
with a five-page appendix of the biblical citations in the Vita Columbani. Chapter 6 dis-
cusses the miracles in Jonas’s texts, in the hopes of discovering a shift in the intellectual
and cultural notions of sanctity over time. It is here, more than anywhere else, that this
reviewer had some concerns. In his self-avowedly functionalist account, O’Hara divides
the many miracles narrated in his texts first into two categories (healing and nonheal-
ing), and then further subdivides these into smaller units. While this methodology does
allow him to come to some interesting conclusions, I was not entirely convinced that his
categories were as exhaustive as he argues. For instance, of the more than ninety non-
healing miracles in the Vita Columbani, nearly thirty O’Hara categorizes as emphasiz-
ing the “glorification of the saint” (203–204). One would imagine that in Jonas’s mind,
nearly all the miracles that he recounts add to Columbanus’s grandeur, enhance his
(and his true followers’) prestige, and highlight his orthodoxy.

The final chapter gathers together the various arguments O’Hara has made through-
out the book. Jonas perceived Columbanus principally as a monastic founder; the sec-
ond book of the vita, which focuses on some of the communities Columbanus had
established, should not be understood as a tacked-on appendix, but is central to
Jonas’s focus on the importance of the holy community rather than on the holy indi-
vidual; and these communities should remain holy by zealously following their foun-
der’s rules and practicing a strict separation that keeps the laity from polluting the
monastic environment with their sinful worldliness. The book concludes with an epi-
logue that places at least some of Jonas’s themes and concerns in the political and social
reality of the mid-seventh-century Merovingian world.

Despite the concerns mentioned above, and some degree of repetition throughout
the book, Jonas of Bobbio and the Legacy of Columbanus is a significant piece of schol-
arship which should be of interest not only to monastic and church historians but to
almost all those concerned with the early middle ages. Armed with this excellent
book, his translation of Jonas’s vitae, and the recent translation of Columbanus’s
rules by Terence Kardong (Saint Columban: His Life, Rule, and Legacy, [Liturgical,
2017]), Columbanus is now accessible to undergraduates and graduate students who
might blanch at the sometimes difficult Latin: I can think of no higher praise.

M. A. Claussen
University of San Francisco
doi:10.1017/S000964072000075X

Priests and Their Books in Later Anglo-Saxon England. By Gerald P.
Dyson. Anglo-Saxon Studies 34. Woodbridge: Boydell, 2019. x + 283
pp. $99.00 cloth.

By examining a wide range of primary sources, Gerald P. Dyson does much to contex-
tualize pre-Conquest secular priests who, unlike their monastic counterparts, left less
obvious traces in the surviving documents. Analyzing tenth- and eleventh-century
manuscripts, Dyson pieces together aspects of the liturgical life of secular priests and
presents a “more holistic understanding of the practice of pastoral care” through the
consideration of priestly books and contextual factors such as clerical literacy (1).
Overall, the book is well written and easily accessible. Both the contextualizing and
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manuscript analysis remain clear and succinct. Dyson explains the topic, provides anal-
ysis of both the relevant primary and secondary sources, and puts forward his own
arguments while expanding the knowledge of secular priests in new directions—all
before proceeding to the next discussion point.

The first section, chapters 1–3, provides context for the clergymen and their books.
Dyson provides a good overview of early English clergy, both monastic and secular, and
the books they likely needed and owned. Chapter 1 focuses on the components of pas-
toral care and which books were expected to be in a priest’s “toolkit” (34). Dyson draws
on primary sources across the pre-Conquest period and several from the twelfth cen-
tury. While at times the chronological gaps between the sources feel like a stretch, he
weaves them together well and demonstrates a careful tracing of topics that extant doc-
uments often do not directly touch upon. Chapter 2 examines the thorny issue of cler-
ical literacy, including how secular clerics may have received an education. Dyson makes
a persuasive argument that secular clergy were more literate and involved in manuscript
production than indicated by monastic accounts of the period. He explores the produc-
tion of manuscripts at secular minsters more thoroughly in chapter 3 where he traces
both the making and provision of priestly books. He contextualizes some of the provi-
sion of books through discussions of episcopal, royal, and aristocratic patronage.
Particularly, he discusses how many tenth- and eleventh-century nobles endowed
both monastic and secular communities; this fact undermines the impression given
by many monastic accounts that monasteries were the favored or even the only recip-
ients. Dyson’s point is well explained, but a bit more nuance on the author’s part of
acknowledging that some of these may have been family endowments and others
may have been patronized for local political reasons would not have ruined the succinct
nature of his book and would have helped provide more context for the sociopolitical
environment of secular priests.

Chapters 4 and 5, in the second section, are the heart of the book, providing an anal-
ysis of several manuscripts which may well have been used by clergy for pastoral care.
Chapter 4 discusses the homiletic tradition in pre-Conquest England and the preaching
secular clerics undertook as part of pastoral care. It also demonstrates how various clues
(e.g., annotations) indicate that manuscripts were actually put to practical use and not
merely in a scholarly manner. This chapter includes an analysis of the layouts and hom-
ilies found in the Taunton Fragment; Oxford, Bodleian Library, Junius 85 and 86; and
the Blickling Homilies. The analysis of these manuscripts remains clear and on point to
Dyson’s discussion of homilies and preaching. Chapter 5 concerns books necessary for
Mass and the Divine Office in secular communities or churches staffed by one priest.
Dyson’s voice comes through clearest here with his analysis of the Red Book of
Darley; Cambridge, Corpus Christi College 41; the Warsaw Lectionary; and the
Junius Psalter, encouraging a reconsideration of early English priests. Specifically, his
discussion of the Warsaw Lectionary’s two sections and how they complement each
other with necessary information for saying different Masses throughout the year is
convincing and calls for a reassessment of the manuscript. The appendix at the end
of the book provides a clear layout of this lectionary in support of his argument.

Dyson’s final chapter pieces together information about priestly texts (penitentials,
manuals, and computi) which were generally not created as separate books and may
have often been bound together in small booklets. These types of documents were por-
table but also easily lost or destroyed if they became obsolete thus making their survival
rate very low. Dyson’s discussion of what he terms “occasional offices” (200–204) such
as baptism and prayers for the dying, highlights different aspects of pastoral care. Using
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evidence from extant manuscripts, he points out that both secular and monastic clergy
performed these offices; he then argues that the texts likely used by secular clerics have
more additions—including feminine forms—for the liturgy of baptism in their scribal
annotations. Dyson moves on to a discussion of the rituals for the sick and dying, offer-
ing an explanation for why monastic houses were perhaps sought out or entered into by
elderly elite nobles at the end of their lives. A similar, more in-depth discussion of the
slightly different baptismal forms between monastic and secular clergy or a clearer voic-
ing of Dyson’s thoughts on the differences would not have been out of place and actu-
ally would have served to balance this particular discussion better.

Dyson’s work expands our knowledge of secular priests in tenth- and eleventh-
century England. While his manuscript analysis is informative to experts, his approach
is clear and illuminating enough to introduce the topic to novices as well. This mono-
graph would be a good edition to any library and is accessible enough for advanced
undergraduates. It serves as a good example of how to approach an early medieval
topic that must be carefully pieced together; it also represents a way to incorporate man-
uscript analysis into a book where these documents are not the only focus. Dyson has
provided a thought-provoking look at pre-Conquest priests through the books they
would have used in pastoral care and pressed for a reevaluation of how early English
secular priests should be considered within their wider social and religious milieus.

Mary Blanchard
Ave Maria University
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The Apocalypse of Empire: Imperial Eschatology in Late Antiquity
and Early Islam. By Stephen J. Shoemaker. Divinations: Rereading
Late Ancient Religion. Philadelphia: University of Pennsylvania
Press, 2018. 272 pp. $59.95 hardcover.

Stephen J. Shoemaker introduces The Apocalypse of Empire as a follow-up to his 2011
The Death of a Prophet. In this earlier book, Shoemaker sought to reconstruct
Muhammad’s biography exclusively from non-Islamic sources, suggesting that he was
an eschatological prophet who lived to lead his followers in capturing Jerusalem.
Apocalypse of Empire responds to a common critique of his previous monograph,
namely that Muhammad and his followers could not have been committed simultane-
ously to world conquest and a belief that the world would soon end. Shoemaker asserts
that conquest and apocalypse could go hand in hand for Islam because late Roman
Christians, Sasanian Zoroastrians, and late antique Jews all sought to use empire to
build a kingdom of heaven on earth. The Islamic conquests, he suggests, can be under-
stood as a similar eschatological project.

In chapter 1, Shoemaker argues against the increasingly common view that apoca-
lypticism was an inherently anti-imperial genre. Shoemaker is at his best and most inci-
sive in this chapter. He shows that scholars of Second Temple Judaism and early
Christianity have overlooked apocalyptic sources from late antiquity, which are not
intrinsically anti-imperial. The apocalyptic genre, Shoemaker convincingly argues,
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