
the new (citizen) ‘equation’. Again the conclusion reached is a largely positive one: that these “three
interrelated developments helped establish an inclusive framework of citizenship in the new Republic”
(p. ). Finally, with the emphasis still on where efforts were taking place to promote integration,
Kudaisya contextualises contemporary debates regarding development, and where and how the various
plans that these generated addressed the challenges faced by independent India, in the countryside as
well as in its industrialising urban centres.

A Republic in the Making, therefore, provides a generally upbeat assessment of the business of nation-
building in s India, both in the short run as well as over the longer term. Few would question that,
as Kudaisya proposes, India was “transformed in seminal ways between the years  and ”, defy-
ing “prophesies of disintegration and collapse” (p. xii) to become (comparatively-speaking) “a thriving
democracy, anchored by a stable state” (p. ). On the other hand, viewed from the perspective of the
second decade of the twenty-first century, more critical observers of India’s political landscape today
might query just how much of the “integrative revolution”—Kudaisya’s preferred description of
how pre-existing identities came to be reconciled with ideas of being Indian during the s
(p. xii)—still survives, and so perhaps wonder whether India remains as much “at ease” with its
“diversity and heterogeneity” (p. ) as Kudaisya’s optimistic summing-up would suggest. This
point aside, this study offers a very useful (and highly accessible) point of departure for readers interested
in better understanding the complex challenges faced by India as it embarked on its journey to
fully-fledged independent statehood. <S.Ansari@rhul.ac.uk>

SARAH ANSARI

Royal Holloway, University of London

“MORE THAN THE PROMISED LAND”: LETTERS AND RELATIONS FROM TIBET BY THE JESUIT MISSIONARY

ANTÓNIO DE ANDRADE (–). Translated and introduced by MICHAEL J. SWEET, Edited by LEON-

ARD ZWILLING (Sources for the History of Jesuit Missions ). pp. . Boston, Institute of Jesuit Sources,
.
doi:./S

When one thinks of the Catholic missions to Tibet, one almost always thinks of the Jesuit Ippolito Desideri
(–), whose Notizie istoriche de’ Regni del Thibet (c. ) is generally considered the first ‘scientific’
account of Tibetan religion and culture. It is sometimes forgotten, though, that Desideri’s manuscripts lan-
guished in the archives of the Society of Jesus and were not re-discovered until the late nineteenth century.
Nor was Desideri the first to found a mission to Tibet or write about the land of snows. That honour, of
course, goes to the Jesuit António de Andrade (–), the founder and director of the first Catholic
mission to Tibet (–) and author of the Novo descobrimento do Gram Cathayo, ou reinos de Tibet (Lis-
bon, ). Specialists have long been aware of Andrade through the work of Giuseppe Toscano and
Hugues Didier. With Michael Sweet and Leonard Zwilling’s “More than the Promised Land”, Andrade’s
collected writings have finally been made accessible to students and researchers in English.

Sweet and Zwilling are no strangers to mission history. Their magnum opus, Mission to Tibet: The
Extraordinary Eighteenth-Century Account of Father Ippolito Desideri, S.J. (Boston, ), is the single most
important academic study of the celebrated missionary. Its introduction alone is a most important
monograph, and its translations set the standard for the field. With a thorough interpretative
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introduction, wonderful translations, and additional documents for specialists, “More than the Promised
Land” follows the same model. The introduction situates Andrade’s writings in the context of medieval
and early modern epistolary conventions, Portuguese nationalism, the Mughal missions, Ladakhi pol-
itics, and the later Western ‘discovery’ of Tibet. Chronologically arranged, the translations comprise
Andrade’s letter of  May , which is based upon the surviving Italian translation published in
the Lettere annue d’Ethiopia, Malabar, Brasil e Goa Anno  fin’al  (Rome, ); his Novo desco-
brimento do Gram Cathayo; his Relaçam da missam do Tibet (Archivum Romanum Societatis Iesu, Goa
, fols. r–v); his annual letter of  (ARSI Goa , fols. v–v); and subsequent letters of
 September  and  February  (ARSI Goa , fols. r–v, r–v). Sweet and Zwilling
also provide transcriptions of Andrade’s Relaçam da missam do Tibet and the final letter from .

Sweet and Zwilling deliberately limit the scope of their work to Andrade’s writings and the Western
Tibetan mission based in Tsaparang. They do not deal with Jesuits who served in other parts of Tibet during
the same time, such as João Cabral (–), Estévão Cacella (–), and Francisco de Azevedo
(–)—or Jesuits who visited central Tibet later in the century, such as Johannes Grüber (–
) and Albert d’Orville (–). This is a wise decision: Sweet and Zwilling’s annotations show
Andrade’s apparently unassuming writings to be surprisingly rich and nuanced. There is more than enough
to satisfy the curiosity of scholars working in missions history, Portuguese history, and Tibetan religion and
culture. First and foremost, Andrade’s writings remain an important historical source for our knowledge of the
political intrigues between Ladakh, Guge, and theGanden Phodrang government in Lhasa during the seven-
teenth century. Sweet and Zwilling also make a convincing case for the importance of placing those rivalries
in the larger context of Mughal and Indo-Portuguese politics. They engage—and correct—the fullest range
of existing scholarship on Andrade and the missions in Tsaparang from Cornelius Wessels to Hugues Didier.
Indeed, in both telling and translation, the founder of the first mission to Tibet emerges as no less scientific
than IppolitoDesideri and oftenmore accommodating.More than anything, though, Andrade comes off as a
skillful, albeit idiosyncratic, observer. He describes the Tibetans’ daily liturgies, prayer, chants, processions,
prostrations, and ritual dances (Tib. ’chams). Likely knowing little if any literaryTibetan, he stumbles to explain
basic aspects of Buddhist doctrine (pp. –, , , –, ) and the ubiquitous mantra oṃ maṇi
padme huṃ̄ (pp. –). Still, there are plenty of surprising moments in his writings. Rather than demonise
Tibetan iconographic depictions of Tantric deities, which often appear in violent or sexually suggestive poses,
the Jesuit calmly notes that Tibetans depict some deities in demonic form to “illustrate the powers they possess
against evil spirits” (pp. –)—this after Andrade had criticised the “abominable and outlandish shapes”
of Hindu deities at the Badrinath Vaisṇ̣ava temple in Uttarakhand (p. ). Apart from a famous passage in
the Annual Letter of , in which Andrade comments favourably on the Tibetans’ propensity to accept
theCatholic faith (p. ), he seems to have been little-inclined to romanticise Tibet and its people. Like the
later travellers Desideri and Kawaguchi, Andrade reports on Tibetan methods of punishment and torture
(p. ) and spares few details about the larger realities of war and political rivalry (pp. –, –
). In fact, Andrade’s description of the Tibetans’ use of skulls and bones as ritual implements (p. )
allowed for the first treatment of Tibetan ‘philosophy’ in Europe in Juan Eusebio Nieremberg’s De arte
voluntatis (Lyon, ).

Two things make “More than the Promised Land” required reading. First, Andrade’s account reveals
that much of what modern men and women call ‘dialogue’ was transacted not through intellectual, but
material, culture. Practices (processions, prostrations, processions, devotions) and consecrated items of
almost every conceivable sort (amulets, images, relics) abound in the Jesuit’s writings, giving one the
distinct impression that ‘dialogue’ was something that happened primarily through actions and images,
rather than through words. Second, ones sees that when Andrade and his interlocutors resorted to con-
versation, their ‘dialogue’ was often mediated, if not compromised. This elementary truth seems not to
have been given the attention it deserves in studies of the missions. Section  of the Introduction,White
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Turbans, Black Robes, and Yellow Hats: The Relationships between Muslims, Catholic Missionaries and Tibetan
Buddhists (pp. –) and the subsequent Section , The Three Jewels of the Trinity: Tibetan Buddhism through
a Glass Darkly (pp. –), are in my opinion the best reflections yet written on the crucial role played by
Muslim interpreters in dialogues between Christians and Buddhists. Pre-judging neither the missionaries
nor their Tibetan interlocuters, Sweet and Zwilling provide a nuanced and plausible reading of how and
why the missionaries misunderstood Buddhism—without casting blame upon any of the parties involved.
In studies of missions burdened by the “play of opposites” and dialectical theories of “othering,” Sweet
and Zwilling’s pages are fresh and exciting, even necessary.

“More than the Promised Land” quite simply establishes Sweet and Zwilling as the most important
scholars of the Catholic missions to Tibet working today. Their body of work deserves reading by
anyone interested in mission history, cross-cultural encounter, and inter-religious dialogue. Unlike
most historians, they are intimately familiar with both Christian and Buddhist sources in their primary
languages, including religious and philosophical texts normally passed over by other scholars. Their bib-
liographic prowess in both fields, ranging effortlessly from manuscripts in several languages to the most
remote journals and Festschriften, is simply astounding. All that remains is for Sweet and Zwilling to turn
their scholarly attention to the missionaries they excluded from this study, to the great Capuchin mis-
sions in Tibet, or perhaps even to Ippolito Desideri’s Tibetan manuscripts. After “More than the Promised
Land”, nothing seems beyond their reach. <RPomplun@loyola.edu>

R. TRENT POMPLUN

Loyola University Maryland

HEAVENLY NUMBERS: ASTRONOMY AND AUTHORITY IN EARLY IMPERIAL CHINA. By CHRISTOPHER

CULLEN. pp. xiv, . Oxford, Oxford University Press, .
doi:./SX

China was a distinctively astronomical empire. From the time when the Qin 秦 (– BCE) empire
first united ‘all under the heaven’ tian xia 天下, astronomy and astronomers were recognised as indis-
pensable to the work of the imperial government and played an important role in state political life.
These circumstances endured until the end of the last imperial dynasty, the Qing 清 (– CE).
During the Qin and Han 汉 dynasty ( BCE- CE), the basic content, thought and method of
Chinese mathematical astronomy was shaped in the context of intense rivalry, discussions and conflicts
between experts. In his new book Heavenly Numbers: Astronomy and Authority in Early Imperial China,
which was published in November of , Christopher Cullen tells the stories of Han specialists who
studied astronomy, and describes what they thought about astronomy and how they did their work.
These stories clearly show how the astronomical expertise that served the empire—what has been
called the ‘Han paradigm’—was created.

The book consists of nine chapters. In Chapter , the author explains the importance of the calendar in
the historical self-image of the Chinese imperial state, and outlines the basic structures of calculation that
underpinned it. Chapter  looks at the ancient Chinese documents that we today call “calendars”, outlines
their structure and content and explains the ways that officials and the population as a whole related to
them in their daily lives. In Chapter , the author tells the story of the first great reform of the astronomical
system, i.e. the Grand Inception Reform that took place in  BCE. Chapter  contains full details of the
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