
Yet, without question, Greene’s meticulous focus on southern religion is sure to
shift the field of American religious history, and I am grateful for the example that
she provides – archivally – for excavating voices otherwise overlooked and insert-
ing those voices into larger historiographies about race, class, region, religion
and citizenship in the United States. To this end, what might we learn as historians
of American religion by focusing upon the South in the same way as the North
(and in some instances, the Midwest) has long been the focus? What might
regional studies reveal and/or call us to unlearn and re-learn?
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This short book – the main text comprises just  pages, the remainder of the
book offering a collection of twenty-eight primary source texts (or extracts there-
from) – considers the Barmen Declaration of  and its reception, mainly in
Germany. As Schneider acknowledges, the story of the genesis of the Barmen
Declaration has been told many times. The key contribution of this account is its
exploration of the reception of Barmen since , and its reproduction of rele-
vant sources. Schneider begins by presenting the situation of the German
Protestant Church (or, more accurately, the German Protestant Churches)
before the National Socialists came to power, before summarising the attitudes
of Hitler and other National Socialists to religion, the emergence of the German
Christians and early responses of the German Protestant Churches to National
Socialism. Whilst many German Protestants became NSDAP members, others
saw in National Socialist tenets a threat to the Christian Gospel. Such concerns
found expression in the ‘Altona Confession’, drafted by Hamburg’s pastors in
response to violent altercations between National Socialists, Communists and the
police on  July . This was the first of a series of confessions of faith produced
in response to the National Socialist rise to power, and the Barmen Declaration
represents the culmination of this series. Schneider then turns to the Barmen
Synod itself. His primary interest is to show the Lutheran involvement in the draft-
ing of the Declaration. He also highlights the complexities of the situation in ,
and the problems of a historiography which has tended to draw clear boundaries
between the Confessing Church and an affinity with National Socialism. Thus, the
 delegates to the synod (whose biographies were researched for a commemora-
tive exhibition in ) included just one woman, Stefanie Mackensen von Astfeld,
a committed member of the NSDAP who seems to have seen no tension between
that membership and her engagement in the Confessing Church. This approach
was, Schneider observes, ‘not untypical’ for the Barmen delegates, a majority of
whom were ‘politically nationalist, if not National Socialist’ (pp. –). After a
presentation of the content of the six theses of the Barmen Declaration (also
printed as document .), Schneider sketches the history of the Confessing
Church after Barmen, pointing to the tensions that arose, particularly between
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the Lutherans and the Reformed or United members. The final (and longest)
chapter considers the reception history of the Barmen Declaration. Contemporary
critiques were articulated by German Christians and by the Lutheran theologians
Paul Althaus and Werner Elert. Schneider then explores references to Barmen in
the constitutions of the German Churches, showing that only the United Church
does not cite the Declaration explicitly. He considers the German Lutheran reception
of Barmen since ; its exploitation by both leftist, progressive groups and right-
wing, conservative groups; the implications of Barmen’s silence on anti-semitism
and National Socialist persecution of the Jews; the reception of Barmen amongst
German pietist and evangelical groups; liberal Christian and United Church
appeals to Barmen; references to Barmen in the DDR; a ‘critical Islamic voice’
(which he sees as not engaging sufficiently with Barmen’s historical context); and
Barmen and ecumenism. Here it is a shame that Schneider concentrates on the
post-war period; contemporary receptions of Barmen in the ecumenical movement
were profoundly revealing as to the theological self-understanding of the drafters
of the text. Three final sections discuss Barmen and the arts (the representation of
Barmen in a sculpture, in  on a commemorative stamp, and in a hymn); the
exhibitions in Wuppertal in  and , marking the fiftieth and eightieth anni-
versaries respectively; and the teaching of Barmen in schools. It would have been
helpful had Schneider offered more detailed references to the secondary literature;
it is not always possible to identify the source of his information or to know where to
look for further information. None the less, this introductory text offers (to the reader
of German) not only a useful overview but also, through its collection of source texts,
a helpful resource.
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This is an imperfect yet valuable resource for scholars of Korean religions, even if
its value as an introductory text on the topic may be limited. Of its blemishes, the
most glaring is the title: it is a misnomer, given that it is Protestantism – not the
more comprehensive Christianity – that is the true topic of the book; the book
mentions only peripherally, if at all, activities related to Catholic and Eastern
Orthodox Churches in Korea. The book is a translation of a Korean text published
in , authored by a group of scholars affiliated to the Institute of the History of
Christianity in Korea. It is the last book in a three-volume series that narrates the
history of Protestantism in Korea, the first volume covering from the early nine-
teenth century to , the second from  to . The book under review
is the first one to be translated into English. The book has kept to the orientation
of the original, continuing to assume its readers to be well-versed in the contem-
porary history of Korea, thus making it a difficult read for those who lack that
knowledge. Also to be noted is the book’s translation, which is clunky and often
unidiomatic: for example, ‘The fact that many conservative denominations still
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