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After conveying the depth of thought that Bacon presents on the question
of virtue and human mortality, Minkov turns to demonstrate Bacon's philoso-
phical depth on love. The penultimate chapter of the book challenges the idea
that Bacon holds a reductionist understanding of love. By offering commen-
tary on the speech in praise of love in Of Tribute, the “state-sponsored chas-
tity” of the New Atlantis, the seemingly cynical view of love in the Essays,
and the cosmology of love in Of the Wisdom of the Ancients, Minkov systema-
tically conveys that Bacon offers a comprehensive vision of love that spans the
nature of the passion itself, its problems for politics, how it can be directed for
cultivating the species as a whole, and its cosmological manifestations.

Minkov's final chapter also aims to demonstrate the expansiveness of Bacon's
philosophical vision through readings of a selection of fables from the Wisdom
of the Ancients. His readings are limited in their scope and, at times, appear to be
speculative. While he offers us such tantalizing possibilities as the idea that for
Bacon, political philosophy, in alliance with technological science, is more fun-
damental than natural science and metaphysics (131), his assertions warrant
further explanation. This latter tendency is disappointing, since Minkov
points out, rightly in my view, that Bacon's myths have a great deal of philoso-
phical depth that could be worked through to substantiate his case for Bacon's
profound understanding of virtue and the human good.

Nevertheless, Minkov's work makes a strong case that Bacon's thought
“cannot be reduced to the effects of Bacon's political and technological
project” (135). It does so primarily by exposing us to a number of works,
including Of Tribute and The Wisdom of the Ancients, that typically are
treated narrowly (for the sake of elucidating Bacon's scientific project) or
not at all. Minkov's analysis of Bacon's reformulation of human virtue is
the strongest part of his work, and shows that Bacon had an account of
virtue that he honed against the backdrop of a philosophical understanding
of classical virtue, and a profound understanding of the challenges to
human happiness that his new world would present. In the spirit of Bacon,
Minkov provides starting points for a far more expansive intellectual project.

—Natalie J. Elliot

CRITICAL RATIONALITY

David Ingram: Habermas: Introduction and Analysis. (Ithaca: Cornell University Press,
2010. Pp. 384. $65.00. $26.95, paper.)
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In an age characterized by an abyss between the rejection of truth by skeptical
postmodernists and the adoration of truth either by religious fundamentalists
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or metaphysical philosophers, Jiirgen Habermas remains the principal voice
for the Enlightenment's pursuit of realizing a critical rationality in the
world. David Ingram's work on Habermas insightfully reviews the different
stages of Habermas's evolution as a thinker and shows how committed
Habermas is to the nexus of philosophy, democratic theory, and law.

After an initial chapter that traces Habermas's intellectual formation from
the epistemological debate between Kant and Hume through the Frankfurt
School's recasting of the Enlightenment project, Ingram's text essentially
has two sections. The first section deals with the evolution of Habermas's dis-
course theory, which puts into practice a critical rationality that is not depen-
dent on pure reason. Separate chapters deal with his engagement of
psychoanalysis, linguistic philosophy, formal pragmatism, and deontological
moral theory toward this end. The second section deals with the impact this
discursive rationality has on our understanding and practice of democracy
and law. Separate chapters deal with foundational rights; the organization
of government power; inclusion based on culture, gender, and religion; econ-
omic justice; and democracy in a global age. A final chapter illustrates how
Habermas turns to an aesthetic rationality to deal with what Ingram terms
the discontents of modernity.

In the more theoretical section of his presentation, Ingram shows how
Habermas seeks to reinvigorate Enlightenment rationality in the wake of
both Nietzsche's critique of reason and what critical theorists have termed
the dialectic of Enlightenment. In contrast to postmodernists who contend
that Nietzsche's critique of reason stresses the difficulty of human dialogue
without one interlocutor's will to power being superimposed on another,
Habermas contends that this postmetaphysical discourse provides the oppor-
tunity for a critical reason to emerge through discourse that entails not only
understanding but emancipation. In turn, in response to Adorno and
Horkheimer's contention that the rationality that was supposed to lead to
emancipation culminates in bureaucratic conformity, Habermas contends
that “the ideal speech situation implicit in discourse” is not actually realized
but serves as “a critical standard” for assessing the degree to which our actual
discourses fall short of “rational experiences” (103). Whereas the early
Habermas engages in this critique more in the emancipatory manner of
Marx or Freud, Ingram illustrates how the later Habermas articulates the
ideal speech situation in a discursive manner more akin, but not identical,
to Rawls.

In the section dealing with democracy and law, Habermas, according to
Ingram, puts forth a proceduralist paradigm in contrast to the prevailing
liberal and welfare/republican paradigms. Whereas the liberal paradigm
focuses on negative rights and limited government regulation, the welfare
paradigm focuses on fostering positive rights, countering the economic
inequality begotten by capitalism, and forging a thick communal identity.
Ingram reviews how Habermas's proceduralist paradigm pursues the realiz-
ation of autonomy and community well-being through democratic discursive
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rational practices and in so doing is critical of the sheer individualism of lib-
eralism and conversely the organicism in republicanism. Consequently, as
Ingram illustrates in Habermas's concrete engagement of issues such as
gender inclusion, immigration, and economic inequality, the focus is on
“deliberation, not decision” (258) for legitimizing democracy—a concrete
analogue to the ideal speech situation.

In addition to his incisive presentation of Habermas's ideas, Ingram pro-
vides cogent constructive criticism in almost every chapter that will incite
future debate, especially in critical theory. In the more theoretical section,
Ingram illustrates that Habermas keeps encountering the antinomy that
when critique becomes too enmeshed in the lifeworld, it loses its capacity
for critical distance, whereas when critique is too detached from the lifeworld,
it loses the concreteness that Habermas sees as integral to discursive ration-
ality. The corollary in Ingram's more practical applied section is that in real-
life situations a meeting may proceed with seemingly fair procedures but
not lead to just outcomes, and, conversely, the latter are purely abstract
unless realized in the world. Overall, Ingram finds Habermas's discourse
ethics too insensitive to the way in which strategic action, power relation-
ships, and the sheer plurality of contexts of meaning impede equal delibera-
tion and thereby jeopardize legitimation. Rather than reject Habermas's
analyses, however, Ingram's critiques seek to put into further discourse the
questions and issues they raise as opposed to resolve.

Curiously, Ingram does not provide such criticism in the final chapter on
aesthetic rationality, where it is clearly warranted. As Ingram points out,
Habermas ultimately claims there is a holistic sense of meaning and hope
from religion and aesthetic sensibility that is not realized in the arid delibera-
tions of discursive rationality. Habermas draws particularly here on his
German intellectual roots—Walter Benjamin, Heidegger, Arendt, and of
course Kant's Critique of Aesthetic Judgment. I find this move quite attractive
and Ingram's presentation would have benefited from including more of
Habermas's dialogue with Pope Benedict XVI in this regard. Still, it is striking
that a thinker whose career has been devoted to critical discourse would opt
for this epiphanic resolution. Moreover, in the discussion of church and state
earlier in the text, however much reason and religion are in dialogue, reason
retains the upper hand. This tension between these different stances needs
much more examination.

Through Ingram's overall presentation, one vividly grasps Habermas's pas-
sionate commitment to the pursuit of reason. The range of scholarly, legal,
and political discourses Habermas has engaged is very impressive; he is
clearly open to his critics and often is persuaded by them. Ingram capably dis-
cusses these diverse discourses, as well. In turn, Kant's legacy —the notion of
critique, the Kingdom of Ends, cosmopolitanism, and aesthetic rationality,
among other ideas—clearly permeates Habermas's analysis. Conversely,
Habermas seeks to situate these notions in concrete discourse rather than
their being realized from the stance of isolated self or detached observer.
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As much as Ingram deftly communicates these diverse discourses tra-
versed by Habermas, they remain very much ensconced within the Western
tradition. Although it is implicit in Ingram's discussion of Habermas's con-
sideration of multiculturalism, immigration, human rights, and global
democracy, this text never makes explicit where Habermas stands vis-a-vis
non-Western discourses in the manner of comparative political theory. The
type of integration of Western and non-Western ideas that characterizes for
instance Sen's The Idea of Justice (Harvard University Press, 2009) simply is
not found in Ingram's text. Especially given the growing number of dis-
courses that are characterizing twenty-first-century politics, Ingram needs
to discuss—perhaps in a subsequent work—whether Habermas's discursive
rationality includes and engages these non-Western contributions in a way
that does not privilege the Western heritage. Exploring the basis on which
people of diverse cultural heritages can even begin to engage in equal dis-
course is certainly germane to Habermas's discursive project, yet it remains
undeveloped in this text.

Overall, this text is primarily directed at graduate students and professors
of philosophy, political theory, social theory, and law. Not unlike Habermas's
arguments, Ingram's presentation can be quite dense. Still, contemporary pol-
itical theorists will find Ingram's constructive criticisms provocative. For
those less initiated in Habermas's ideas, this volume integrates the different
stages of his work as well as his positions on democratic participation and

policy.

—John Francis Burke

THE MOVEMENT IN ITS PHASES

Justin Vaisse: Neoconservatism: The Biography of a Movement. Translated by Arthur
Goldhammer. (Cambridge, MA: Belknap Press of Harvard University Press, 2010.
Pp. 366. $35.00.)
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I can already hear the groan, “Not another book on neoconservatism!” And
though the groan is not unjustified —there have been many books devoted
to telling the story of neoconservatism and its baleful influence on
American foreign policy—I think it should be suppressed in the case of
Justin Vaisse's new book, which manages to be more comprehensive,
balanced, and dispassionate than any other book on neoconservatism so
far. Vaisse, a Frenchman who currently serves as a foreign policy expert at
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