
have been on the losing side of liberal nationalism’s inexorable push throughout the
century: a life of endless chaos, multiple exiles, and relocations. Given present-day
scholarship of the psychology of migrants in general and, more particularly, of refugees
and exiles, Martín’s accounts invite further study. Other topics include the peculiarly
Spanish context requiring Martín’s astute navigation between loyalist Carlists, extreme
integralists, and liberal nationalists (383). Martín’s visceral, bitter reaction to the end of
Spain’s empire following the Spanish-American War might usefully be read alongside
John McGreevy’s final chapter (“Manila, Philippines: Empire”) in American Jesuits and
the World: How an Embattled Religious Order Made Modern Catholicism Global
(Princeton, NJ: Princeton University Press, 2016).

Beyond Spain, at exactly the same moment (1899–1901), Martín had to address
France’s political earthquake following the Dreyfus Affair. Judging that Jesuits’ “efforts
to protest our innocence” against “the cruelest and vilest libels” had failed (723), Martín
needed to guide French Jesuits through their exile abroad (once again) and the confis-
cation of their properties (once again). Finally, Martín spent the last weeks of his life
navigating Pope Pius X and the Roman Catholic Modernist Crisis. One of his final
acts was the expulsion of George Tyrrell from the Jesuit order.

It is understandable that, although Martín seems to have wanted his “showing up”
eventually to be published, in the near term he entrusted its safety not to the official
archives in Rome (as would be expected for a superior general’s writings), but to
archives in his home province. Its survival of censorship and civil war is remarkable,
and Schultenover’s modified format in English translation significantly expands its
accessibility for scholars across the globe. It is an invaluable resource for historians
of nineteenth-century Spain, modernization and laicism, church-state conflict, religion
and religious life, mentalities and emotions.

Stephen Schloesser
Loyola University Chicago
doi:10.1017/S0009640722001135

Frank J. Cannon: Saint, Senator, Scoundrel. By Val Holley. Salt Lake
City: University of Utah Press, 2020. xi + 336 pp. $60.00 cloth; $29.95
paper.

Val Holley’s tantalizing book recounting the life of Mormon journalist, newspaperman,
Congressional delegate, Utah Senator, and anti-polygamy advocate Frank J. Cannon
only begins to tell the story of this seminal figure in Mormon history. Most studies
of Mormonism focus almost exclusively on the nineteenth- and early twentieth-century
periods, but Holley’s book bridges the two centuries using Cannon’s life as a spring-
board to understand Mormonism’s transition from a relatively isolated religious
community in Utah to the growing international church it would become. It is one
of those rare books that allows the reader to probe deep into the inner workings of
the Church of Jesus Christ of Latter-day Saints and understand how Utah achieved
statehood while abdicating one of the church’s most fundamental teachings: polygamy.
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As Holley writes, Frank Cannon was not an ordinary layperson. He was the son of
LDS church apostle George Q. Cannon, who served in the governing First Presidency
for several decades under four prophet-presidents, first under Brigham Young, followed
by John Taylor, Wilford Woodruff, and Lorenzo Snow. Because of his father’s ecclesi-
astical position in the leading councils of the church, Frank was often apprised of many
of the challenging issues the church faced. First and foremost was polygamy, or plural
marriage, which Latter-day Saints had been practicing in secret since the 1830s. When
Latter-day Saints migrated to the Great Basin in the mid-nineteenth century, Brigham
Young began to acknowledge it, first in whispered hushes then in bold declarations. His
announcement in 1852 that Latter-day Saints would practice polygamy caught the eye
of the federal government, and a number of American presidents expressed a desire to
hold Mormon leaders accountable for violating federal law. The Edmunds Act of 1882
made Mormon polygamy a felony.

Frank Cannon displayed a usefulness to his father and his father’s associates in
church leadership by volunteering to negotiate with then-president Grover Cleveland
to get the federal government to leave the Mormons alone. Cannon, who never prac-
ticed polygamy himself, told Cleveland that his polygamous father and other polyga-
mous Mormon leaders “would come out of hiding and accept sentence if [they were]
assured that the government’s end was not to exterminate the Mormon Church or to
persecute its ‘prophets’” (74). As Holley states, this was a bold measure to get the gov-
ernment to accept Utah statehood—a reality that would not have occurred as long as
Latter-day Saints flouted federal anti-polygamy laws.

By 1890, with scores of Mormon leaders either in prison or in hiding from govern-
ment prosecutors, Cannon boasted that he advised church president Wilford Woodruff
on the text and phraseology of “the Manifesto,” the document stating that Mormons
would abdicate the church’s sacred marital practice. Holley is skeptical of Cannon’s
assistance in this regard, claiming that there is no evidence that he helped to draft
the phrasing of the text. And yet, even if Cannon’s influence on the Manifesto might
be overstated, he was a seminal figure in its conception and production. Because of
Cannon’s closeness to several church leaders, they supported him as both a
Congressional delegate and Utah Senator, instructing him to negotiate with government
officials to get them to stop arresting Mormon leaders for practicing polygamy.
But church leaders, Holley writes, had an ambivalent relationship with Cannon. He
was not the morally upright figure they wished him to be. Nor did he demonstrate a
propensity to reform despite their counsel to do so. Cannon was frequently drunk,
had a gambling habit, and visited brothels. Moreover, he fathered a child out of
wedlock—a fate that the family tried to keep secret. When church president Wilford
Woodruff died in 1898 and George Q. Cannon died in 1901, the Mormon hierarchy
decided that they would no longer use Frank’s services. “Woodruff’s death was the
end of an era for Frank,” Holley writes, because he no longer had a church president
who trusted him (190).

Bitter and angry over his lost status, underscored by the fact that church leaders no
longer supported him in elective office, Cannon resumed his career as a journalist and
moved to Denver, Colorado, to work for the Denver Times. In that capacity, he wrote
scathing editorials about the church and its leadership, taking his ire out on
then–church president Joseph F. Smith and Apostle Reed Smoot—both of whom still
practiced polygamy despite Woodruff’s Manifesto declaring that the church had
ended the practice. Cannon blamed these two men for his failed reelection attempt
in the US Senate, claiming that they had worked against him to support other

Book Reviews and Notes 189

use, available at https://www.cambridge.org/core/terms. https://doi.org/10.1017/S0009640722001147
Downloaded from https://www.cambridge.org/core. Berklee College Of Music, on 16 Mar 2025 at 01:11:15, subject to the Cambridge Core terms of

https://www.cambridge.org/core/terms
https://doi.org/10.1017/S0009640722001147
https://www.cambridge.org/core


candidates. He wrote scathing articles about them and he paid a heavy price for it.
Under the direction of the apostles, his local church leaders terminated his Mormon
church membership. His offense was openly criticizing the church and its top leaders.

For a man who once had the ear of several high-ranking Mormon leaders, including
his powerful father as well as various church presidents, Cannon fell out of their favor
with meteoric intensity, and Holley narrates this story in fascinating detail. Even more
impressively, he has scoured numerous archives, providing important details to flesh
out how Cannon had managed to stay in the church’s good graces for a number of
years, only to see it abruptly end when he had exhausted the leaders’ patience.

Little is said about Cannon’s belief in Mormonism, what sustained him theologically,
or what compelled him to lose faith in the church’s precepts. Holley could have devoted
more attention to Cannon’s faith, or lack thereof, beyond his disillusionment with
church leaders for meddling in his political career.

Still, Holley reminds us that Frank Cannon has been a forgotten figure in Mormon
history. This “Saint, Senator, and Scoundrel” is worthy of his due, and Holley has pro-
duced an arresting book that adds important insights into Utah’s tortuous quest for
statehood.

Matthew L. Harris
Colorado State University-Pueblo

doi:10.1017/S0009640722001147

Humble Women, Powerful Nuns: A Female Struggle for Autonomy in
a Men’s Church. By Kristien Suenens. Leuven: Leuven University
Press, 2020. 380 pp.

Kristien Suenen’s monograph about four Belgian nuns during the nineteenth century
contributes to the growing interest in Catholic women during the modern age. Much
like Relinde Meiwes’s Arbeiterinnen des Herrn: katholische Frauenkongregationen im
19. Jahrhundert (Frankfurt: Campus Verlag, 2000) about convent life in Germany,
this book shifts the focus from the male hierarchy to the “interaction of women and
religion” (12). Although the emphasis in Humble Women, Powerful Nuns on women’s
agency, predominant feminine cultural tropes, and male clerical power converges with
research by other scholars, it also includes innovation. Rather than investigating wom-
en’s history at the cultural or institutional level, Suenens highlights the biographies of
four women religious, exploring the compelling tension between their subservience
to patriarchal leadership and pursuit of autonomy and opportunity. The lives of
Anna de Meeûs (1823–1904), Fanny Kestre (1824–1882), Antoinette Cornet (1820–
1886), and Wilhelmina Telghuys (1824–1907) are placed in the larger context of
Belgian Catholic history. Their individual stories are linked to larger conceptual ideas
about how religious women exercised power. Suenens successfully engages with “the
layered discourse and ambiguous position of female religious in nineteenth-century
society” (24).

Suenens’s comparative analysis of four founders of congregations rests upon rigorous
empiricism. While the geographic location and generation of the women are similar
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