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Abstract
The article dwells upon the use of the symbol of the “Motherland” in the legitimation and delegitimation of
power. TheMotherland symbolizes the matters that are essential for legitimacy-seeking: the unity of Russia,
its territory and sacredness of its borders, the most important events of its history, the “authentic
Russianness,” and multi-ethnic peace in the country. The author argues that the Motherland serves as an
important factor of the legitimation of power in contemporary Russia, which allows the authorities to have
high popularity both in domestic and foreign policies. This symbol is also actively exploited by the
opposition; one mode of the delegitimation of power through using the symbol of Motherland (the
“populist” mode) implies the symbolic struggle for possessing this symbol, or for the right to speak on
behalf of the Motherland, while another one (the “liberal” mode) implies the desacralization of the
“Motherland” and deconstruction of the practices of employing the symbol by the authorities.

Keywords: symbol of the Motherland; political symbols; legitimization of power; Russian nationalism; contemporary Russian
politics

“The Fold of the Motherland”
“The Motherland opens out her arms and welcomes you into her home as her own daughters and
sons,” the president of Russia said to the inhabitants of Crimea during his visit to Sevastopol onMay
9, 2014 (Putin 2014).1 Apparently, these words of Vladimir Putin were aimed, first, to justify
Russia’s policy on Crimea, explaining it as a maternal gesture and the duty of protecting her
“children,” and, second, to legitimize the actions of the Kremlin, which was represented thereby as a
spokesperson for the interests and desires of the Motherland.

Putin’s popularity remains high, which was reflected in his landslide victory during the
presidential elections 2018, and scholars suggest various explanations for why the current political
system enjoys such legitimacy in the eyes of the majority of Russian voters, often emphasizing the
role of nationalism in the legitimation of power. In order to contribute to the examination of
the modes of nationalist legitimation, I analyze the ways in which the authorities use the symbol of
the Motherland.

The “Motherland”/“Mother Russia” has been one of the most important symbols of Russian
history for many centuries—an element of the myth-symbol complex of Russian culture. Starting
with its appearance as “Mother Earth” in pagan times, the mother image of the country has been
present in Russian culture (literature, philosophy, arts, etc.) throughout its whole history (Riabov
2007). The data of sociological surveys testify to the importance of the symbol in the eyes of
contemporary Russians. As All-Russian poll of ROMIR (September 29, 2015) showed that out
of 1,500 participants to the question what they associated the Homeland with, 26 percent of
respondents answered “with the image of mother,” 19 percent with “a Russian woman,” and
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11 percent with the woman’s image from Iraklii Toidze’s poster “The Motherland Calls!”, which
was created at the beginning of the Great Patriotic War in 1941 (“Obraz Rodiny – v nature” 2015).

Significantly, the researchers of theoretical issues of nationalism addressed the mother image of
Russia in their works (Anderson 1983, 172; Smith 1997, 46). The first prominent research focused
on this image was published 30 years ago: Joanne Hubbs’ Mother Russia: The Feminine Myth in
Russian Culture (1988) has aroused considerable debate and at the same time provided significant
impetus to study the symbol. Since then the symbol has been examined in works on history,
linguistics, art, philosophy, philology, and women’s studies (Ebert 2003; Engström 2017; Gill 2011;
Hemenway 1997; Riabov 2007; Rutten 2010; Sandomirskaya 2001;Wilkinson 2018; and others); an
attempt of a comparative analysis of mother allegories of European nations deserves a special
mention (Edmondson 2003). However, the symbol has not been explored with regard to contem-
porary Russian politics, and essential questions referred to political science have not been inves-
tigated yet. What place does the Motherland symbol occupy in the political symbolism of post-
Soviet Russia? How is it employed in the legitimation of power?What role does it play in contesting
the dominant narratives, and how does the use of this symbol by opposition discourses differ from
the Kremlin’s use? What specificity of the power legitimation does the use of the Motherland
symbol reveal? The article aims to respond to these research questions, and to examine how political
actors use the symbol of the Motherland both in the legitimation of power and its delegitimation
during Putin’s time.

Consequently, the article is divided into five sections. The first section considers approaches to
researching the mothering of the nation in the legitimation of power. The next section examines
how themother symbol of Russia is exploited inmaintaining the legitimacy of power. The third part
discusses the use of this symbol to delegitimate power by the political opposition. The fourth
section analyzes the case of Alexey Navalny, an opposition politician, who was accused of
desecrating the Motherland symbol in 2017. Finally, in conclusion, I consider how the use of this
symbol reflects the specific features of the legitimation of power in contemporary Russia and what
characteristics of political culture it informs.

Mothering a Nation and the Legitimation of Power
As Peter Berger and Thomas Luckmann (1995) note, the purpose of legitimation is to explain and
validate the existing institutions so that their presence is seen by individuals as subjectively plausible
and acceptable. Though the concept of legitimation cannot be limited to the sphere of politics as
such, it occupies a particular place in the issues of political power. Yet all political systems need
legitimation; it has special significance in the case of hybrid regimes (Mazepus, Veenendaal,
McCarthy-Jones, and Vásquez 2016) that combine some democratic and some autocratic elements
in significant measure (Hale 2011, 34; Russia’s political system as a hybrid regime is discussed in
Colton and Hale 2014; Hale 2011; and Mazepus et al. 2016).

MaxWeber’s ideas marked the beginning of a descriptive approach to legitimacy as the belief in
the authorities’ right to rule (see Beetham 2013, 6). In Johannes Gerschewski’s (2013, 8) view,
legitimation is seen as the process of gaining support through an empirical form of legitimacy belief.
Rodney Barker went even further pointing out that “there are not two separate things, ‘legitimacy’
and ‘belief in legitimacy’” (2001, 19). (On discussions on relationship between normative and
descriptive approaches, see Beetham 2013.)

In creating this belief in legitimacy, symbols plan an important role: legitimation may imply
active exploitation of manipulative techniques—the appeals to symbolic and expressive aspects of
power (Eriksen 1987). Symbols are essential for political legitimation because they are connected
with power relations. There are various forms of mutual influence of politics and symbolism.
Political symbols can help to elevate some ideologies over others, and, conversely, can be used to
challenge dominant national narratives, either by amending them or by outright replacing them
with alternative ones (Nieguth and Raney 2017, 89). In the process of challenging the direction of
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nations, existing symbols are replaced, discovered, re-discovered, constructed, re-constructed,
invented and re-invented (Elgenius 1991, 20). In addition to promoting own one’s symbols,
discrediting an opponents’ symbols also serves as an essential practice of legitimation. That is
why contesting for interpretation of symbols serves as a necessary element of symbolic politics; this
struggle for interpretation is facilitated because, inAnthonyCohen’s (1985, 15) opinion, symbols do
not so much express meaning as give us the capacity to make meaning. As Gabriela Elgenius (2011,
16) observes, symbols are effective precisely because they are ambiguous and imprecise, and their
meanings are subjective without undermining their collective nature.

Among other characteristics of symbols that make them especially convenient for political
actors, one should note, above all, their ability to serve as tools of inclusion and exclusion.
Symbolism is by nature “boundary-creating” (Elgenius 2011, 13); every symbol contributes to bind
an in-group and juxtaposes it to out-groups (Phillips DeZalia and Moeschberger 2014). Besides
that, symbols connected with the principal values of a community and eventually related to myths
are able to trigger a big emotional response (Phillips DeZalia and Moeschberger 2014). Finally,
symbols offer a relatively inexpensive way to challenge or justify particular political agendas
(Nieguth and Raney 2017, 89–90).

Regarding the role of symbols in the legitimation of power, let us turn our attention to those that
relate to family and gender relations. A gender discourse has a broader relevance and significance
beyond the scope of sexual relations, because it contributes to maintaining the collective identity,
establishing social inequality, and providing political mobilization.

First, a gender discourse plays a role in the politics of identity. Building on Fredrik Barth’s (1969)
ideas, Nira Yuval-Davis has suggested that gender symbols should be interpreted as such “symbolic
border guards” that, alongside other markers, identify people as members or nonmembers of a
given community (1997, 23). Symbolic border guards of this kind are especially effective because
stereotypical views on the qualities ofmen andwomen and the picture of relations between the sexes
can easily be correlated with an individual’s personal experience. As a result, they lend themselves to
being presented as obvious, understandable, and thus legitimate (Blom 2000, 6). To provide the
feeling of identity, political actors juxtapose images of men and women of “us” to men and women
of “them,” exaggerate the differences between “us” and “them,” and evaluate the former more
positively than the latter.

An equally significant factor is the role that a gender discourse plays in the interpretation of
power and subordination. As Joanne Scott has noted, gender is both “a constitutive element of social
relationships… and… a primary way of signifying relationships of power” (Scott 1986, 1067). The
hierarchical relations between the sexes are used as a matrix that legitimates other forms of social
inequality. Thus, the use of gender metaphors serves as an effective mechanism to produce power
hierarchies.

Last, gendered imagery is an essential part of political andwarmobilization. The image ofman as
a defender of women contributes prominently in constructing the canons of masculinity and
femininity. In particular, representing warriors as protectors of women and children makes war an
attractive option—along with the cult of heroism, strength, and ruthlessness as masculine attributes
(Tickner 2001, 57; Yuval-Davis 1997, 15). Joshua Goldstein asserts that “gender identity becomes a
tool with which societies inducemen to fight” (2001, 252). That is why images of women’s suffering
and sexual violence over them—as well as an image of dishonored nation—are widely used in
discourse of political and war mobilization as an appeal to the gender identity of men (Yuval-Davis
1997, 94).

A special place in mobilization practices belongs to the image of the country as a suffering,
violated, desecrated mother. The mythological beliefs that the earth is a source of fertility and
abundance are widespread amongmany cultures. Themother image of a country became especially
popular in the time of Modernity that was connected with the emergence of nationalism. It is
precisely this that explains the broad dissemination of female, and especially mother, national
personifications (“Britannia,” “Mother Svea,” “Germania,” “Marianne,” “Mother Serbia,” “Mother
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Latvia,” and others; Bracewel 2000; Edmonson 2003; Gailite 2013; Landes 2001; Major 2012; Mosse
1985, 23, 64).

An essential role that is played by gendered imagery in nationalism are noted by many
researchers. According to Katherine Verdery’s definition, nationalism is a classifying discourse
that uses a nation as a basic operator in a widespread system of social classification (Verdery 1993).
This classification is ensured with the help of various markers, including gendered ones.

The intersections of gender and nationalist discourses provide mutual support and legitimation:
comparing the nation to the family is an effective way to position a given community as an organic
one and to reify and naturalize a nation. The authors of an article that focuses on the role of the
motherland image in national anthems express a remarkable opinion that the metaphor of an
“imagined family” is a more useful concept toward understanding the nation than that of an
“imagined community.” The former helps to highlight links between gender and nationhood as
family relations in four ways: (1) providing a clear, hierarchical structure; (2) prescribing social roles
and responsibilities; (3) being linked to positive affective connotations; and (4) reifying social
phenomena as biologically determined (Lauenstein, Murer, Boos, and Reicher 2015).

Thus, the image of the country as amother is widespread not only in Russia. As a political symbol
it serves as a means to legitimate a given national community as well as authorities who speak on
behalf of it, contributes to political and war mobilization, and provides citizens’ readiness to defend
their country and sacrifice their own lives. At the same time, one should consider additional factors
thatmake the image especially significant in Russian culture. Above all, the leading Russian thinkers
(Fedor Dostoevsky, Nikolai Berdyaev, Vasilii Rozanov, Ivan Il’in, Alexey Losev, and many others)
believe that the mother image of the country is one of the main symbols in Russian culture that
influences Russian mentality and Russian history significantly (Riabov 2007). They consider the
mother image of Russia as a source of the country’s uniqueness; in other words, it functions as a
diacritic—a symbolic border guard. In addition, since placing emphasis on the Russia’s difference
from the West has played an essential role in various versions of politics of national identity for
several centuries, the country is attributed with the traits that are alternative to the characteristics of
the imaginaryWest (individualism, rationality, secularity, and arrogance). The symbol of Russia as
a woman—of Russia as amother—serves as one of the symbols of this juxtaposition, being considered
as an embodiment of the traits that aremarked as feminine [sobornost’ (all-togetherness), irrationality,
humility, unselfishness, religiousness] (Riabov 2007). Laura Edmondson pointed out that “in the
intense debates over Russia’s destiny and its ‘essential’ difference from ‘the West,’ the image of
‘Mother Russia’ (Matushka Rus’) has become a commonplace, with both positive and negative
connotations, depending on the viewpoint of the writer” (2003, 53). Finally, the mother image of
the country has been used in juxtaposing to not only theWest but also the Russian state. Startingwith
the narodniks (revolutionary populists), the opposition considered the state as essentially alien to
Russian people and Russian soul, and employed the symbol of Mother Russia as a tool of criticizing
the authorities. That is why it was used during domestic political conflicts—for instance, in the time of
revolutions and the civil war of the 20th century (Hemenway 1997; Riabov 2017). Sometimes this
distinction of two principles, the “land” and the “state,” takes a form of juxtaposing the “Motherland”
(Rodina) and the “Fatherland” (Otechestvo).According to data of a sociological survey on social views,
contemporary Russians also differentiate the “Fatherland” from the Motherland: the former is
associated primarily with state, ideology, army, politics, and mind; meanwhile the latter is rather
linked with nature, culture, language, family, and heart (Riabov 2007, 247–248).

The Symbol of the Motherland in the Legitimation of Power
Since the symbol of the Motherland so important in Russian culture, it would be surprising if
political actors did not seek to capitalize on it in political discourse, including issues concerning the
legitimacy of power. The mother symbol of the country has been exploited in the legitimation and
delimitation of power in all periods of Russian history (for detailed history of “Mother Russia,”
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see Riabov 2007). The symbol of the Soviet Motherland occupied a central place in the symbolic
order of the USSR, and the dissolution of the country was accompanied by the deconstruction of
Soviet symbols, inter alia the Motherland.

In the 1990s, the wordMotherland virtually disappeared from the official vocabulary. It is worth
noting that Boris Yeltsin tried to avoid using it; in particular, the word had never been employed in
his six Presidential addresses to the Federal Assembly in 1994–1999.2 In this period, the image of
Mother Russia was largely a part of the left-wing and patriotic left rhetoric. It must also be pointed
out that during the events of the 1993 Russian constitutional crisis, the National Salvation Front
named its manifesto “The Motherland Calls!” which aimed to overthrow Yeltsin’s “pro-American
regime.”

The “rehabilitation” of the symbol occurred during Putin’s presidency. It was not by accident
that the authorities turned to this symbol exactly at that time; that was determined by the character,
ideology, and goals of the Russian political system, and it apparently corresponded with Putin’s
personality and beliefs. There are a number of factors that shape the Kremlin’s interest in this
symbol. During his first two presidential terms, Putin faced the challenge of preventing the
disintegration of the country and to form the new Russian identity that would connect all periods
of its national history (Cannady and Kubicek 2014, 6). The “Motherland” features as one of the
symbolic resources of the interethnic unity; the metaphor of kinship associating the country with a
mother implies natural and thereby inextricable ties among the ethnic communities of the Russian
Federation.3 To shape Russian identity, the Kremlin restored many elements of the Soviet political
semiosphere that the Communist party usually employed (Sil and Chen 2004); for instance, the
authorities resurrected the melody of the Soviet anthem as the national anthem of the Russian
Federation. TheMotherland symbol is from the same series of symbols, and Putin turned to it in his
first presidential campaign in March 2000 (Riabov 2007, 234–235).

One more element of the Soviet semiosphere, the symbol of the victory in the Great Patriotic
War, was also employed in the shaping of the Russian identity. Nikolay Koposov (2014) suggested
that the narrative about the war became a “foundational myth” of Putin’s Russia. Meanwhile the
image of the Motherland occupies a very important place in both the war propaganda and the
practices of commemoration in the postwar era. It is no wonder that according to the survey
conducted in 2010 by VCIOM, 69 percent of Russians called the monument “The Motherland
Calls!” on Mamayev Kurgan in Volgograd the main symbol of the Soviet people’s struggle against
Nazism (“Pochti 70 % rossiian …” 2010).

The next stage of increasing the Kremlin’s interest in the symbol was determined by worsening
relations between Russia and the West in 2007–2008. Since then, various political actors have
emphasized anti-Western connotations of the Motherland symbol noted above.

Finally, onemore impact is connected with a so-called conservative turn that fell on Putin’s third
presidential term. The protest movement in 2011–2013 that was labeled as the pro-Western “fifth
column” caused the official discourse to start also exploiting theMotherland symbol in the domestic
political confrontation and against the liberal opposition.

Therefore, the symbol became a significant element in symbolic politics of the current author-
ities, and one can discern several legitimation strategies4 that have turned to it for help:
(i) legitimating the national community on behalf of which the authorities speak; (ii) equating
the authorities with the state and the state in its own turn with theMotherland; (iii) legitimating the
ruler through promoting the idea of his particular relations with Russia; (iv) positioning the
authorities as defenders of theMotherland from external enemies; and (v) representing the political
opposition as internal enemies of the Motherland.

The first strategy relates to the politics of Russian identity regarding pursuing the goal to
legitimate the community on behalf of which the authorities speak; thanks to this, citizens imagine
it as natural and legitimate. The politics of Russian identity shapes the feeling of belonging to Russia,
promotes solidarity, and strengthens external symbolic boundaries. Let us examine in detail how
using the Motherland helps the nation to carry out identity politics in these directions.
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Above all, the Motherland contributes to shaping the feeling of belonging to Russia. Positioning
Russia as a mother implies that the ties between the country and her citizens are organic in nature;
thereby these ties are declared everlasting and based on not free choice or contractual relations but
on kinship. In addition, this loyalty is evaluated as the supreme loyalty of an individual. Since the
native land is a source of fertility and abundance, and she feeds all her children, they are in
irredeemable debt owed to her.

Then, the symbol is exploited in forming solidarity within the country; Russia is portrayed as a
mother for representatives of all ethnic groups in the state. As Andrey Makarychev and Alexandra
Yatsyk (2017) note, the key biopolitical metaphor widely used in the Kremlin’s rhetoric is the
family. In the same context, the mother symbol is often employed in regional politics, contributing
to the legitimation and inclusion of a region in the single political community. This can be
illustrated using discourse analysis of the legitimation of Crimea joining the Russian Federation.
The use of this symbol is aimed to exemplify the idea that Crimea belongs to Russia: a mother
allegedly has special rights to her child who was born and raised by her. Thereby Russia’s
intervention into the situation on the peninsula is characterized as not only her right but also
her obligation due to the commitment, which every mother has to her own children under threat.5

In addition, representations of the country as a mother allow it to mobilize instantly the meanings
which the mother symbol has received in the history of the world culture: Russia is a kind, peace-
loving, and selfless country whose politics is guided by the care of life. To represent one’s country
with images of pure, chaste womanhood is a common practice of war propaganda, intended to
demonstrate both the purity of state intentions and the rightness of its participation in the conflict
(Mosse 1985, 90).

Finally, using the mother symbol of Russia strengthens external symbolic boundaries, highlight-
ing the differences between “us” and “them.” Current study on Russian nationalism interprets
Russians’ treatment of their country as the mother, as specific characteristics of Russian culture, a
diacritic. For instance, Americans are characterized as individuals who lack sense of a motherland:
being a nation of immigrants, they can never understand Russians in this aspect (Riabova and
Romanova 2015). Russians’ devotion to theMotherland becomesmore andmore alien to citizens of
the European Union, where values of family and national identity are destroyed purposefully now.
The hegemonic discourse in Russian media presents the EU as “Gayropa,” as a degenerate
civilization, and the changes in gender order (such as the legalization of same-sex marriage, the
destruction of traditional roles ofmen andwomen, the growing influence of feminism, and the crisis
of the traditional family unit) are characterized as clear evidence of this (Riabov and Riabova 2014).

The second strategy equates the authorities with the Russian state, and the state is equated with
the Motherland. Besides the famous monuments at Piskaryovskoye Cemetery in St. Petersburg or
on Mamaev Kurgan in Volgograd, dozens of Motherland sculptures have been erected as war
memorials in big cities and small villages, and the participation of officials in commemorative
practices serves as ameans to associate the authorities with theMotherland. These rituals contribute
to positioning them as representatives of theMotherland and to creating ways for the population to
express support for them. Another way is the practice of using leaflets and posters that contain the
images of theMotherland to call on citizens to vote for the “ruling party” in election campaigns (see,
for example, “Rodina-mat” 2015).

The third strategy is connected with the legitimation of a ruler of the country through promoting
the idea of his particular relationship with Russia. The concept of hierogamy—the sacred marriage
between the ruler and his or her land—has beenwell-known in politicalmythology since the ancient
Near East times (Kantorowicz 1957). In Russian medieval texts, the prince was considered as the
defender of Russia’s land and keeper of her honor (Chernaia 1991). The image of the sacred
marriage was exploited as a resource of the legitimation of power in theMuscovite Rus, the Russian
Empire, and in the USSR (Hubbs 1988, 188–189; Riabov 2007, 118–120, 129–130; Riabov 2017;
Riabova 2008, 11). Currently, the idea of the “sacred marriage” seems too exotic, and if it is
articulated, then it is in a half-serious manner: for instance, after the president’s divorce in 2013,
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Iosif Kobzon, a Russian singer and influential State Duma deputy, said that “Putin married Russia”
(“Iosif Kobzon…” 2015). However, this idea continues to be employed indirectly—for instance, in a
statement like this: “Russia is a woman; today she needs a reliable husband” (quoted in Riabova
2008, 156–158). It is not surprising that emphasizing the traits of a “real man,” above all, in regards
to Putin, is widespread in political rhetoric. The image of Putin as a defender and savior of Russia-
woman is an essential part of his charismatic legitimacy. In this context, the eroticization of his
image, discussed in a number of works, contributes to legitimating his power (Riabov and Riabova
2014; Sperling 2015; Wood 2016).

The fourth strategy is portraying the Kremlin as a defender of the Motherland from external
enemies. The mother image of Russia has served as a very important part of representations of war
in Russian culture for several centuries. The “Motherland” is characterized as vulnerable, suffering,
calling for help, mighty, and invincible; one may note that employing such female allegories of
nations is widespread in the war discourse inmany cultures. The discourse of “Mother Russia” has a
tremendousmobilization potential: a person is called to sacrifice his or her own life as well as lives of
others in the name of the Motherland defense. The image plays a significant role in practices of
commemoration: a figure of mother who mourns the loss of her sons and daughters occupies a
notable place in memories of wars.

Though the Motherland image is mobilized in wartime to the highest degree, the current
confrontationwith theWest draws an attention to this aspect of the image once again. It is noteworthy
that the Kremlin considers the defense of the symbol of the Motherland itself as the imperative,
particularly those versions of the symbol that are connected withmemories of the Great PatrioticWar.
That idea manifests itself in the authorities’ reaction to including the Volgograd monument “The
Motherland Calls!” in the list of “the most absurd buildings of the Soviet era that are still standing” by
Business Insider in 2015. Journalists and social network users expressed their outrage over the
magazine’s decision; the leading “UnitedRussia”politicians (for instance,Minister ofCultureVladimir
Medinsky) made strong statements against this US news website (Riabova and Romanova 2015).

The defense of the symbol of the Motherland has became a part of the Kremlin’s politics of
memory that is directed against the attempts to revise the views on the World War II made in the
last decade—the attempts which understandably make a painful impression on the majority of
Russians. The Immortal regiment march, which related to this to a great extent, received a special
resonance in the situation when the leaders of the Western countries (including US president,
British prime-minister, France’s president, and the German chancellor) denied attending the
Victory Day celebrations in Moscow in 2015 because of situation in Ukraine. It is significant that
these representations of the Immortal Regiment march widely employ theMotherland symbol. For
instance, the article named “‘The Immortal Regiment’: The Russian People are Rejoicing, the State
Department Is Going Crazy” contained some indicative accusations of betrayal of the Motherland
addressed to those political forces within Russia that were critical to the march:

Washington’s paid lickspittles… started wailing, competing [with] one another, that it is all
“a staged fake action of twelve million rent-a-crowds.” Apparently, they judge everyone by
themselves—they do not bat an eyelash without money. They live in accordance with liberal
and libertarian principle “dog eats dog” and so they do not love anybody at all—nor the
Motherland or their relatives. They cannot understand how a person is able to feel ties to
ancestors, how it is possible to worry about the Motherland and to place her interests before
private interests. Their propaganda places emphasis that the Russians’ living conditions have
worsened … not realizing that to a great number of people that is a small price to pay for
liberating their Motherland from the external dependence. (Ovchinnikov 2015)

Thus, representations of the political opposition as traitors of the Motherland—as her infidel
children, and authorities as her defenders from them—are another legitimation strategy. The
opposition is characterized not only as the opponent of the Kremlin but also as the accomplice
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of external enemies of Russia. Obviously pro-Western liberals are ideally suited to this role in the
situation of the current tensions between Russia and the West. This strategy has become especially
prevalent since the beginning of the protestmovement in 2011. Right after the earliest street actions,
the Kremlin started accusing protest organizers, and sometimes their participants, of being the paid
agents of theWest (Rutland andKazantsev 2016). Putin, on the rally at Luzhniki Stadium (February
23, 2012), told protesters “not to look abroad, not to scuttle to the side, and not to betray the
Motherland” (Putin 2012). Pro-Kremlin actors represented the protests as a break of the moral
obligation toward the country, stressing that the opposition did not fight against “United Russia”
but against Mother Russia.

The symbol was involved in the practices of mobilization for rallies in support of Putin that took
place in February 2012. It is significant that the images of the Great Patriotic War were widely
utilized; this contributed to portraying the protests as organized by external enemies and thereby
quite dangerous for the very existence of the country. In January 2012, while preparing for the
meeting named “For Russia—Against the Orange Revolution!” which took place on Poklonnaya
Hill on February 4, the Chairman of the Union of Orthodox Citizens of Russia suggested, “Now it is
a matter of the dismemberment of Russia. This is the aim of the today’s Orange revolution! The
Motherland, Russia is calling us!” (Lebedev 2012). The “Motherland” called for the rally on the
Vorobyovy Gory, which was to take place in February 2012. The rally leaflet contained the Toidze’s
image and the words:

Are you going to join the enemies and to help them in betraying the Motherland?… Yes, we
are dissatisfied with the authorities. We are fed up with “United Russia.”However, we cannot
protest together with the “oranges.” Because their goals are opposed to our goals.…Wewant
to live in the strong and prosperous country—they want to break up Russia and deprive us of
the Motherland. (Agumava 2012)

This image was used in a remarkable context on a demotivator, “Russia HasMade the Choice,” that
got popularity among users of the Russian Internet. The picture was devoted to one of the
remarkable events of the parliamentary campaign of 2011: in November, shortly before the
elections, an Orthodox shrine, a part of the Cincture of the Theotokos, was held in the Cathedral
of Christ the Savior. Pro-Kremlin media interpreted Russians’ wide interest in it (more than
3 million believers had come to touch the Cincture) as both loyalty to the Orthodox faith and
support of the authorities. The demotivator contains Toidze’s image of the Motherland that
acquires the features the of Mother of God. Meanwhile liberal opposition leaders—Boris Bere-
zovsky, Boris Nemtsov, and Alexei Navalny—are portrayed as the “agents of the State Department”
and the enemies of the Motherland and Orthodox Christianity (“Rossiia sdelala vybor …” 2011).

Thematter of the feminist punk-rock group Pussy Riot, who protested at the Cathedral of Christ
the Savior on February 21, 2012, became a more remarkable event of the protest movement. In
covering this action, the author of the article entitled, “Let Us Tear Away Mother Russia’s Skirts!”,
which was published during the trial preparation period, employed the image of desecrated
Motherland. He stated that this action had manifested the Pussy Riot members’ scorn to Mother
Russia, just like that manifested in the action of Lazar Kaganovich, who “had exploded the
Cathedral of Christ the Savior with the words: ‘Let us tear away Mother Russia’s skirts!’ They tried
to ‘tore it away’ as it had been done by the Bolsheviks in the past…” (Gavrov 2012). It should also be
mentioned that these words, which had allegedly been said by Kaganovich, were interpreted as a
euphemism for the “rape of Russia” in nationalist media (Riabov 2007, 231–232).

The Symbol of the Motherland in the Delegitimation of Power
Thus, the Motherland symbol serves as one of the pillars of the legitimacy of power; that is why the
opponents of the authorities have paid serious attention to it as well, throughout Russia’s history.
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One can discern two different modes of the delegitimation of power in Russia through the
Motherland symbol, which I have suggested defining conditionally as the “populist” mode and
the “liberal” one.

The former mode implies the symbolic struggle for possessing this symbol—for the right to speak
on behalf of theMotherland.While in the discourse of the authorities the “Motherland” is equated to
the state, then in the populist discourse it is equated to the “people.”The opposition represents Russia
as a mother suffering from the Kremlin’s violence and themselves as her loyal children who want to
saveher from it. This probably dates as far back as the 16th century, in connectionwith the appearance
of the concept ofHoly Rus’. PrinceAndreyKurbskywrote of the allies of Ivan the Terrible, “They have
gnawed through the belly of their mother, the sacred Russian land, who gave birth to them and raised
them, to her own misfortune and ruin!” (Kurbskii 1986, 319; see also 271).

Various populist discourses employ the Motherland symbol using their own delegitimation
strategies. The Russian ethnic nationalist movements represent Russia as a mother of exclusively
(or above all) ethnic Russians. Ethnic aliens are characterized as the threat to theMotherland (this is
particularly true for anti-Semitic and anti-Muslim discourses). The Kremlin is accused of ignoring
the difficult situation of ethnic Russians and supporting non-Russian ethnic groups (Rutland 2010).
The authorities consider the use of the symbol by ethnic nationalists to be a danger for the country;
it is reflected in the fact that the Federal List of Extremist Materials includes photo and leaflets
named as follows: “TheMotherland calls again to fight! Join the fighters against the alien occupants!
Russia is for ethnic Russians!,” “The Motherland,” “I am a patriot. This land is mine! This is my
Motherland! Wake up, Slavic people! The Motherland is in danger! The Motherland needs your
will!” (“Federal’nyi spisok …” 2017).

The different meanings are attributed to the symbol in the rhetoric of another oppositional force
—the Communist Party—that bitterly criticizes the authorities for the “anti-people social policy.”
This policy is sometimes called the “rape of the Motherland.”6

The loyal conservatives from the Izborsk club position themselves as proponents of a strong state
(gosudarstvenniki). They support the president but criticize Dmitry Medvedev’s government,
accusing it of liberal politics and “anti-people decisions.” In their rhetoric and graphics, the image
of Russia as a woman serves, on one hand, as a symbol of statehood (derzhanovst’), might, and glory
of the country, and on the other hand, as the Motherland’s suffering from the liberal politics of the
pro-Western elite (see, for example, Izborskii klub 2014; Prokhanov 2018). The declared aim of the
Izborsk club activity is to unite Red and White ideas of Russia; it is remarkable that its leader,
Aleksandr Prokhanov, promotes the idea of a monument to Red–White reconciliation, which
would feature a woman symbolizing theMotherland and two soldiers at her feet: a Soviet one and a
tsarist one (Laruelle 2016, 635–636).

Prokhanov is also close to the party named “The Motherland” (Rodina), whose political
evolution is typically for left-wing opposition in Russia. Though the party appeared in 2003
allegedly as the Kremlin’s project, with the goal of drawing support away from the opposition
Communist Party, it, in positioning itself as a champion of ethnic Russians, started challenging the
authorities and criticizing them for social inequality and interethnic policy (Rutland 2010, 127). As
a result, in 2005 it was banned from taking part in the Moscow regional elections on the charge of
inciting ethnic hatred (Goode 2012, 13).

In 2012 the party reappeared; now it represents itself overtly as “the President of Russia’s system
party” (and even the “President’s special forces”) and condemns the liberal opposition’s protests as a
“nihilistic riot” (Zhuravliov 2012). The party “Manifesto” contains the following words: “The party
unites active and courageous people who are ready to work for Russia and fight for the Motherland
—for the future of our children” (“Manifest partii ‘Rodina’” 2012).

The “liberal”mode of the delegitimation of power implies the desacralization of theMotherland
and deconstruction of the Kremlin’s practices of employing the symbol. The representatives of the
liberal opposition disparage using the symbol because it is allegedly exploited by the authorities for
justifying irresponsibility of the state, for promoting lack of respect for individuals, and for ignoring
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the value of human lives. They declare that associating the country with a mother and the citizens
with children is irrelevant for understanding social relations in Russia and is dangerous for
democratic values. This mode makes the case to promote not a family, but contractual relations
between the state and its citizens.7

Let us consider the “liberal” delegitimation strategies with the help of the symbol. Above all, such
deconstruction is provided in the context of condemning patriotism, which is supposedly opposed
to human rights and incites xenophobia and chauvinism in Russian society. A prominent repre-
sentative of the protest movement claims that even the very word “motherland” should be labeled as
“socially dangerous”—like the word “patriotism” and unlike, for instance, the word “freedom”
(Turkova 2012).

In addition, the discourse of the opposition stresses that the “motherland” is just ametaphor that
is cynically exploited by the Kremlin to manipulate the citizens’ feelings (see, for example, Pussy
Riot 2016).

Besides that, this symbol helps the authorities in legitimacy-seeking and dressing up the true
character of the treatment of Russia’s citizens by the contemporary state. In the eyes of the liberal
opposition, since the state is completely alien and hostile toward its citizens, the image of Russia as a
stepmother is more suitable for the country. This image became especially popular in the context of
the so-called “Dima Yakovlev law” (2012), which banned the adoption of Russian children by
foreign citizens (Loskutova and Agranat 2012).

Finally, the use of the symbol excuses the absolute power of the state and violation of human
rights, making the people believe in the inevitability of self-sacrifice. For instance, in 2015 in
criticizing Russia’s policy in Ukraine, Dmitry Bykov, an opposition journalist, published a poem in
which he had created the image of the Motherland as a symbol that the Kremlin uses to manipulate
Russians’ feelings and to claim new victims: “The Motherland is sacred for all eternity, is always
justified by tombs of ancestors, even flip-flopping time after time, even devouring her children”
(Bykov 2015). This motif is particularly notable in the actions of St. Petersburg art group “The
Motherland.” The members of the group declare that the main purpose of their activity is the
deconstruction of the symbol of the Motherland. In their opinion, the “Motherland” is a goddess of
death, corpses, earth, and the underworld, and the service to the Motherland is a veiled desire for
death (Savelieva 2017).

The Motherland in the Legitimation and Delegitimation of Power Today:
The Case of Alexei Navalny
The methods of legitimation and delegitimation of power in today’s Russia became evident quite
significantly in the case of opposition politician Alexei Navalny and his team in March 2017.
Organizing the anticorruption rally that took place on March 26, Navalny made a cross-country
tour to open presidential campaign headquarters in Russian cities.When in one of the cities, a critic
of the Kremlin was doused with a green topical antiseptic known as zelyonka, the critic’s team
decided to use this incident for PR, turning a green-colored face into a sort of a calling card of
Navalny’s supporters. Preparing for the politician’s arrival in Volgograd, his supporters photo-
shopped the main symbol of the city, the monument “The Motherland Calls!,” and published an
image in which the face and a hand of the woman in the sculpture were colored green.

This prompted a negative reaction among some of Volgograd’s inhabitants. OnMarch 23, a civil
petition was posted online, in which the “veterans and residents of Volgograd and Volgograd
Oblast” demanded to bring to responsibility “the culprits of the mockery of the monument”
(“Rossiane prizvali…” 2017). On the day of an anti-corruption rally, pro-Kremlin activists picketed
the Prosecutor General’s Office in Moscow with demands to punish the supporters of Navalny for
“desecrating the monument” (“Grazhdanskie aktivisty trebuiut…” 2017), and in May the criminal
proceedings were initiated on the charge of the “rehabilitation of Nazism” (“Iz-za kollazha s
‘Rodinoi-mater’iu’ …” 2017). All these events received wide coverage in the Russian media: dozens
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of publications in national and regional media, giving rise to hundreds of commentaries, allow us to
identify a spectrum of views on what place the symbol occupies in today’s Russia.

First, let us analyze the perspective of those who blamed the action. They considered it as
disrespectful to the monument and a mockery of the memory of the defenders of Stalingrad (the
sculpture is a central figure of the memorial where there are the remains of more than 34,000 fallen
warriors), and the Great Patriotic War in general. Moreover, that was interpreted as a demonstra-
tion of negative attitudes to the history of Russia since the Volgograd monument is one of the main
symbols of the country. These critics emphasized that this action had not been accidental for the
Navalnists. At best, it displayed their alienness to the country and non-understanding it (Grishin
2017; “Volgograd vstal na dyby” 2017;). At worst, this testifies to their hatred of Russia (Grishin
2017). As previously mentioned, the idea that liberals are promoting Russophobia is widespread,
and stigmatizing the Navalnists as pro-Western liberals helped to represent them as the fifth
column. Significantly, many authors drew parallels between this action and the Pussy Riot
performance in the Cathedral (“Rodina-mat’ v zelionke …” 2017). A special role in ostracizing
the action was played by framing it as an attempt to change the interpretation of the World War II
that is supported by majority of Russian citizens. In this regard, Eduard Limonov stated, “The
Navalnists who desecrated the Motherland monument are on an equal footing with Polish,
Ukrainian, and Baltic barbarians who continue to desecrate the Soviet soldiers’ graves” (“Eduard
Limonov…” 2017). It is notable that many authors and commenters tried to explain this action by
referring to Navalny’s political biography: at one time he had been linked to the Russian ethnic
nationalist movement, so this fact was exploited in attributing neo-Nazi beliefs to him. In particular,
Vladimir Soloviev, a famous political journalist, characterized him explicitly as a “Nazi”
(Medialeaks.ru 2017), and the author of the article published in Komsomolskaia Pravda called
him a “Fuehrer” (Grishin 2017); one month later Gennady Zyuganov, the leader of the Communist
Party, stated that the new Fuehrer had appeared in Russia (“Zuganov zaiavil o poiavlenii…” 2017).

As for those who supported the action, it is noteworthy that only a few social network users
criticized the Volgograd monument from a “liberal” point of view, demanding to expose the Soviet
propaganda myths, while an absolute majority of authors and commenters did not question the
grandeur of the monument or the importance of the event that it symbolizes. Navalny and people
fromhis camp denied the participation of the sympathizers in the picture posted online. It is notable
that Navalny himself, upon his arrival in Volgograd, visitedMamaev Kurgan, took a photo near the
monument, and Tweeted it with the words, “I went right to look at it. What a power! The great
monument to the great events” (Navalny Twitter 2017). Summing up the results of his visit, he
wrote in LiveJournal that “The Motherland Calls!” was in poor condition because the funds aimed
for its repair had been stolen by corrupt officials: “For many years the main Victory monument has
been in a state of disrepair.… Everyone is invited to participate in the rally on March 26! Let’s get
our stolen money back and restore the Motherland” (“Volgograd: ochen kruto” 2017). In other
words, he positions himself as a defender of the Motherland—both the monument and Russia—
from the authorities’ corruption.Many of his supporters voiced the same opinion in the Comments:
“The Motherland calls. March 26” (Anton Griboedov, comment on Navalny Twitter 2017).
Another commenter wrote: “The Motherland is a symbol of the people’s fighting against the
occupants. Navalny is fighting against the crooks and thieves who are the today’s occupants of our
country” (Yevgenii Danilchenko, comment on “Volgograd: ochen kruto” 2017). Navalny’s sup-
porters resented that the authorities had tried to hijack the Motherland “opinions” and “evalua-
tions”; for example, “Why do these idiots decide for theMotherland, whose side is she on?… She is
for Navany!” (Echo of Moscow 2017).

Therefore, Navalny’s case demonstrates that today the Motherland symbol is exploited by both
the Kremlin’s supporters and its opponents who compete for the right to interpret itsmeanings. The
contemporary political discourse attaches significant importance to the symbol. The Kremlin and
loyalists employ it for drawing symbolic boundaries, both external and internal; in this matter, the
non-system opposition is labeled as pro-Western and associated with external enemies. In the
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opposition discourse, the symbol is exploited in the delegitimation of power. One can discern in this
delegitimation, on one side, criticism of the monument as a tool of the authorities’ propaganda, and
on the other side, representations of the Kremlin as a threat to theMotherland and the opposition as
her champions.

Conclusion
The “Motherland,” one of the most important symbols of Russian culture, is used in various
discourses (national, ethnic, war, imperial, and gender), inter alia in a political one. Among political
actors who participate in producing the discourse on the Motherland are the President, “United
Russia” and other political parties and organizations, representatives of the leading religions, and
regional leaders; it is provided through institutes of education, science, army, church, andmedia on
regional, national, and global levels. Political actors actively exploit this symbol, including issues of
the legitimacy of power. The “Motherland” symbolizes these issues, which are essential for the
claims to legitimacy: the unity of Russia, its territory and sacredness of its borders, the most
important events of its history, “authentic Russianness,” andmulti-ethnic peace in the country. The
Kremlin widely employs the symbol, pretending to be the only representative of the Motherland
and her champion. One more legitimation strategy which current tensions between Russia and the
West make more effective is portraying the liberal opposition as the pro-Western fifth column—as
renegade children of the Motherland.

Since this symbol is so important in maintaining the legitimacy of power, the opposition pays
serious attention to it as well. The “populist” mode of the delegitimation of power implies the
symbolic struggle for possessing this symbol—for the right to speak on behalf of the Motherland.
The opponents of the authorities represent Russia as a mother who has suffered from the Kremlin’s
violence and themselves as her loyal children who defend her. The “liberal” mode implies the
desacralization of the “Motherland” and deconstruction of the practices of the Kremlin exploiting
the symbol. The representatives of the liberal opposition criticize them because these practices
allegedly help the authorities in justifying irresponsibility of the state, promoting lack of respect for
individuals, and ignoring the value of human lives.

What impact does the use of the mother symbol have on the specificity of power legitimation
inRussia?Asnoted,many symbols are related tomyths.MurrayEdelman enumerated three universally
recognizedmastermyths: the omnipresent conspiratorial enemy; the valiant and wise leader who saves
the people from that enemy; and the people who in times of great need unite behind their leader to
deliver their country from the gravest danger (Edelman 1977, quoted in Petersson 2017, 238). In Russia
all these master myths are directly relevant to theMotherland symbol; using it contributes significantly
in mythologization of Russian political culture. Apparently, this type of legitimacy is far from the
rational-legal one. Employing theMotherland symbol diminishes the importance of a legal component
because it accompanies appeals, not to formal rules or law, but to moral argumentations, to “pravda”
(truth). It moves the focus of argumentation from the rational choice, and considers values more
important than interests. That does notmean that Russians do not care about theirmaterial well-being;
“eudemonic legitimation” plays significant role in Putin’s popularity (Holmes 2015). But at the same
time the issues of the Motherland’s honor are very important.

For instance, it manifested itself in discussing the issue about Russian sportsmen’s participation
in Winter Olympic games 2018 when the national flag and anthem were banned to demonstrate
because of accusations of Russian team in statesponsored doping. While arguments for the
participation appealed to practical interests in the development of Russian sport, the case against
it was connected with rhetoric about the Motherland’s honor and inadmissibility of disgracing her.
Vladimir Mamontov, the head of the Govorit Moskva radio station, condemned those who had
supported the participation; according to him, for them “the Motherland turned into an old lady
(starushentsiia) whom one can forget …” (Gusev 2017). Many researchers have noted the role of
Putin’s charisma in legitimation of power (see, for example, Cannady and Kubicek 2014, 5; Holmes
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2015, 229; Petersson 2017), and this charisma in contemporary Russia to a significant extent is
related to the degree to which a politician is considered to be a defender of the Motherland’s honor.

Besides that, appeals to the national history, particularly the war history (and, first of all, the
Great Patriotic War), acquire a special importance for maintaining the legitimacy of power. It
should be borne in mind that in Russians’ collective memory, the war conflicts of the nation’s
history are considered as largely defensive wars, while the main threat to Mother Russia usually
comes from the West. External pressure on Russia contributes to positioning the Kremlin as a
champion of the Motherland and helps to unite society around the authorities.

Another important facet is that employing the symbol of the Motherland in the legitimation of
power shifts emphasis from the issue of each person’s good to the issue of common good—of care of
a collective national body. TheMotherland is not equal to a sum of all Russia’s citizens, and defense
of the Motherland does not necessarily imply care for each separate person.

Thus, using the Motherland symbol has a major impact on the legitimation of power in
contemporary Russia: it facilitates evaluation of the authorities through a prism of appealing to
informal, not to formal, rules; it focuses rather on the past, than on the future; and elevates the
priority of the collective good over individual human rights. In order to answer the question of
whether it is determined by the specificity of Russian political culture or by the common regularities
of a gendering nation, a comparative study is necessary.
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Notes

1 Putin referred again to this image during his visit to Sevastopol in the 2018 campaign: “Thanks to
your decision, Sevastopol and Crimea returned to their homeland, to the home of our mutual
Motherland, to the home of our Mother Russia” (Vesti.ru 2018).

2 Meanwhile Putin used the word “Motherland” 14 times in his 14 Presidential addresses
(2000–2018) (“Ezhegodnye poslaniia Prezidenta RF …” 2018).

3 Peter Rutland (2010) correctly notes that though forming Russian civic political nation has been
declared as the aim of interethnic politics, in fact it is far from civic nationalism in the Western
sense since it was not connected to individual rights and democratic participation.

4 Legitimation strategies can be defined as authorities’ attempts to promote their vision of what is
right for the country and, in principle, are aimed at producing voluntary transfer of power to the
authorities (Mazepus et al. 2016, 354).

5 For instance, in March 2014, local authorities all over the city of Omsk set up billboards named
“WeTakeCare ofOurOwn!”which contained the images of woman as an allegory of Russia and a
boy who symbolized Crimea (Shmidt 2014).

6 On using the image of raping Mother Russia committed by Yeltsin’s pro-Western regime, see
Suspitsina (1999) and Riabov (2007, 230–233). That is remarkable because it demonstrates how
mythology of hierogamy may be exploited for the delegitimation of power: a ruler is represented
as a rapist, but not as a legal husband of Mother Russia; thereby he is disqualified to speak on her
behalf. This image previously appeared in the 19th century Russian social thought: characterizing
Peter the Great’s reforms, a Slavophil Ivan Aksakov labeled them as a rape of the Russian land by
the tsar (Aksakov 1992, 265–266).

7 This mode also has historical traditions in Russian political discourse. Thus, many thinkers of the
Russian Silver Age wrote that the cult of Russia as a mother was dangerous since it “prevented
development of the principle of individuality” in Russian society (see, in detail, Riabov 2007, 140).
The desacralization of Mother Russia served as a means of the delegitimation of power in the
satirical journals of the 1905 Russian revolution (Riabov 2017).

764 Oleg Riabov

https://doi.org/10.1017/nps.2019.14 Published online by Cambridge University Press

https://doi.org/10.1017/nps.2019.14


References
Agumava, Fidel’. 2012. “Ne zakrutish’ gaiki—ne soberiosh’ mebel.” http://www.utro.ru/articles/2012/02/04/1026775.shtml.
Aksakov, Ivan. 1992. “Rech’ o A.S. Pushkine.” In Literaturnaia Kritika, edited by Konstantin S. Aksakov and Ivan S. Aksakov,

263–280. Moscow: Respublika.
Anderson, Benedict. 1983. Imagined Communities: Reflections on the Origin and Spread of Nationalism. London: Verso.
Barker, Rodney. 2001. Legitimating Identities: The Self-Presentations of Rulers and Subjects. Cambridge, UK: Cambridge

University Press.
Beetham, David. 2013. Legitimation of Power. Basingstoke, UK: Palgrave Macmillan.
Berger, Peter L., and Thomas Luckmann. 1995. Sotsialnoe konstruirovanie realnosti. Traktat po sotsiologii znaniia. Moscow:

Medium.
Blom, Ida. 2000. “Gender and Nation in International Comparison.” In Gendered Nations: Nationalisms and Gender Order in

the Long Nineteenth Century, edited by Ida Blom, Karen Hagemann, and Catherine Hall, 3–26. Oxford, UK: Berg.
Bykov, Dmitrii. 2015. “Mozhet li Rodina byt’ neprava? Mozhet, estestvenno, esli ne nasha.” Novaia gazeta, February 2. http://

www.novayagazeta.ru/columns/67075.html?p=3.
Cannady, Sean, and Paul Kubicek. 2014. “Nationalism and Legitimation for Authoritarianism: A Comparison of Nicholas I and

Vladimir Putin. Journal of Eurasian Studies 5 (1): 1–9.
Chernaia, Liudmila. 1991. “‘Chest’: predstavleniia o chesti i bezchestii v russkoi literature XI-XVII vv.” In Drevnerusskaia

literatura: Izobrazhenie obshchestva, edited by Anatolii S. Demin, 56–84. Moscow: Nauka.
Cohen, Anthony. 1985. The Symbolic Construction of Community. London: Routledge.
Colton, Timothy J., and Henry E. Hale. 2014. “Putin’s Uneasy Return and Hybrid Regime Stability.” Problems of Post-

Communism 61 (2): 3–22.
Ebert, Krista. 2003. “Matushka Rus’ i eio synov’ia. Arkhaicheskii simbioz polov kak topos natsional’noi mifopoetiki.” In Pol.

Gender. Kul’tura, edited by Elisabeth Cheaure and Carolin Heyder, 163–190. Moscow: RGGU.
Echo ofMoscow. 2017. “Neizvestnye popytalis’ skhvatit’AlekseiaNavaknogo u vkhoda v ego shtab vVolgograde.” 2017.Echo of

Moscow. March 27. http://echo.msk.ru/news/1950462-echo/comments.html#comments.
Edelman, Murray. 1977. Political Language: Words that Succeed and Politics that Fail. New York: Academic Press.
Edmondson, Linda. 2003. “Putting Mother Russia in a European Context.” In Art, Nation and Gender: Ethnic Landscapes,

Myths, and Mother-Figures, edited by Tricia Cusack and Sighie Bhreathnach-Lynch, 53–64. Aldershot, UK: Ashgate.
“Eduard Limonov: Naval’nyi — dvazhdy osuzhdennyi prestupnik, govniuk i podlets.” 2017. https://antimaidan.ru/arti

cle/10232.
Elgenius, Gabriella. 2011. Symbols of Nations and Nationalism: Celebrating Nationhood. Basingstoke, UK: PalgraveMacmillan.
Engström, Maria. 2017. “Daughterland: Contemporary Russian Messianism and Neo-Conservative Visuality.” In Russia—Art

Resistance and the Conservative-Authoritarian Zeitgeist, edited by Lena Jonson and Andrei Erofeev, 84–102. London:
Routledge.

Eriksen, Erik Oddvar. 1987. “Symbols, Stratagems, and Legitimacy in Political Analysis.” Scandinavian Political Studies 10 (4):
259–278.

“Ezhegodnye poslaniia Prezidenta RF Federal’nomu Sobraniiu RF.” 2018. http://www.consultant.ru/document/cons_doc_
LAW_99072/9fa2a21b9d67d1f497d57386a6db6c1f6b97f514/.

“Federal’nyi spisok ekstremistskikh materialov.” 2017. Miniust Rossii. http://minjust.ru/ru/extremist-materials.
Gailite, Gundega. 2013. “‘Mother Latvia’ in Constructing Self and Other: A Case of Latvian Caricature XIX c. – 1940.” In

Competing Eyes: Visual Encounters with Alterity in Central and Eastern Europe, edited by Dagnoslaw Demski, Ildikó Sz.
Kristóf, and Kamila Baraniecka-Olszewska, 170–189. Budapest: l’Harmattan.

Gavrov, Sergei. 2012. “Zaderiom podol Matushke Rossii.” Vzgliad, June 27. http://vz.ru/opinions/2012/6/27/585741.html.
Gerschewski, Johannes. 2013. “The Three Pillars of Stability: Legitimation, Repression, and Cooptation in Autocratic Regimes.”

Democratization 20 (1): 13–38.
Goode, Paul. 2012. “Nationalism in Quiet Times: Ideational Power and Post-Soviet. Hybrid Regimes.” Problems of Post-

Communism 59 (3): 6–16.
Goldstein, Joshua. 2001. War and Gender: How Gender Shapes the War System and Vice Versa. Cambridge, UK: Cambridge

University Press.
Graeme, Gill. 2011. Symbols and Legitimacy in Soviet Politics. Cambridge, UK: Cambridge University Press.
“Grazhdanskie aktivisty trebuiut nakazat’ storonnikov Naval’nogo za oskorblenie monumenta ‘Rodina-mat’ zoviot!” 2017.

Nezavisimaia gazeta, March 27. http://www.ng.ru/politics/2017-03-27/2_6958_action.html.
Grishin, Aleksandr. 2017. “‘Rodinu-mat’—za chto?” Komsomol’skaia pravda, March 22. http://www.spb.kp.ru/

daily/26656/3677709/.
Gusev,Aleksei. 2017.Rossiiu nakazyvaiut dopingovym skandalom za geopoliticheskie ambitsii, December 18. https://www.rubaltic.

ru/article/politika-i-obshchestvo/18122017-rossiyu-nakazyvayut-dopingovym-skandalom-za-geopoliticheskie-ambitsii/.
Hale, Henry. 2011. “Hybrid Regimes.” In The Dynamics of Democratization: Dictatorship, Development, and Diffusion, edited

by Nathan J. Brown, 23–45. Baltimore, MD: The Johns Hopkins University Press.
Hemenway, Elizabeth J. 1997. “Mother Russia and the Crisis of the Russian National Family: The Puzzle of Gender in

Revolutionary Russia.” Nationalities Papers 25 (1): 105–116.

Nationalities Papers 765

https://doi.org/10.1017/nps.2019.14 Published online by Cambridge University Press

http://www.utro.ru/articles/2012/02/04/1026775.shtml
http://www.novayagazeta.ru/columns/67075.html?p=3
http://www.novayagazeta.ru/columns/67075.html?p=3
http://echo.msk.ru/news/1950462-echo/comments.html#comments
https://antimaidan.ru/article/10232
https://antimaidan.ru/article/10232
http://www.consultant.ru/document/cons_doc_LAW_99072/9fa2a21b9d67d1f497d57386a6db6c1f6b97f514/
http://www.consultant.ru/document/cons_doc_LAW_99072/9fa2a21b9d67d1f497d57386a6db6c1f6b97f514/
http://minjust.ru/ru/extremist-materials
http://vz.ru/opinions/2012/6/27/585741.html
http://www.ng.ru/politics/2017-03-27/2_6958_action.html
http://www.spb.kp.ru/daily/26656/3677709/
http://www.spb.kp.ru/daily/26656/3677709/
https://www.rubaltic.ru/article/politika-i-obshchestvo/18122017-rossiyu-nakazyvayut-dopingovym-skandalom-za-geopoliticheskie-ambitsii/
https://www.rubaltic.ru/article/politika-i-obshchestvo/18122017-rossiyu-nakazyvayut-dopingovym-skandalom-za-geopoliticheskie-ambitsii/
https://doi.org/10.1017/nps.2019.14


Holmes, Leslie. 2015. “Comparative Conclusions: Legitimacy and Legitimation in Eurasian Post-Communist States.” In Politics
and Legitimacy in Post-Soviet Eurasia, edited by Martin Brusis, Joachim Ahrens, and Martin Schulze Wessel, 223–245.
London: Palgrave Macmillan.

Hubbs, Joanna. 1988. Mother Russia: The Feminine Myth in Russian Culture. Bloomington: Indiana University Press.
“Iz-za kollazha s ‘Rodinoi-mater’iu’ v pablike Naval’nogo vozbudili delo.” 2017. May 12. http://www.bbc.com/russian/news-

39894694.
Izborskii klub. Russkie strategii. 2014. 6. https://izborsk-club.ru/magazine_files/2014_06.pdf.
Kantorowicz, Ernst H. 1957. The King’s Two Bodies: A Study in National Political Theology. Princeton, NJ: Princeton University

Press.
“Iosif Kobzon: Putin zhenat na Rossii.” 2015. http://mir24.tv/news/society/11908131.
“Komanda Naval’nogo. Volgograd.” 2017. Vkontakte, March 23. https://vk.com/wall-140784015_301.
Koposov, Nikolay. 2014. “Back to Yalta? Stephen Cohen and the Ukrainian Crisis.” Eurozine, September 5. http://www.

eurozine.com/articles/2014-09-05-koposov-en.html.
Kurbskii, Andrei. 1986. “Istoriia o velikom kniaze Moskovskom.” In Pamiatniki literatury Drevnei Rusi. Vtoraia polovina XVI

veka, edited by Lev A. Dmitriev and Dmitry S. Likhachev, 218–399. Moskva: Khudozhestvennaia literatura.
Landes, Joan B. 2001.Visualizing the Nation: Gender, Representation, and Revolution in Eighteenth-Century France. Ithaca, NY:

Cornell University Press.
Laruelle,Marlene. 2016. “The Izborsky Club, or theNewConservative Avant‐Garde in Russia.”Russian Review 75 (4): 626–644.
Lauenstein, Oliver, Jeffrey S.Murer,Margarete Boos, and Stephen Reicher. 2015. “‘OhMotherland I Pledge to Thee…’: A Study

into Nationalism, Gender and the Representation of an Imagined Family within National Anthems.” Nations and
Nationalism 21 (2): 309–329.

Lebedev, Valentin. 2012. “V kotoryi raz chiornye tuchi smuty nadvigaiutsia na chistoe nebo nashei Rodiny.” Russkaia
narodnaia liniia, January 27. http://ruskline.ru/news_rl/2012/01/27/v_kotoryj_raz_chernye_tuchi_smuty_nadvigayutsya_
na_chistoe_nebo_nashej_rodiny/.

Loskutova, Aleksandra, and Alisa Agranat. 2012. “Rodina-machekha. ‘Zakon Dimy Iakovleva’ — zashchita prav detei ili
politicheskie igry?” Podmoskovie. Ezhednevnye novosti, December 12. https://www.pressa.ru/files/issue/private/ezhednev
nyie-novosti-podmoskove/2012/234/raw_issue/ezhednevnyie-novosti-podmoskove-2012-234.pdf.

Makarychev, Andrey, and Alexandra Yatsyk. 2017. “Biopower and Geopolitics as Russia’s Neighborhood Strategies: Recon-
necting People or Reaggregating Lands?” Nationalities Papers 45 (1): 25–40.

Major, Emma. 2012. Madam Britannia: Women, Church, and Nation 1712–1812. Oxford, UK: Oxford University Press.
“Manifest partii ‘Rodina’.” 2012. Zavtra, September 26. http://zavtra.ru/content/view/manifest-partii-rodi’na/.
Mazepus, Honorata, Wouter Veenendaal, Anthea McCarthy-Jones, and Juan Manuel Trak Vásquez. 2016. “A Comparative

Study of Legitimation Strategies in Hybrid Regimes.” Policy Studies 37 (4): 350–369.
Medialeaks.ru 2017. “ ‘Sopliak, rot svoi griaznyi vymoi’. Vladimir Soloviov ne smog sderzhat’ emotsii iz-za raskrashennoi v

zelenyi ‘Rodiny-materi’.” http://medialeaks.ru/2303yut-soplyak-rot-svoy-gryaznyiy-vyimoy-vladimir-solovyov-ne-smog-
sderzhat-emotsiy-iz-za-raskrashennoy-v-zelyonyiy-rodinyi-materi.

Mosse, George L. 1985. Nationalism and Sexuality: Respectability and Abnormal Sexuality in Modern Europe. New York:
Howard Fertig.

Navalny.com. 2017. “Volgograd: ochen’ kruto i budet, chto vspomnit’.” https://navalny.com/p/5298/.
Navalny Twitter. 2017. https://twitter.com/navalny/status/845244315131662336/photo/1.
Nieguth, Tim, and Tracey Raney. 2017. “Nation-Building and Canada’s National Symbolic Order, 1993–2015.” Nations and

Nationalism 23 (1): 87–104.
“Obraz Rodiny – v nature.” 2015. Romir, September 29. http://romir.ru/studies/709_1442955600/.
Ovchinnikov, Sergei. 2015. “‘Bessmertnyi polk’: narod likuet, Gosdep psikhuet.” Politicheskaia Rossiia, May 13. http://

politrussia.com/society/bessmertnyy-polk-433/.
Petersson, Bo. 2017. “Putin and the RussianMythscape: Dilemmas of Charismatic Legitimacy.”Demokratizatsiya: The Journal

of Post-Soviet Democratization 25 (3): 235–254.
Phillips DeZalia, Rebekah A., and Scott L. Moeschberger. 2014. “The Function of Symbols that Bind and Divide.” In Symbols

that Bind, Symbols that Divide: The Semiotics of Peace and Conflict, edited by Rebekah A. Phillips DeZalia and Scott L.
Moeschberger, 1–12. New York: Springer.

“Pochti 70 % rossiian schtitaiut skul’pturu ‘Rodina-mat’ zovet!’ glavnym simvolom bor’by s fashizmom.” 2010.NTA-Privolzie,
April 14. http://www.nta-nn.ru/news/ item/?ID=169705.

Prokhanov, Aleksandr. 2018. “Groshik dlia Deripaski.” Zavtra, April 25. http://zavtra.ru/blogs/groshik_dlya_deripaski.
Pussy Riot. 2016. “Chaika.” Youtube.com, February 3. https://www.youtube.com/watch?v=VakUHHUSdf8&spfreload=10.
Putin, Vladimir. 2014. “Vystuplenie na voenno-morskom parade 9maia 2014 goda.” Prezident Rossii, May 9. http://kremlin.ru/

events/president/transcripts/20992.
Riabov, Oleg. 2007. “Rossiia-Matushka”: Natsionalizm, gender i voĭna v Rossii XX veka. Stuttgart, Hannover: Ibidem.
Riabov, Oleg. 2017. “‘Rodina-mat’ v revoliutsionnoi karikature nachala XX veka: Legitimatsiia i delegitimatsiia vlasti.”

Zhenshchina v rossiiskom obshchestve 2: 84–97.

766 Oleg Riabov

https://doi.org/10.1017/nps.2019.14 Published online by Cambridge University Press

http://www.bbc.com/russian/news-39894694
http://www.bbc.com/russian/news-39894694
https://izborsk-club.ru/magazine_files/2014_06.pdf
http://mir24.tv/news/society/11908131
https://vk.com/wall-140784015_301
http://www.eurozine.com/articles/2014-09-05-koposov-en.html#_blank
http://www.eurozine.com/articles/2014-09-05-koposov-en.html#_blank
http://ruskline.ru/news_rl/2012/01/27/v_kotoryj_raz_chernye_tuchi_smuty_nadvigayutsya_na_chistoe_nebo_nashej_rodiny/
http://ruskline.ru/news_rl/2012/01/27/v_kotoryj_raz_chernye_tuchi_smuty_nadvigayutsya_na_chistoe_nebo_nashej_rodiny/
https://www.pressa.ru/files/issue/private/ezhednevnyie-novosti-podmoskove/2012/234/raw_issue/ezhednevnyie-novosti-podmoskove-2012-234.pdf
https://www.pressa.ru/files/issue/private/ezhednevnyie-novosti-podmoskove/2012/234/raw_issue/ezhednevnyie-novosti-podmoskove-2012-234.pdf
http://zavtra.ru/content/view/manifest-partii-rodina/
http://medialeaks.ru/2303yut-soplyak-rot-svoy-gryaznyiy-vyimoy-vladimir-solovyov-ne-smog-sderzhat-emotsiy-iz-za-raskrashennoy-v-zelyonyiy-rodinyi-materi
http://medialeaks.ru/2303yut-soplyak-rot-svoy-gryaznyiy-vyimoy-vladimir-solovyov-ne-smog-sderzhat-emotsiy-iz-za-raskrashennoy-v-zelyonyiy-rodinyi-materi
https://navalny.com/p/5298/
https://twitter.com/navalny/status/845244315131662336/photo/1
http://romir.ru/studies/709_1442955600/
http://politrussia.com/society/bessmertnyy-polk-433/
http://politrussia.com/society/bessmertnyy-polk-433/
http://www.nta-nn.ru/news/ item/?ID=169705
http://zavtra.ru/ blogs/groshik_dlya_deripaski
https://www.youtube.com/watch?v=VakUHHUSdf8spfreload=10.
http://kremlin.ru/events/president/transcripts/20992
http://kremlin.ru/events/president/transcripts/20992
https://doi.org/10.1017/nps.2019.14


Riabov, Oleg, and Tatiana Riabova. 2014. “Remasculinization of Russia? Gender, Nationalism and Legitimation of Power under
Vladimir Putin.” Problems of Post-Communism 61 (2): 23–35.

Riabova, Tatiana. 2008. Pol vlasti: Gendernye stereotypy v sovremennoi rossiiskoi politike. Ivanovo: IvGU.
Riabova, Tatiana, and Аnastasiia Romanova. 2015. “‘Rodina-mat’ kak kul’turno-semioticheskii faktor sovremennogo rossiis-

kogo antiamerikanizma.” Labirint. Zhurnal sotsial’no-gumanitarnykh issledovanii 4: 136–149.
“‘Rodina-mat’, pechatnyi organ i bdeniia v politsii.” 2015. https://www.33polit.info/news/rodina-mat-pechatnyj-organ-i-

bdeniya-v-policii/#comment-114725.
“‘Rodina-mat’ v zelionke: provokatsiia na grani fola, glum ili skudoumie?” 2017. Novosti Volgograda, March 23. https://

novostivolgograda.ru/news/society/23-03-2017/rodina-mat-v-zelenke-provokatsiya-na-grani-fola-glum-ili-skudoumie-c
1fbcfd2-d840-4424-9d0a-0247b8ae70dd.

“Rossiane prizvali nakazat’ storonnikov Naval’nogo za oskvernenie Rodiny-materi.” 2017. http://top-n.ru/vse-novosti-dnya/
politika/15238-rossiyane-prizvali-nakazat-storonnikov-navalnogo-zaoskvernenie-rodini-materi-video.html.

“Rossiia sdelala vybor. Gospod’ vs. Gosdep.” 2011 http://patriofil.ru/photo/category/general/3273-rossija_sdelala_vybor.html.
Rutland, Peter. 2010. “The Presence of Absence: Ethnicity Policy in Russia.” In Institutions, Ideas and Leadership in Russian

Politics, edited by Julie Newton & William Tompson, 116–136. New York: Palgrave Macmillan.
Rutland, Peter, and Andrei Kazantsev. 2016. “The Limits of Russia’s ‘Soft Power.’” Journal of Political Power 9 (3): 395–413.
Rutten, Ellen. 2010. Unattainable Bride Russia: Gendering Nation, State, and Intelligentsia in Russian Intellectual Culture.

Evanston, IL: Northwestern University Press.
Sandomirskaya, Irina. 2001. “Kniga o rodine. Opyt analiza diskursivnykh praktik.”Vienna (Wiener Slawistischer Almanach 50).
Sandomirsky-Dunham, Vera. 1960. “The strong-woman motif.” In The Transformation of Russian Society, edited by Cyril E.

Black, 458–483. Cambridge, MA: Harvard University Press.
Savelieva, Kseniia. 2017. “‘S etoi nekrofiliei my i rabotaem’: activist ‘Rodiny’ o stadiiakh gnienia obshchestva i otlichiiakh

isskustva ot aktsionizma.” Dialog, March 1. http://topdialog.ru/2017/03/01/aktivist-art-gruppy-rodina-maksim-evstropov-
bolshoe-socialnoe-telo-k-kotoromu-my-prinadlezhim-naxoditsya-v-raznyx-stadiyax-gnieniya/

Scott, Joanne. 1986. “Gender: A Useful Category of Historical Analysis.” The American Historical Review 91 (5): 1053–1075.
Shmidt, Nikolay. 2014. “V Omskoi oblasti prokhodit aktsiia ‘Svoikh ne brosaem!’ v podderzhku Kryma.” http://omskregion.

info/news/19248-v_omskoy_oblasti_proxodit_aktsiya_svoix_ne_brosaem/.
Sil, Rudra, and Cheng Chen. 2004. “State Legitimacy and the (In)significance of Democracy in Post-Communist Russia.”

Europe-Asia Studies 56 (3): 347–368.
Smith, AnthonyD. 1997. “The ‘Golden Age’ andNational Renewal.” InMyths and Nationhood, edited by George Schopflin and

Geoffrey Hosking, 36–59. New York: Routledge.
Sperling, Valerie. 2015. Sex, Politics, and Putin: Political Legitimacy in Russia. Oxford, UK: Oxford University Press.
Suspitsina, Tatiana. 1999. “The Rape of Holy Mother Russia and the Hatred of Femininity: The Representation of Women and

the Use of Feminine Imagery in the Russian Nationalist Press.” Anthropology of East Europe Review 17 (2): 114–123.
Tickner, Ann J. 2001. Gendering World Politics: Issues and Approaches in the Post-Cold War Era. New York: Columbia

University Press.
Turkova, Kseniia. 2012. “Slova ‘patriotizm’ i ‘rodina’ stali obshchestvenno vrednymi.” Moskovskie novosti, May 5. http://

www.mn.ru/society/edu/80910.
Verdery, Katherine K. 1993. “Whither ‘Nation’ and ‘Nationalism’?” Daedalus 122 (3): 37–46.
Vesti.ru. 2018. “Putin Visits Sevastopol to Commemorate 4th Anniversary of “Crimean Spring” and Reunification.” Vesti.ru.

March 15. https://www.vesti.ru/doc.html?id=2995996&cid=4441.
“Vladimir Putin: ‘Ia mechtaiu o tom, chtoby kazhdyi chelovek v nashei strane zhil po pravde i sovesti’.” 2012. Russkaia liniia,

February 24. http://rusk.ru/st.php?idar=53297.
“Volgograd: ochen kruto i budet, chto vspomnit” March 24, 2017. https://navalny.com/p/5298/.
“Volgograd vstal na dyby: Komanda Naval’nogo ‘izuvechila’ Rodinu-mat’.” 2017. http://www.politonline.ru/

interpretation/22889680.html#.
Wilkinson, Cai. 2018. “Mother Russia in Queer Peril: The Gender Logic of the Hypermasculine State.” In Revisiting Gendered

States: Feminist Imaginings of the State in International Relations, edited by Swati Parashar, J. Ann Tickner, and Jacqui True,
105–121. Oxford, UK: Oxford University Press.

Wood, Elizabeth A. 2016. “Hypermasculinity as a Scenario of Power: Vladimir Putin’s Iconic Rule, 1999–2008.” International
Feminist Journal of Politics 18 (3): 329–350.

Yuval-Davis, Nira. 1997. Gender and Nation. London: SAGE Publications Ltd.
Zhuravliov, Aleksei. 2012. “S chego nachinaetsia Rodina?” Zavtra, September 26. http://www.zavtra.ru/content/view/s-chego-

nachinaetsya-rodina/.
“Zuganov zaiavil o poiavlenii v Rossii novogo ‘fiurera’.” 2017. RBK, April 18. http://www.rbc.ru/politics/19/04/2017/58

f7836a9a7947f744bce3b1.

Cite this article: Riabov, O. 2020. The Symbol of the Motherland in the Legitimation and Delegitimation of Power in
Contemporary Russia. Nationalities Papers 48: 752–767, doi:10.1017/nps.2019.14

Nationalities Papers 767

https://doi.org/10.1017/nps.2019.14 Published online by Cambridge University Press

https://www.33polit.info/news/rodina-mat-pechatnyj-organ-i-bdeniya-v-policii/#comment-114725
https://www.33polit.info/news/rodina-mat-pechatnyj-organ-i-bdeniya-v-policii/#comment-114725
https://novostivolgograda.ru/news/society/23-03-2017/rodina-mat-v-zelenke-provokatsiya-na-grani-fola-glum-ili-skudoumie-c1fbcfd2-d840-4424-9d0a-0247b8ae70dd
https://novostivolgograda.ru/news/society/23-03-2017/rodina-mat-v-zelenke-provokatsiya-na-grani-fola-glum-ili-skudoumie-c1fbcfd2-d840-4424-9d0a-0247b8ae70dd
https://novostivolgograda.ru/news/society/23-03-2017/rodina-mat-v-zelenke-provokatsiya-na-grani-fola-glum-ili-skudoumie-c1fbcfd2-d840-4424-9d0a-0247b8ae70dd
http://top-n.ru/vse-novosti-dnya/politika/15238-rossiyane-prizvali-nakazat-storonnikov-navalnogo-zaoskvernenie-rodini-materi-video.html
http://top-n.ru/vse-novosti-dnya/politika/15238-rossiyane-prizvali-nakazat-storonnikov-navalnogo-zaoskvernenie-rodini-materi-video.html
http://patriofil.ru/photo/category/general/3273-rossija_sdelala_vybor.html
http://topdialog.ru/2017/03/01/aktivist-art-gruppy-rodina-maksim-evstropov-bolshoe-socialnoe-telo-k-kotoromu-my-prinadlezhim-naxoditsya-v-raznyx-stadiyax-gnieniya/
http://topdialog.ru/2017/03/01/aktivist-art-gruppy-rodina-maksim-evstropov-bolshoe-socialnoe-telo-k-kotoromu-my-prinadlezhim-naxoditsya-v-raznyx-stadiyax-gnieniya/
http://omskregion.info/news/19248-v_omskoy_oblasti_proxodit_aktsiya_svoix_ne_brosaem/
http://omskregion.info/news/19248-v_omskoy_oblasti_proxodit_aktsiya_svoix_ne_brosaem/
http://www.mn.ru/society/edu/80910
http://www.mn.ru/society/edu/80910
https://www.vesti.ru/doc.html?id=2995996cid=4441
http://rusk.ru/st.php?idar=53297
https://navalny.com/p/5298/
http://www.politonline.ru/interpretation/22889680.html#
http://www.politonline.ru/interpretation/22889680.html#
http://www.zavtra.ru/content/view/s-chego-nachinaetsya-rodina/
http://www.zavtra.ru/content/view/s-chego-nachinaetsya-rodina/
http://www.rbc.ru/politics/19/04/2017/58f7836a9a7947f744bce3b1
http://www.rbc.ru/politics/19/04/2017/58f7836a9a7947f744bce3b1
https://doi.org/10.1017/nps.2019.14
https://doi.org/10.1017/nps.2019.14

	The Symbol of the Motherland in the Legitimation and Delegitimation of Power in Contemporary Russia
	‘‘The Fold of the Motherland’’
	Mothering a Nation and the Legitimation of Power
	The Symbol of the Motherland in the Legitimation of Power
	The Symbol of the Motherland in the Delegitimation of Power
	The Motherland in the Legitimation and Delegitimation of Power Today: The Case of Alexei Navalny
	Conclusion
	Financial Support
	Disclosure
	Notes
	References


