
between various Christian groups. The pagan Julian was appalled by the Christian
veneration of the dead, while the Christian critics found the veneration of the dead
‘pagan’. According to Morehouse, Athanasius sought to distance himself from
non-Christian practices (p. ), but neither the Meletians nor the Arians were
pagans.

Chapter v (‘To accept: unification through travel’) argues for the creation of
trans-local cultural memory and the unification of the cultural memory of the
martyrs through pilgrimage. Exploring anonymous pilgrim narratives, Egeria’s
itinerary, Paula’s visit to Egypt and the Holy Land and Prudentius’ pilgrimage to
Rome, the chapter presents a wide variety of differently motivated middle- and
upper-class religious travel, claiming that this sought to create ‘a common
Christian social identity’ around the relics with uniform celebration (p. ).
Regional differences were smoothed by international pilgrimage and thus contrib-
uted to the universality of Christianity.

Death’s dominion is an ambitious short book that attempts to cover all aspects of
the cult of the martyrs in the Roman Empire. Taking issue with salient points in
recent scholarship, it reads like a challenging bibliographical essay. The strength
of the book is its global outlook and synthetic treatment of the interpretative pro-
blems that make it useful for undergraduate courses about the rise of the Christian
martyr cult. It is, however, weak in theory and in cross-disciplinary discussion.
Substantial archaeological, epigraphic, and historical material that supplement
the uneven literary record has been left out, historical rigour and contextualisation
has been sacrificed. References are made mostly to sources translated into English
and to English-language scholarship. Repetitious use of ‘cultural memory’ makes
the reader wonder what exactly cultural memory meant for the widely different
protagonists that people the pages. The book deals with religious phenomena
without including religion in the interpretive framework. Morehouse takes a
starkly secular glimpse at the rise of the cult of the saints, explaining it as an
issue of power and control alone, as if faith did not have anything to do with it.
The writing style is lucid and fast-paced, but marred by heavy use of jargon. The
addition of a map indicating the persons, shrines and sites discussed would have
been helpful.

MARIANNE SÁGHYCENTRAL EUROPEAN UNIVERSITY,
HUNGARY

Apostasie im antiken Christentum. Studien zum Glaubensabfall in altkirchlicher Theologie,
Disziplin und Pastoral (–. Jahrhundert n. Chr.). By Christian Hornung.
(Supplements to Vigiliae Christianae, .) Pp. x + . Leiden–Boston: Brill,
. €.     ;  X
JEH () ; doi:./S

The subject of this monograph is not the trite and readily explicable phenomenon
of ‘lapsing’ under imperial persecution, but the voluntary falling away from the
Church which appears to be more frequently attested as the Church grows in
power and numbers. This is not in fact so difficult to account for, since the inci-
dence of falling away could not fail to rise with the incidence of conversion, and
all the more steeply when there was some profit to be gained by insincere or
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lukewarm adherence. We may find it more surprising that it was only in the fourth
century that apostasy was strictly defined by Christians as the practice of pagan
worship after baptism, whereas homiletic and disciplinary texts before Nicaea
were more concerned to protect the moral integrity and devotional zeal of those
within the fold. Yet this is perhaps a natural corollary of the fact that in the New
Testament apostasia signifies only defection from the Jewish law, whereas the
letter to the Hebrews reprimands all sin after baptism, not idolatry in particular,
as a second crucifixion of the Saviour. In his first chapter, Hornung observes
that even initiation into a secret rite did not preclude other allegiances in the poly-
theistic culture of the Roman world, and that the nearest analogue to religious
apostasy was the desertion of one medical school for another. Jewish literature
of the period seems to be conscious not so much of strict apostasy as of a rising
scale of unfaithful conduct, so that many who stopped short of open idolatry saw
no harm in the sharing of pagan meals or the cultivation of Greek pleasures. In
the second chapter, Hornung argues that the concept of the devil as the first apos-
tate – the story is in the New Testament and the term apostata in Irenaeus –made it
possible for the Church to build a fence between the servants of God and the
minions of the renegade, and to argue that the pride which overthrew him was
also the cause of human delinquencies which could not be ascribed to fear. It is
not clear to me, however, that the Church before Hornung used this aetiology
to justify the compendious definition of apostasy which is assumed in the following
chapters, subtle and erudite as they are.

The third chapter commences with rulings by Basil of Caesarea and Gregory of
Nyssa on the readmission of Christians who had sacrificed to false gods in the wake
of a barbarian invasion. The lightening of the penalties for those who had suc-
cumbed to duress is typical of an age in which the Church was sure of its place
within the empire. Pronouncements on this subject before the fourth century
are scarce, and none of the texts that Hornung cites is unredacted; the canons
of Ancyra in , on the other hand, punish the wilful apostate more severely
than the victim of persecution, and permanently deprive the fallen cleric of his
office, while allowing the untainted clergy some latitude in enforcing terms of
exclusion from communion. The Nicene Council () reluctantly makes condi-
tions for the return of the lapsed after penance, while Laodicea brings the worship
of angels under the rubric of apostasy. It is not so clear (although Hornung seems
to assume this) that the Council of Quinisext would have given this name to witch-
craft, theatre-going, Judaizing, commensality with infidels and the other aberra-
tions which it proscribes in its decrees of –. Again, while the canons of
Arles in  impose an everlasting ban on those who fail to repent of apostasy,
the western proscriptions of divination and eating with Jews at Agde (), of
herbal sorcery at Orleans () and of other superstitions at Auxerre and Elvira
(both of uncertain date) might be better described as measures against the adul-
teration of the faith. The Council of Toledo’s stigmatisation of circumcision as
apostasy in  only throws into relief the absence of any physical sanction
against commensality, angelolatry or profane swearing in the conciliar legislation
of late antiquity. The relevance of these texts becomes apparent only when
Horning assembles passages from the codes of Theodosius and Justinian, which
withhold the right of choosing one’s heir not only from those who openly defect
to the synagogue or pagan temples, but from every professing Christian who is
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found guilty of superstition or who adheres to the heresies of Apollinarius,
Eutyches and the Manichaeans. In these latter cases at least, there is no conscious
tergiversation, and indeed it is the purpose of the legislator, as Hornung observes,
to circumscribe the recipients of imperial favour and thus to make apostates of
would-be believers. The Church, by contrast, is not so quick to exclude those
who do not exclude themselves, and never imposes such an interdict without
the hope of restoration after penance or at the point of death.

Whether or not the bishops in council equated all impurity with apostasy, the
bishop in his pulpit proves in chapter iv to be of one mind with Hornung. John
Chrysostom, for whom every lapse into superstition breaks the baptismal vow of
renouncing Satan, advised his congregation to substitute hymns for pagan oaths
and pious exhilaration for the mirth of drunkards staggering from the theatre.
The overtures of the synagogue in Antioch appear to have been peculiarly seduc-
tive, and Chrysostom’s invective scarcely distinguishes fraternisation from seces-
sion. A similar admonition that to play with Satan’s tools is to be of his party is
found in Caesarius of Arles, although he is no match for Chrysostom either in amp-
litude or in frequency of invective. Since Chrysostom was a patriarch and Caesarius
presided at a number of western councils, we may take them as credible spokesmen
for the principles which governed these proceedings. Nevertheless, rhetorical
imputations of apostasy are not forensic judgements, and careful historians will
remark that the ‘Disziplin’ which gives a title to Hornung’s third chapter
employs the same vocabulary, but not with quite the same timbre, as the ‘pastoral’
declamations which he samples in the fourth.

M. J. EDWARDSCHRIST CHURCH,
OXFORD

Kyrill von Alexandrien I. Gegen Julian, I: Buch –. Edited by Christoph Riedweg,
introduction Christoph Riedweg and Wolfram Kinzig. (Die Griechischen
Christlichen Schriftsteller der ersten Jahrhunderte, Neue Folge .) Pp.
ccxxxiii + . Berlin–Boston: de Gruyter, . €..    
;  .

Kyrill von Alexandrien I. Gegen Julian, II: Buch – und Fragmente. Edited by Wolfram
Kinzig and Thomas Brüggemann, Syriac fragments edited and translated by
Hubert Kaufhold. (Die Griechischen Christlichen Schriftsteller der ersten
Jahrhunderte, Neue Folge .) Pp. xv + . Berlin–Boston: de Gruyter,
. €..     ;  .

Cyrille d’Alexandrie, Contre Julien, II: (Livres III–V). Introduction and annotations by
Marie-Odile Boulnois, Greek text by Christoph Riedweg (Die Griechischen
Christlichen Schriftsteller der ersten Jahrhunderte, Neue Folge ), transla-
tion by Jean Bouffartigue Marie-Odile Boulnois and Pierre Castan. (Sources
chrétiennes .) Pp. . Paris: Les Éditions du Cerf, . €.
(paper).     ;  .
JEH () ; doi:./S

Julian’s Contra Galilaeos, written in the winter nights of /, elicited a forceful
response by Cyril of Alexandria some seventy years later. The Alexandrian bishop
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