
accessible manner, they are quite complicated, with the reader sometimes struggling to keep things
straight. This is not the fault of the authors, but rather because of the complexity of the finances, shell
corporations, and sprawling cast of characters that they involve. There are a lot of villains from the
region itself within each of these tales—some of which would make great dramas fit for a television
series—but the key to each of these chapters is how Western institutions, governments, and
corporations have looked the other way, failed in their oversight/enforcement duties, or actively
contributed to the nexus between authoritarianism, globalization, and corruption. While these
governments and other actors are corrupt to their core, the authors make a solid case that the scale
of the exploitation outlined here could only exist in a truly globalized world, because these countries
are so integrated into the global economy and, most importantly, because of Western acquiescence.

Following these four case studies are two topical chapters. The first examines how the geopolitical
interests of the US and China have helped to intensify these negative inclinations and will prove to do
so in the future, through the global war on terrorism and the Silk Road Project, respectively. The
second focuses specifically how these countries seek to repress political opponents outside of their
borders though the use of corruption charges, the utilization of Interpol Red Notices, extradition,
rendition, and extrajudicial killings.

In the conclusion, they address some of the things the West should do to break this nexus—
primarily by enforcing the laws and rules that already exist to fight corruption and combat money
laundering.

Although this is a book about Central Asia, its ultimate value, like the reach of the region’s
dictators and ruling families, does not stop there. Its findings also challenge the conventional
wisdom of a number of other academic literatures. In particular, they reinforce the fact that the
boundaries between the fields of international relations, comparative politics, and global finance
and trade are quite porous. They also raise serious questions about assumptions which hold that
economic liberalization and globalization are good for developing countries. While these have
already been questioned by dependency theorists, Cooley and Heathershaw add a new layer of
critique to this, demonstrating that it is precisely economic liberalization and globalization that
have led to this level of theft. Finally, they show that examining autocratic neopatrimonalism from a
domestic perspective only revels half of the story. Instead, we need to see it as embedded in global
networks which go far beyond a state’s borders.

One issue they do not sufficiently address, however, is the counterfactual inherent in their
argument: that is, whether there would have been substantive economic development in these
countries absent this nexus between authoritarianism, globalization, and corruption. Nonetheless,
this is aminor quibble. For those looking for a well-researched and new perspective onCentral Asia,
this book will be valuable for academics and lay-persons alike.

Thomas Ambrosio
North Dakota State University
thomas.ambrosio@ndsu.edu
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MassReligiousRitual and IntergroupTolerance: TheMuslimPilgrims’Paradox, byMikhail A.
Alexseev and Sufian N. Zhemukhov, Cambridge, Cambridge University Press, 2017, $99.00
(hardcover), ISBN 9781108123716

InMass Religious Ritual and Intergroup Tolerance: TheMuslim Pilgrims’ Paradox, Mikhail A. Alexseev
and Sufian N. Zhemukhov explore the question of how an intense religious experience can translate
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to social tolerance toward out-groups. While they develop their argument in the context of the
Muslim pilgrimage to Mecca (the Hajj), the authors describe how their theory is applicable to
Muslim immigrants in the United States and Europe and Latino associations in the United States.
Previous work on the Hajj observes that pilgrims often return from this religious activity with
higher religiosity but also an unexpected increased tolerance toward non-Muslims. Alexseev and
Zhemukhov recognize that while scholars have noted this finding, no one has gone beyond this
empirical result to advance a comprehensive theory for why and how tolerance occurs. Through a
mixed-methods approach of process-tracing, in-depth interviews, content analysis, and participant
observations, Mass Religious Ritual and Intergroup Tolerance is a welcome addition that convinc-
ingly resolves the paradox of how religious fervor can lead to out-group acceptance.

The authors introduce us to Russia’s North Caucasus and specifically the experiences ofMuslims
in the Kabardino-Balkaria Republic. Their research design uses in-depth interviews and content
analysis comparing pilgrims fromKabardino-Balkaria with non-pilgrims who possess similar levels
of religiosity and intentions to perform the Hajj. Through the construction of four focus group
interviews, the authors were able to attribute differences in individual views between the two groups
to the Hajj experience rather than age, gender, education, ethnicity, or socioeconomic status. They
find that despite participating in an intense religious activity with other Muslims, pilgrims were
more tolerant toward outgroups and open to diverse interpretations of Islam compared to similar
non-pilgrims.

Beyond a simple empirical observation, the authors use process-tracing from interviews and
Zhemukhov’s observations of participants on the Hajj to develop and illustrate a model of
repositioning, recategorization, and repersonalization (3 R’s) to explain the pilgrims’ paradox.
Alexseev and Zhemukhov identify the Axis Mundi effect or repositioning whereby group settings
can lay a foundation for tolerance when the setting has both high common identity value and high
subgroup diversity. The Hajj fulfills both requirements. It is an intrinsically valued and prestigious
experience for Muslims (high identity value) and involves the congregating of a diverse set of
nationalities, schools of thought, and ethnicities under a unifying identity (high subgroup diversity).
While the high diversity quality of the Hajj is noted by others, Alexseev and Zhemukhov introduce
the idea of identity value as a relevant requirement for increased tolerance.

Recategorization is the act of identifying oneself with a larger, more inclusive social category
when multiple identity groups are available. In the Hajj context, individuals choose to do this not
because of positive interactions with non-Muslims on the pilgrimage as is expected by traditional
social identity and social capital theories. Instead, the authors detail how pilgrims experience a
negative culture shock by seeing imperfect social behavior in the Holy Land (complaining about
accommodations, cheating shopkeepers and taxi drivers, etc.). This betrayed expectation allows them
to accommodate imperfections and inconsistencies, ultimately expressing stronger tolerance for
diversity. Alexseev and Zhemukhov demonstrate through interviews and participant observation
that negative social contact not only exists in mass religious rituals, but it also stimulates a pilgrim’s
recategorization to an inclusive social category.

Repersonalization occurs when one develops a stronger sense of individuality and a more
inclusive common group identity. Alexseev and Zhemukhov elucidate the pilgrims’ struggles with
whether or not their Hajj is accepted by God. This causes the Hajjis to closely analyze themselves
and their actions to determine whether they have conducted the pilgrimage in an acceptable way. The
close inspection promotes a stronger appreciation for closer identification with a “superordinate
social category—i.e. humanity” (131). While most scholars focus on the experience during the Hajj,
the authors transcend this to incorporate individual struggles that pilgrims grapple with even after
their time in Mecca.

Most scholarship on Islam treats the religion as a theological corpus and studies the effect of the
religion—as a broad category—on a particular phenomenon such as democracy or violence.
Alexseev and Zhemukhov take a different approach offering a useful way forward for scholars to
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study Islam. First, they focus on Islamic practices—specifically the Hajj—rather than attempting to
examine the religion broadly. The authors’ approach encourages scholars to disentangle the
attributes of the religion to understand the independent effects of practices and rituals. This choice
permits Alexseev and Zhemukhov to avoid having to define Islam and identify the religion’s
adherents—an obstacle that many studies do not effectively maneuver. Second, instead of consid-
ering only a narrow outcome, Alexseev and Zhemukhov examine tolerance through the context of
Islamic inclusiveness, diversity of rituals, and civic engagement among others. They ask a range of
questions in their focus groups concerning specific practices such as wearing a headscarf, main-
taining a beard, and performing the Hajj according to different schools of thought.

Alexseev and Zhemukhov reference John Esposito’s books on Islam and politics and David
Clingingsmith, AsimKhwaja, andMichael Kremer’s study of the Hajj through a survey in Pakistan.
These twoworks not only contend that theHajj can lead to tolerance toward diverse groups but also
argue that the Hajj can promote gender nondiscrimination. While Mass Religious Ritual and
Intergroup Tolerance presents a model to explain broader out-group tolerance, there is little
discussion of the effect of the Hajj on attitudes and actions toward women. While the focus groups
do ask all women about wearing a headscarf, it does not probe Hajji and non-Hajji men’s views on
women. Future work to understand the effects of the Hajj and other mass religious rituals should
confirm the positive effects on attitudes toward women and describe how the 3 R’s model can be
used to explain increased gender nondiscrimination among pilgrims.

Mass Religious Ritual and Intergroup Tolerance is an important contribution in what the study of
the “social in the religious” can tell us about society and religion. The theory presented has unique
implications across fields frompolitical science and sociology to religion and anthropology. Through
the development of an argument about intense religious experience and out-group tolerance in the
context of theHajj, the authors elucidate key pathways to increased intergroup tolerance. Beyond the
Hajj and the additional contexts the authors explore, Alexseev and Zhemukhov’s broader social
tolerancemodel is sure to encourage and enlighten scholarly work on how groups created by various
cleavages can leverage intense in-group experiences to develop out-group acceptance.

Feyaad Allie
Graduate Student in Political Science, Stanford University

feyaad@stanford.edu
doi:10.1017/nps.2019.3
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