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was not so subtly equated with the desertion of Barbarossa by Henry the Lion.
German nationalism likewise looms large in Christian Liibke’s study of the eastern-
most parts of the Reich, viewed very differently by German and Polish historians,
not least in the DDR’s fantasies of a ‘Germania Slavica’ ahistorically purged of
anti-Slav prejudice. Turning to an even richer source of myths, Bernhard Jussen
suggests that whilst the pictorial image of Charlemagne was manipulated by both
sides of the German Kulturkampf, in France he was presented as educational
reformer, with less politicised nuance. This is to ignore the highly politicised
ambitions of a French educational establishment, after 1870 obsessed with expun-
ging the shame inflicted by a supposedly better-educated Germany. Through their
schools, it was hoped, the French might expiate whatever advantage had accrued
to German arms. Even before this, it was no coincidence that the principal Jesuit
college in Paris should have been refounded in 1802 as Bonaparte’s Lycée
Charlemagne. In the one essay here dedicated to southern Europe, Richard
Hitchcock considers the supposed depopulation of Andalusia’s north-western
frontier without reference either to the historiographical legacy of the Spanish
Civil War or to the surely definitive recent work of Wendy Davies. Just as remark-
ably, Christine Caldwell Ames contributes an essay on the American study of
Inquisition, strong on Henry Charles Lea and the legacy of Civil War, but with
never a mention of Senator Joseph McCarthy. The past remains a foreign
country. Even so, those who travel there are far from disadvantaged by knowing
something of modern as well as of notso-modern languages.
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This important volume contains papers from a conference organised by Pavel

BlaZek in 2012. It provides a panorama view of ideas about marriage in medieval

theology and related disciplines: thus it belongs to the history of ideas more than to

social history, though there are evident implications for the latter. BlaZek himself
closes the book with editions of marriage sermons by the Franciscan Berthold of

Regensburg, one of the most powerful medieval preachers, after opening it with

a full analysis of the volume’s contents, in German. Here I try to convey the

essence of each contribution’s argument, as ideas can easily get lost to scholarship

in so big a collection. L. Reynolds traces from late antiquity to the Council of Trent
the history of the idea of marriage as an institution founded in the Garden of

Eden —as opposed to ideas about sacramental marriage, which have received

more attention. (Between the conference and this volume, in should be noted,

Reynolds published a magisterial survey of the whole history of marriage theology

from patristic times to the Council of Trent.) D. Hunter suggests that in late

antiquity the marriages of the clergy were intended to be ‘paradigmatic for the
rest of the community, as models of the unity and permanence expected of all

Christians’: i.e. a married clergy, sexually active for many years but continent for
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those of the rank of deacon and above, yet still with their wives, who could not be a
second wife and who must not have been previously married, represented not sus-
picion of marriage but an ideal of marriage. This important argument suggests that
the origins of clerical celibacy were bound up not with denigration of marriage but
a high ideal of the institution. A. Scafi rightly sees the question of whether Adam
and Eve were married in Paradise as a proxy for whether marriage is naturally
good, as Augustine believed (despite his reputation for negativity on the
subject). I. Weber analyses an early medieval synthesis of biblical authority with
social norms. The interpenetration of secular and ecclesiastical law is a principal
finding. Social values made marriage a matter for two families as well as two indi-
viduals, and, consequently, a marriage without the proper involvement of the fam-
ilies counted as adultery; so did even the participation in such a marriage of a third
individual family member. Families also had to be involved in the dissolution of a
marriage. In general the understanding of adultery was broad —including for
instance sex with someone other than one’s betrothed. Contemporaries gave bib-
lical evidence for their understanding of adultery. Penances laid down by peniten-
tials are reported. Throughout the gender symmetry of the norms is
stressed. M. Ingegno emphasises the influence of St Augustine on the thought
about marriage and virginity of Gilbert de la Porrée. The latter argues for the good-
ness of marriage as a gift of God and as a choice of the partners. Chastity of widows
and widowers is even better, chastity best of all. Her conclusions are supported by
ample citations from an unpublished manuscript of Gilbert. M.-O. Bonnichon
shows that Innocent 1r’s Quadripartita specie nuptiarum was a pendant to, and cor-
rective of, his treatise on the ‘Misery of the human condition’. The union of
man and woman derives meaning from the union of human and divine in
Christ. Marriage liturgy, as explicated by Innocent, brings out this mystery.
Innocent highlights connections between human marriage and the various
forms of symbolic marriage. There is a detailed paraphrase. J. Kasnj examines
betrothal, legitimate birth and dowries in the work of Raymond of Penaforte op.
Dowries could be regulated by either secular or canon law. Which law controlled
it in which regions? Kasnj does not address the question, but somebody
should. J. Granados compares the marriage theologies of Bonaventure and
Aquinas. Bonaventure stresses the continuity of marriage’s religious significance,
from the Creation on, whereas Aquinas focuses on the difference made to mar-
riage by the coming of Christ, an event—as opposed to his Franciscan counter-
part’s longue durée approach. Another exposition of Bonaventure comes from
S. Colberg, who argues that the sanctifying power of marriage as sacrament
fortifies its power as a symbol: of the union of Christ and the Church, of the two
natures in Christ, etc. Marriage furthermore does not just excuse the concupis-
cence that goes with sex: it heals it. P. Monjou starts with Jacques de Vitry, for
whom marriage does not confer grace, but focuses on the Compendium theologiae ver-
itatis (c. 1250) of Hugh Ripelin of Strasbourg, a work which had a major impact to
judge from the more than nine hundred manuscripts and eighty printed editions
that survive. Monjou unpacks the Compendium’s compressed section on marriage,
showing how it distils earlier tradition into a small space. For Hugh, marriage does
confer grace. He represents a theological consensus that had crystallised since
Jacques de Vitry. P. Nold looks at theological views from the time of Pope John
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xx11 on whether holy orders with the promise of chastity dissolved an unconsum-
mated marriage (this is a supplement to Nold’s important book on the subject).
Interestingly, Nold shows that John’s decree settling the debate crystallised the
official Catholic definition of a religious order. C. Trottman presents the marriage
views of the Cistercian pope Benedict xi1, from his rich commentary on Matthew.
John Wyclif’s marriage doctrine is explained by S. Penn. Wyclif argued that purely
mental consent sufficed for a valid marriage, and vows should be pronounced in
the future tense, if at all. This is of a piece with his philosophical system.
Criticisms of Wyclif by Thomas Netter are also set out. We move from theology
to law with G. Marchetto’s paper on the dissolution of non-consummated mar-
riages. Canonistic consilia are his main source. At least two seem to go beyond
the canonistic commentaries that I have studied myself in suggesting that the
pope might even dispense from divine law, a route never taken in papal practice.
Marchetto suggests that the Council of Trent changed theory as well as practice
when it made the presence of the parish priest a condition for a valid marriage:
note however that man-made law conditions for validity (in the form of changing
consanguinity rules etc.) were nothing new. Non-consummation is a theme also of
P. Payan’s paper on the marriage of Mary and Joseph, which raised the problem of
whether there could be a model marriage without consummation. He is good on
Gerson’s unsuccessful effort to get a feast of their marriage established, and his
vivid narrative reconstruction of their engagement. M. von Weissenberg explores
the messages about marriage in late medieval saints’ Lives. All these papers add
up to a major contribution to knowledge.
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This book is animated by the potent overarching thesis that from about 1000 to

about 1800 the desire to regain authentic primitive Christianity motivated

Christian reform in the West. The commitment to pursue apostolic purity and

evangelical practice provided a great deal of continuity during these centuries,

even as particular visions of early Christianity were challenged by subsequent alter-
native visions. Reform is understood not only as institutional change, but especially
as offering alternatives or supplements to existing spiritual practice. Primitivist
rhetoric is noted throughout; additional discussion of underlying and cross-fertilis-
ing theological understandings would have been welcome. The messiness of
popular politics is regularly invoked to stress the agency of ordinary people in
negotiating and shaping actual practices. Although Lane seeks to transcend trad-
itional periodisation and keep Luther and Calvin from dominating the under-
standing of reform, nearly half the volume is taken up by the sixteenth century.

The first two chapters provide a medieval baseline for spiritual practice in the

mass, saints, relics etc. The next three chapters take up medieval monastic

reform, mysticism and such late medieval movements as the devotio moderna and
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