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and the secular church for control over the teaching and licensing in the vernacular
languages of clergy petitioning to hold indigenous parishes. A third controversy,
which again had a long historical trajectory, was that of which vernacular to use. The
hierarchical nature of the Spanish linguistic classificatory system meant that
the multiplicity of indigenous languages, and indeed their variants, could not all
be considered valid receptacles for the dissemination of the Christian message. The
majority had to be corruptions of just a few ‘pure’ languages. The decision to settle on
southern (Cusco) Quechua as the standard colonial Quechua for all of the Quechua-
speaking Andes led to some absurd historical quirks, such as priests who were native
speakers of Chinchay (northern) Quechua having to study southern Quechua in order
to be licensed to hold a parish with Chinchay Quechua speakers (p. 127); or, when
parishioners of Hudnuco complained in 1651 that their priest could not speak
Quechua well enough to minister to their needs, he replied rather arrogantly that he
knew /a lengua better than they did and had the royal licence to prove it (p. 134)!

The second part of Pastoral Quechua is an in-depth linguistic analysis of the key
pastoral texts of the period, in which Durston engages with ethnolinguists to argue
that, notwithstanding the problems of translating theological concepts from one
culture to another, pastoral Quechua was no mere hotchpotch cobbled together by
Spaniards ignorant of indigenous languages, but was in fact carefully and methodically
developed over time by priests who in the main were, crucially, native speakers of these
indigenous languages, and who were by no means ignorant of the nuances of Quechua
grammar. In this section Durston also analyses the creative combination of Latin and
Quechua poetic systems by clergy such as Jer6nimo de Oré, and he draws the book to a
close with a fascinating symbolic analysis of key Christian tropes in these Quechua
liturgies together with their performative context. Particularly worthy of mention is
his study of the sacrifice of Christ and its symbolic interplay (using medieval Christian
theological themes) with the earth and its cycles of fertility — the blood of Christ
gushing forth to irrigate the ground like the red and swollen rivers of the rainy season.
As Durston rounds off this excellent book with Garcilaso arguing that the conquest
was the event that would make translation possible, it only remains to be said that
Pastoral Quechua, with its subtle and complex analysis, is the long-awaited book that
successfully charts the correlation between conquest and religious translation in Peru.
‘In the beginning was the Word’, and that word was translated.
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In this elegantly written account of the creation of the ‘City of Kings’, Alejandra
Osorio challenges many historical preconceptions that have long been used to
understand the capital of present-day Peru. In contrast to most commentators, Osorio
posits that Lima was not a colonial city built with its back to the Andes, but was
instead a very modern Baroque city, a cosmopolitan and important player in the
composite monarchy from which it stemmed. It was not only a hybrid city that
reflected the diversity of the empire to which it belonged, but a modern city with an
important role in controlling what the author describes as its own ‘peripheries’. In this
book the relationship between Lima and the Iberian peninsula is presented as one of
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interdependence, as Osorio considers that the City of Kings was modern and imperial
before it became ‘colonial’.

The book begins by setting Lima into context as the ‘head’ of the nascent
‘imaginary political body called the imperio pernano’ (p. 1). Osorio describes not
only the way in which the city was built with mud, bricks and mortar, but also how
it was narrated and envisioned as it grew in importance during the seventeenth
century. She explores the importance of the idea of the city in the late Renaissance and
Baroque periods, as a utopian space for civilisation. She then argues that Lima
configured itself as a Catholic bastion, a theatre of power and a centre for commerece,
and that it was in the combination of these factors that greatness was achieved, and
narrated.

The first chapter explores the creation of Lima as a new city in opposition to the
ancient city of Cusco. Osorio analyses the rivalry between these two urban centres and
how they both tried to claim primacy based on different arguments. Cusco clung to
the old medieval and Roman idea of ‘head cities” that were built upon the ruins of
conquered cities. Lima, in contrast, worked hard to establish its credentials as a new
and successful city. It was afforded an ideal opportunity during the civil wars that
divided the conquistadors; Lima proved its loyalty while Cusco faltered. From then on
Lima used the more modern arguments put forward in the Renaissance that linked a
city’s greatness with its position of prominence. This was a struggle that Lima ulti-
mately won by becoming the seat of power with a viceroy and a royal court, and
therefore the cabeza (head). This was achieved by investing heavily so as to be able to
show that the city was indeed great.

After studying the process by which Lima was anointed the centre of power in the
continent, Osorio examines the way in which the citizens of Lima devoted themselves
to showing this power through political ritual and ceremonial. The body of the book is
encumbered with the practice of symbolic power, with two chapters dedicated to
carthly and kingly power while the other two are concerned with the heavenly power
of the Church and the risks of non-compliance. The second chapter describes
the many ceremonies linked to the local viceregal court, particularly the entrance of
the viceroy and his consort. The third chapter is concerned with the celebrations
of the monarchical calendar and the way in which the King’s simulacra were used to
strengthen his ties with the people in a way not too dissimilar to how the Church used
images of Christ, the Virgin Mary, and the martyrs and saints. It is here that Osorio
leaves us slightly curious, as she asserts that ‘the centrality of the King’s simulacrum in
Lima’s ceremonies seems to have been unmatched by any other American city’ (p. 84).
Does it seem that way because we know so little about the other cities? This raises the
broader question of how different or similar Lima was to other colonial urban centres,
an issue which is not really tackled in the book.

The fourth and fifth chapters are devoted to issues of religiosity and compliance
with the Church’s ideology. This is clearly the case in Osorio’s analysis of the auto de fe
and the immense importance it had in the Baroque machinery of social control. As
with the ceremonies of royal power, this public embodiment of repentance achieved
symbolic results not only through the performance of processions but also through the
narrative produced to commemorate them. The final chapter examines sorcery and
sainthood in a novel way which highlights the closeness between them and how they
were to a certain degree two sides of the same coin, for there was a fine line between
‘the deeds promoted and accepted by the Catholic Church as evidence of saintly
“miracles” and the idolatrous practices of healing and sorcery it sought to extirpate’
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(p- 134). Osorio shows how important it was for Lima to present itself as a civilised,
Catholic, pious city, and how by having local saints this identity was strengthened and
promoted around the world.

The book establishes the centrality of ritual and its narration, calling into question
the idea of the separation between the ‘lettered city’ and the ‘physical city” proposed by
a critic, Angel Rama. Osorio believes that this separation is arbitrary and argues that
the city was a space for performance to be understood as ‘the real embodiment of
political theater’ (p. 150). The book is therefore a great contribution to the discussion
of political ritual and the centrality of this performance of power, which is useful to
understanding the way in which political legitimacy was and is built in the seventeenth
century and beyond. A second important contribution is to the understanding of
Lima as the multi-ethnic hybrid city it has always been, successfully dismissing the idea
that it was an elite city with its back to the rest of the country. And finally this book is
an invitation to reconsider the very conception of metropoles and colonies in the
context of the composite Hispanic monarchy.
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This innovative and stimulating volume is amongst the most original and insightful of
all the hundreds of books published to mark the bicentenary of Independence in 2010.
Situated fully within the legacy of Frangois-Xavier Guerra, and proud of the
intellectual heritage drawn from him, the authors seek to illuminate the ‘transition to
modernity’ (p. 9) in the Gran Colombia region. Discarding hypotheses that see the
Independence revolutions and wars as predominantly ‘liberal’ or ‘national’, they
explore the transformation and reconfiguration of political culture through analysis of
the concept of ‘majesty’. Building upon the authors’ edited volume, Las revoluciones en
el mundo atlintico (Taurus, 2006), on the Atlantic context of the decomposition of
the Hispanic monarchy, they seek to understand the fractured and complex nature of
the beginnings of republican society, emphasising the continuities that link the pre-
and post-1810 periods. Key to their study is the fact, long neglected by a generation of
historians, that political culture was immersed in notions of religion and the sacred
(p. 73)- Rather than secing a religious society supplanted by a secular republic, the
authors stress how new republican concepts were shaped and informed by religion in
the post-Independence period.

The political cultures that emerged in Latin America by 1832 had not been
imagined, or designed, or even dreamed of by anyone in 1810. None of the great
liberators commemorated today planned Independence to turn out as it did. There
was no ‘brutal’ rupture between royal sovereignty and republican sovereignty (p. 25),
as some of the commemorations might have us think. Change took place over a 20-30
year period, charted with great passion over the course of the book, and, as the authors
stress, the process was far from inevitable or natural. As monarchy crumbled,
sovereignty did not evolve out of majesty; rather, the ‘majesty of the king’ was cajoled,
honed and rethought by two generations of thinkers into the ‘majesty of the peoples’,
in whom sovereignty would reside.
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