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Harmony, unity and concord, values glorified in early modern urban
historiography, were at the same time the cornerstones of ideal society
theories as introduced by Plato and, though less radically, by Aristotle.
Although harmony proved to be a sine qua non for the existence of
an ideal community, the ultimate goal was individual and collective
happiness. As Aristotle put it, the best government is when the citizens
are happy.59 According to Plato, even personal freedom and individual
judgments had to be uncompromisingly subordinated to this uppermost
objective.60 The terms happiness, unity and order thus served as synonyms
and were used precisely in this way in early modern urban historiography.
A city in which ‘concord blossomed’ was usually classified as happy.
When celebrating Olomouc, the capital of Moravia, the humanist Šimon
Ennius Klatovský credited the city with a loyalty and order which secured
the happy life of burghers, while the Hungarian scholar Valentin Eck
(1494–1556) recognized a close tie between a well-governed city and the
happiness of its inhabitants.61 Similarly, Jacob Wimpfeling praised the
‘felix reipublique regimen’ in the free imperial city of Strasbourg, whose
government distinguished itself by its unflagging care for the public
peace.62

Yet another classical idea was inherent to early modern urban
historiography, namely a belief that wisdom, education and innate
capacities qualified philosophers for political leadership.63 Urban writers
mostly agreed that only specific competencies, including prudence, life-
long experience, wealth and education, entitled individuals to govern
and make political decisions. In the first half of the sixteenth century
the Bohemian jurist Brikcı́ of Licko (1488–1543) wrote: ‘to maintain order,
a nation should and must be administered by a chosen elite . . ., even
pagans recognized, with common sense, the need for administrators and
social distinctions and they voluntarily subjected themselves to those
who appeared more sensible and gifted’. 64 In celebrating Olomouc, the
poet Stephanus Taurinus (1465–1520) claimed that the city ‘prides itself
with many learned men’ and eulogized the erudition and wisdom of
the urban fathers.65 Frequently, early modern cities presented themselves
59 Ibid., 174.
60 For a modern criticism of Plato’s political thought see K.R. Popper, The Open Society and

its Enemies, I–II (London, 1945).
61 Petrů (ed.), Humanisté o Olomouci, 18, 40.
62 Von Borries, ‘Wimpfeling, Germania’, 116–18.
63 See Plato, The Republic, esp. chs. V–VII.
64 ‘Pro řád v každém národu správce a lidé povýšenějšı́ býti majı́ a musejı́ . . . Ano i pohanstvo

správců potřebu a rozdı́lnost přirozeným rozumem uznavše, je sou měli, a kdož sou se jim
z nich rozumnějšı́ a umělejšı́ býti zdáli, těm sou se v správu dobrovolně poddávali.’ Brikcı́
of Licko, Tytulové Stavu Duchovnı́ho a Světského. Totiž Papeže, Cı́saře, Králuov, Knı́žat, Hrabat,
Kardynáluov, Kurfirštuov, Arcibiskupuov, Biskupuov, Opatuov, Proboštuov, Administrátoruov
etc. Pánuov, Rytı́řuo, Vládyk, Měst některých, kdo jse jak a odkud pı́šı́ v Královstvı́ Českém, v
Markrabstvı́ Moravském, V Knı́žetstvı́ Slezském, a což jse jich shledati odjinud z jiných přı́sedı́cı́ch
zemı́ na tento čas mohlo (Praha, 1534), 78.

65 Petrů (ed.), Humanisté o Olomouci, 22–35.
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as republics of scholars. According to the Hungarian humanist Martin
Rakovský, the city of Louny (Bohemia) was famed for the literacy and
expertise of its inhabitants.66 In his well-known work on Silesia, Fridrich
Lucae (1644–1708) introduced the region as a hub of science and arts,
stating that a number of Silesian cities only conferred burgher status upon
highly educated persons.67 In the case of Schweidnitz (Świdnica), this
contention might have been well founded, as its city books referred to
such a criterion.68 Additional authors hastened to buttress the myth of
Silesian cities as republics of learned burghers. In his lengthy panegyric
from 1679, the Silesian poet Johann Andreas Mauersberger (1649–93)
presented an interesting picture of the social stratification of the Wrócław
population. More than 800 verses lavishly celebrated scholars and the
urban intelligentsia, arguably the most important group of inhabitants,
while the other social classes (merchants, artisans) remained heavily
underrepresented.69

Certain contemporary urban intellectuals even voiced the idea that
the qualified and moderate rule of respected individuals forestalls the
wantonness and tyranny of the multitude that would unavoidably emerge
should the benighted and easily manipulated crowd usurp power.70 The
anonymous author of a tract about temporal political power argued
in the late sixteenth century that democracy would sooner or later
degenerate into anarchy and stated that ‘after some time only a few good,
learned and enlightened men would remain in municipal offices while
the government would fall into obscurity and chaos’.71 An ideal urban
government basically combined models proposed earlier by Plato and
Aristotle. The authors of urban constitutions mostly recognized the politeia,
the mixed aristocratic–democratic government, as the most appropriate

66 Rakovský, Zobrané spisy, 101.
67 F. Lichtstern (Lucae), Schlesische Fürsten-Krone oder eigentliche, warhaffte Beschreibung

Ober- und Nieder- Schlesiens, sowol Von seinen Grentzen, Benamungen, Ober-Regenten,
Religions-Berchaffenheiten, Fürstenthümern, Freyen Standes-Herrschafften, Ströhmen, Bergen,
Fruchtbarkeiten, Regiments-Wesen, Fürsten-Tagen, Rent-Kammern, Lebens-Arten, Sitten und
Gewohnheiten insgemein, also auch insonderheit von den Fürstenthümern Lignitz, Brieg und
Wohlau, sammt ihren Herrligkeiten, Stamm-Registern, Leben, Thaten, und Absterben aller
Herzogen von Piasto an biß auf den letzten Herzog, in XX. Discursen abgehandelt (Frankfurt am
Main, 1685), 768.

68 Quoted in J. Halbsguth, Aufbau einer ostdeutschen Kolonisationsstadt: Beiträge zur Sozial- und
Wirtschaftsgeschichte der Stadt Jauer (Jauer, 1936), 35 n. 4.

69 E. Pietrzak, ‘“Ich singe diese Stadt zu mehren Ihren Ruhm”: Stadt und städtische Literatur
in Johann Andreas Mauersbergers Lobgedicht aug Breslau (1679)’, in K. Garber (ed.), Stadt
und Literatur im deutschen Sprachraum der Frühen Neuzeit (Tübingen, 1998), 908.

70 See the concluding remarks by Bartoš the Scrivener on the stormy events in early sixteenth-
century Prague. J. V. Šimák (ed.), Fontes rerum bohemicarum, VI (Praha, 1907), 295–6.

71 ‘pocházý to, že po časých málo hodných, učených a rozumných lidı́ w těch mýstech k
spráwě potahowáno a bráno bude, a odtud welmi diwný regiment a diwoká spráwa
powstane’. D.A. of Veleslavı́n (ed.), Politia Historica, O Wrchnostech a spráwcých swětských
knihy patery (Praha, 1584), 538.
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form of political system in cities.72 Moreover, the thesis that a mixed
government best secures the stability of power in city states was also
shared by numerous other political thinkers from Cicero (The Republic) to
Machiavelli (Discourses).73

By 1500, Bartholomeus Stein lamented the growing political power of
Wrócław’s (Breslau) citizenry (democracy) which destabilized the ideal
form of mixed government by suppressing its aristocratic element.74 In
Bohemia, the Aristotelian concept of power was employed by the lawyer
Brikcı́ of Licko for the definition of a city in the prologue to his famous
work on Bohemian municipal law.75 The most elaborate and sophisticated
theory of the aristocratic–democratic nature of the urban political order,
however, has been left to us in the historical literature form Royal Prussia.
When describing the urban polity, the jurist Reinhold Curicke (1610–
67) questioned the well-known argument by Jean Bodin regarding the
indivisibility of power and argued the statum mixtum was the chief
principle of the government in Gdańsk (Danzig).76 A century later, the
same opinion was voiced in Gottfried Lengnich’s (1689–1774) monumental
work Ius publicum civitatis Gedanensis. Though aware of the subordinate
status of the city vis-à-vis the Polish king, Lengnich nevertheless treated
the polity of Gdańsk as entirely republican with well-balanced aristocratic
and democratic components of power.77

Although the influence of Plato and Aristotle upon early modern
theoretical works on (East) Central European cities has not been properly
studied yet, the evidence available seems to suggest that after 1450
Platonic teachings found their way into works by urban intellectuals.
The knowledge of Plato, however, remained rather fragmentary and
superficial for a significant period of time while most chroniclers and urban
historians were only indirectly familiar with his vision of an ideal society.
Johannes Frauenburg, the scrivener of Görlitz (Lusatia), repeatedly quoted
Plato’s Republic and Aristotle’s Politics in his Bürgermeisterspiegel as early as
1476 and Jacob Wimpfeling consistently referred to Plato in his Germania
(1501).78 One finds explicit references, however, to Platonic/Aristotelian
discussion on the ideal state in Prussian and Silesian urban historiography

72 In his Politics Aristotle, however, uses the term politeia rather inconsistently by referring
both to a broader and a more restricted meaning of the word.

73 See M.T. Cicero, The Republic, ed. J. Powell and N. Rudd (Oxford, 1998); N. Machiavelli,
The Discourses (London, 1983), esp. Book I, 100–38, 223–48.

74 Stein, Descripcio tocius Silesie, 65.
75 Brikcı́ z Licka, Práva městská (Praha, 1880), 7.
76 R. Curicke, Der Stadt Danzig historische Beschreibung (Hamburg, 1979), 126 (facsimile of the

edition from 1687 published in Amsterdam and Gdańsk).
77 ‘Die Regierungsart in Danzig ist gemischt . . . Ist es etwas Aristokratisches, dass von dem

Rath als den Vornehmsten der Stadt verschiedene Angelegenheiten allein besorget werden;
und es hat das Ansehen einer Demokratie, wenn die ganze Gemeine oder Bürgerschaft . . .

an den wichtigsten Gesch’ften Teil nimmt.’ Lengnich, Ius publicum civitatis Gedanensis, 28.
78 J. Frauenburg, Der Bürgermeisterspiegel, ed. J. Weidemann (Nürnberg, 1936), 16, 28; J.

Wimpfeling, Germania, ed. E. Martin (Strasbourg, 1885), 58.
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(Lengnich, Hartknoch, Mauersberger) above all and, occasionally, in
Bohemia as well. Plato’s dialogues are frequently referred to, for instance,
by Martin Rakovský, the humanist poet and burgher of Louny, one of the
royal cities in Bohemia.79

Over the course of the sixteenth to eighteenth centuries, cities in Central
Europe were increasingly confronted with new phenomena (proto-modern
state building, the Reformation, structural shifts in the European economy,
early modern urbanization) which have been perceived by most historians
as the symptoms and agents of modernization. These processes challenged
the integrity of burgher communities and did much to uproot the medieval
concept of the city as an autonomous political, legal and economic entity.
This produced a significant side effect, namely an increasing incongruity
between the traditional language of community and the harshness of
reality. In reflecting the change, urban historiography adopted a dual
strategy. First, most panegyrics and historical works devoted to individual
cities sought and found the apex of their glory and eminence in the past.
The glorious past as the normative ideal was separated from the realistic
description of today.80 A work penned by Jan Floryán Hammerschmid, W
Praze blaze kdo má penı́ze (Those with Money Live Well in Prague), from the
early eighteenth century, celebrated Prague’s harmonious, renowned and
happy history that was compared with the less auspicious present. This
lost paradise could only be restored through reviving the forgotten and
destroyed community values of the past.81 In his giant four-volume work
on Hradec Králové (Bohemia), the Jesuit František de Paula Švenda saw the
history of the city as marked by irreversible though gradual decline. The
city’s prosperity and glory at its historical onset, metaphorically identified
with a golden age, was followed by less fortunate silver, iron and copper
stages. The last earthen age epitomized the doleful and benighted state of
the city and the ultimate collapse of the burgher community by 1800.82 In
the later period, collaterally with the genesis of modern civil society, the
language of community entirely disappeared from urban historiography.

79 For instance Rakovský, Zobrané spisy, 167.
80 Inspired by the Enlightenment idea of progress, the eighteenth-century utopian texts

increasingly tended to idealize the future. The process of ‘temporalization of utopia’ was
typified by L.S. Mercier, L’An Deux Quatre Cent Quarante: Rêve s’il en fut jamais published
in 1770. R. Koselleck, The Practice of Conceptual History (Stanford, 2002), 84–99.

81 J.F. Hammerschmid, W Praze blaze, kdo má penı́ze (Praha, 1715).
82 F. de Paula Švenda, Prvnı́ zlatý a střı́brný obraz města Králové Hradce nad Labem. To jest

Třpitı́cý se památky starobylnými přı́hodami: od založenı́ města, wsstı́penı́ zde wı́ry Krystowé;
kostelů, oltářů, klášterů, a odkazů pobožných ustanovenı́: až do wzniklého bludu husytského w
králowstwı́ Českém, w weytah dle postupnosti let uwedené (Hradec Králové, 1799), esp. 10–11.
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