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Thus, Gafney’s work is immensely valuable in its reinterpretation and
reconstruction of biblical women; however, it is sometimes problematic in
that those same midrashic interpretations can obscure the historical layering
of complex texts. For example, in her midrash on Shiphrah and Puah, she
wonders how Pharaoh discovered that these midwives were not killing the
Hebrew infants, and how long it took for this discovery. These kinds of ques-
tions, found throughout Gafney’s book, stand outside a historical-critical
framework. While more sophisticated readers of this volume understand
the methodological distinctions operative in Gafney’s work, unversed stu-
dents of the Bible may lose the historical-critical thread that remains founda-
tional for any interpretative work of the Bible.

This caution, however, should not deter many kinds of readers from
enjoying and learning from this lively book. Gafney intends this volume for
“religious readers” of the Bible in a variety of contexts (2), and she provides
easily accessible material on each individual text. Because Gafney engages
a variety of exegetical practices, both preachers and teachers will find her
book useful. Gafney’s midrashic material, in turn, might inspire new thoughts
on the text among these same audiences. Moreover, undergraduate students,
with varying levels of familiarity with the Bible, might find in this seamless
combination of interpretation and imagination the spark that leads them
deeper into biblical studies.
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Early in his monograph, Greenway presents Charles Taylor’s claim that
the modern West's “greatest spiritual challenge” lies in maintaining a
realism about the atrocities of evil and our moral complicity in them
without surrendering to the nihilism that often results from condemnation
of the world and ourselves (6-10). Greenway accepts Taylor’s challenge
and proceeds to offer a compelling neo-Levinasian, Dostoevskian,
Christian-philosophical response.

Following Levinas, Greenway argues that our experience of being “seized
by Faces”—that is, of passionate concern for others—discloses agape as the
fundamental dimension of our ultimate reality. Attention to this reality
exposes the falsity of the atomistic “I” that shapes the Enlightenment
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worldview and its nihilistic responses to evil. Whereas the challenge of evil
has led many to doubt the fundamental goodness and meaningfulness of
reality, Greenway argues that our experience of horror in the face of evil
can also awaken us to the inherent, infinite worth of ourselves and those
we encounter. He points readers to the character of Markel in Dostoevsky’s
The Brothers Karamazov as the model of one whose experience of being
seized by Faces facilitates an awakening to the agapic reality that enables
people to encounter evil and their complicity in it without relinquishing the
meaning and goodness of life.

A brief account of Greenway’s proposal cannot do justice to its persuasive-
ness, for the thoughtful structure of his argument, illustrative examples, and
patient consideration of counterarguments steadily sway readers to his
point of view. For example, part 1 presents influential responses to the chal-
lenge of evil in the Western philosophical tradition, including rejections of
God in the face of evil, Nietzsche’s rejection of moral sensitivity, and the
recent efforts of biocentrists who relativize particular occurrences of evil in
view of the whole of creation. The convincing critiques Greenway raises to
these influential positions neatly set up part 2, where he points readers to
the agapic reality that surfaces throughout human experience, even amid
abhorrent evils. In these dense chapters, Greenway shows how agape
affords readers a path beyond the shortfalls of the Western philosophical
responses to evil that he identifies in part 1. Greenway’s use of concrete exam-
ples, especially memorable literary examples from Iris Murdoch and
Dostoevsky in part 3, ushers readers into the agapic worldview that he
champions.

The book’s clarity of argument and prose, concise chapters, and engage-
ment with foundational as well as cutting-edge perspectives on suffering
make it an ideal book for advanced-undergraduate and graduate classrooms.
Its genre is especially amenable to settings with religiously diverse students.
Greenway identifies his project as a work of “philosophical spirituality” that
utilizes general revelation to develop an argument within the “bounds of
what is reasonable and good according to common public standards” (11).
When he occasionally uses theological terms such as God, faith, grace, and
salvation, he assigns them broad, nonconfessional definitions. This makes
the book hospitable to readers who are new to or skeptical of Christian the-
ology. It also makes the book’s subtitle misleading, as Greenway does not
engage the doctrines of grace or evil in a fashion that most theologians
would anticipate.

Because Greenway’s argument hinges on the phenomenological reality of
being seized by Faces, it is vulnerable to objections concerning the universal-
ity of this experience or its equal availability to all. To this point, Greenway
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acknowledges how a person’s self-absorption can inhibit his/her attention to
Faces, and Greenway points to the Western preoccupation with the automon-
istic “I” as a social factor that contributes to this problem. Greenway does not
address how other social norms such as racism and sexism affect the dispro-
portionate impact that certain Faces have over others, however. He might
have spoken to how white supremacy inhibits many people from being
seized by the suffering of black bodies, or how misogyny similarly hinders
the impact of suffering female bodies, such that certain people may not
seize us as Faces like others do. This is a shortcoming in a book that otherwise
methodically anticipates counterarguments and addresses the complexities of
suffering with care. Still, because of Greenway’s clear argumentation and con-
crete examples, he equips readers to extend his analysis to the realities of suf-
fering that he does not address, as well as those that our world has yet to
encounter.
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As our country finds itself in the throes of contentious debates over public
memorials, Katie Walker Grimes presents a critical assessment of the hagiog-
raphy of three Catholic figures sainted for their proximity to slavery in the
Americas: Peter Claver, Martin de Porres, and the venerable Pierre
Touissant. She does so with an eye for the ways in which our hagiographical
interpretations of these men—one European, one of mixed race, and one an
African Haitian—reveal what she calls the church’s participation in both the
“social death” of slavery and its ongoing “afterlife” in the Americas. Grimes’'
stated purpose is not to assign blame, but rather to name dynamics that con-
tinue to limit the church’s understanding of itself, which in turn limit its ability
to respond to the racialized signs of our times.

She introduces three distinct concepts by which we can reinterpret our
hagiographies of saints with proximity to Africanized slavery: antiblackness
supremacy, which she intends as a disruptive idea that creates dissonance
in the symmetrical logic whites often use in analyzing racism; “racial trium-
phalism,” by which the church understands itself as supreme liberator of
enslaved people while simultaneously denying participation in their enslave-
ment; and “fugitivity,” or the dispositions and actions of people who refuse to
remain in place. The book is clearly organized into nine concise chapters,
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