
emphasis on the Incarnation led to a sacramental exegesis more extreme than Jones’s
figurative approach (163). Yet Westhaver argues that this may not fully explain
Pusey’s tendency—highlighted by Nockles—to ignore similarities between his work
and Jones’s. He puts forward an admittedly “speculative” suggestion that the shared
reserve of both Jones and Pusey prevented Pusey from acknowledging Jones. The asso-
ciation of typological mysteries with Jones, whose Hutchinsonianism was then out of
favor, might have led Pusey to downplay his reliance on Jones. Despite being a specu-
lative argument, Westhaver hopes to encourage further research of High
Churchmanship and Tractarianism “in the path suggested by Nockles” (173).

As the collection’s editors write, “This volume is an expression of thanks for the
scholarly generosity and friendship extended by Peter for over three decades to
researchers at the John Rylands Library and in his many professional and personal con-
nections with scholars of early modern and modern religious history” (4). Naturally,
not all essays are equally strong. For example, David Bebbington unsurprisingly con-
cludes that Victorian Wesleyans were expected to embody the famous Bebbington
Quadrilateral and some Methodist distinctives (see Bebbington, Evangelicalism in
Modern Britain: A History from the 1730s to the 1980s [Allen and Unwin, 1989]).
Even in this essay, however, Bebbington’s use of obituaries as source material may
prove a fruitful avenue for future endeavors. In all, the editors provide a well-rounded
collection that achieves their goal of celebrating Peter Nockles.

Bethany Kilcrease
Aquinas College

Grand Rapids, Michigan
doi:10.1017/S000964072200107X

Healing and Power in Ghana: Early Indigenous Expressions of
Christianity. By Paul Glen Grant. Studies in World Christianity:
Baylor University Press, 2020. vii + 341 pp. $59.99 Hardcover.

In this well-researched and accessibly written book, Paul Glen Grant echoes perhaps
what indigenous African Christians have always intuited: African Christianity rising,
even in its fastest growing wing, is not a twenty-first or even a twentieth-century phe-
nomenon. What is observed continent-wide, and even in diaspora as an evangelical
charismatic Pentecostal wave in African Christianity, has its seedbed in the nineteenth-
century missionary movement, at least as the case in Ghana suggests.

Based on archival work both abroad and in Ghana, Grant traces the history of mis-
sionary work and especially missionary interaction with indigenous cultures and rulers
among the Akwapem (the bastion of Basel faith), demonstrating that what we see as
enchantment even among Protestants, which spills into the periphery of Evangelical
Pentecostal ecclesial spheres, is really a continuation of the mutual work of both
African indigenous and Basel missionaries. The project the book outlines is an attempt
to explain the gap in the two moments of an obviously single event, and why there are
two narratives that frame the moments.
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In the first chapter, Grant maps the terrain, which “spans a thousand years” (27) and
analyzes the history of the missionary movement in the Akwapem hills. Of note is the
interaction of colonial powers and local rulers and the less than fulsome response to the
Gospel until the publication of the Twi Bible, which allowed the indigenous people to
make an intellectual connection to the lands of the Bible, thus bypassing “the German
church history” in receptivity of the Gospel (50).

While the spread of the Gospel proceeded with a “punctuated equilibrium” (91),
periods of growth interspersed with lags, Grant offers a compelling account, especially
of the ways in which the indigenous peoples utilized the Christian faith as a tool for
their survival as disparate ethnic groups, rather than as the spiritual life-changing
message of transformation that missionary Christianity brought. It seems Christianity
was as much a utility at its inception among the Akwapim and perhaps other indige-
nous groups as it is now. Grant’s assessment helps account an unintended outcome
of missionary work to which Grant devotes a chapter, “How Missionaries Became
Shrine Priests,” and how some stations become sanctuaries for would-be converts
running from slave raiders, local shrines priests, or other warring tribes, thus subtly
shaping Christian faith in African psychospiritual mold and imposing what Grant
aptly describes as “a cross-cultural dialect process by which Africans were actively
imposing a social category upon the church” (175).

Of special interest, and in line with African sociocultural life, is the inescapable issue
of what to do with belief in the spirit world and especially that of spirit possession,
which, Grant notes, “accentuated differences between European and African outlook
on the nature of the self… and a gap in between nineteenth-century and [New
Testament] ways of thinking” (181). The process of reconstituting and hence integrating
a possessed person into the social world took a communal form, not unlike during New
Testament times; creation of places of refuge, called Salems (many of which still dot the
landscape of Ghana today), added extra protection from the vengeance of the gods
against new converts (180). The confrontations between shrine priests and new converts
to the Christian faith are another dimension of the history of Christianity in Ghana,
which would bear testimony to the gap between the reception of the faith among the
indigenous people and the missionaries. The kinds of incidents raised by these demonstra-
tions of power by the early converts in the nineteenth century underscore the similarity
between the tenor of early Christian faith and that of new Pentecostal charismatic faith
in the twenty-first century. And yet there is a noticeable hiatus between the earliest expres-
sion of Christianity in Ghana and what is currently observed. Much of the book is thus an
attempt at answering the question of the long lapse between these two moments of the
faith in Ghana.

Whether or not Grant answers his own query satisfactorily is for each reader who
engages this well-documented history to determine. But even the opportunity the
book affords readers to reevaluate the history of African Christian missionary stories
by looking for the gaps that elide the role of the indigenous peoples in their apprehen-
sion of the Gospel, especially in how they reinterpret and appropriate it for their needs,
makes this a worthwhile read.

Esther E. Acolatse
Toronto School of Theology

University of Toronto
doi:10.1017/S0009640722001081
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