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King and religious figures such as Pope John Paul II, the rabbi and activist
Lynn Gottlieb, and the Pakistani Muslim leader Abdul Ghaffar Khan. In con-
trast, the scholar Gene Sharp uses the secular tools of political science to
expound nonviolence as an effective strategy for political change, and the
contemporary political scientists Chenoweth and Stephan use statistical anal-
ysis to measure the effectiveness of nonviolent resistance movements com-
pared to violent resistance.

Although the volume includes a diverse range of voices, it does not include,
aside from the Palestinian Quaker Jean Zaru, any representatives from the
Christian Peace Churches, an important branch of the family of nonviolence
advocates. A bit more historical context could also have been provided in the
introductory sections for the benefit of students. In some places, excerpts
from different works or different sections of the same work are strung together
and typeset as if they are one longer passage, with each excerpt marked by a
footnote citing its source. Although designed for ease of reading, the practice
could be confusing for students, especially when citations from within the orig-
inal source material are also included among the footnotes.

The volume would be an excellent text for an undergraduate course in
peace studies. The editorial sensitivity to the religious worldview of many of
the activists and scholars excerpted and the inclusion of diverse religious
figures would make the book useful in a theology or religious studies class-
room, as well. Chapters and subsections of the volume could easily stand
alone as class readings. The book will also be of value to scholars and activists,
collecting familiar treasures and surprising new gems.

MATTHEW A. SHADLE
Marymount University

Approaching the Atonement: The Reconciling Work of Christ. By Oliver D.
Crisp. Downers Grove, IL: IVP Academic, 2020. ix + 196 pages. $22.00 (paper).
doi: 10.1017/hor.2021.15

If there is a doctrine that is more difficult to navigate than the Trinity or
incarnation, the atonement would certainly be it, or so Oliver D. Crisp
shows in this slim but detailed introduction to this fundamental Christian
tenet. Although there is little disputing that the atonement is about Christ’s
reconciling work, the Christian tradition is less clear on how to understand
that work or, as Crisp refrains, the mechanism through which Christ recon-
ciles our estranged relationship with God.

That such consensus is lacking is demonstrated skillfully in Crisp’s survey
of various atonement accounts. He starts with patristic expressions,
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specifically, Irenaeus’ and Athanatius’ (chapter 2). He then moves to an array
of more familiar, traditional accounts: the ransom view, attributing its rise to
Gustaf Aulén’s Christus Victor (chapter 3); Anselm’s satisfaction doctrine
(chapter 4); views centering on Christ as the moral exemplar of God’s love
for humanity, which Crisp traces to Peter Abelard and Faustus Socinus and
calls John Hick their “modern equivalent” (chapter 5); and penal substitution-
ary accounts (chapter 6). Crisp continues with views focusing on God’s role as
the world’s moral governor, for example, from Hugo Grotius and John Miley,
and those who see Christ’s reconciling work as penitential in nature but in a
nonpenal way, for example, views from John McLeod Campbell, Thomas
F. Torrance, and James Torrance (chapter 7). He then pivots to lesser
known accounts such as those he calls the composite view, exemplified by
Hans Boersma, James 1. Packer, and J. Denny Weaver, and the kaleidoscopic
approach, as displayed in Mark Baker’s and Joel Green’s work, which is more
a theory about how models of atonement are generated (chapter 9).

Crisp maps out succinctly the virtues of each view and their commonali-
ties, as well as their principal objections. The objection given its own chapter
(rightly so) is whether Christ’s atoning work requires the violence of crucifix-
ion. Whether Crisp is assessing this objection in chapter 8 or others in preced-
ing and subsequent chapters, he does so even-handedly, noting repeatedly
that each account is not without biblical basis. Especially helpful is Crisp’s
observation that some accounts are better regarded as motifs and metaphors
rather than full models or doctrines of atonement. Crisp’s survey concludes in
chapter 10, where he indicates a preference for a patristic version of atone-
ment as theosis, arguing that it better accounts for the Pauline theme of
humanity made like God through participation in Christ’s life, death, and
Resurrection.

Given this last chapter, Crisp’s book is not just a highly accessible pros and
cons survey of leading atonement theories but also a practical guide to doing
constructive theology: attend carefully to the breadth and depth of the
Christian tradition, identify all relevant objections, and weigh, critically and
capaciously, responses to them. With that in mind, this book easily recom-
mends itself for the seminary classroom and for any student interested in
grappling with what the atonement can and should mean. (The book’s glos-
sary of terms and reading list at each chapter’s end are particularly useful.)

All that is not to suggest that this book is complete, for some will surely
notice that atonement accounts from a variety of liberation theologies, both
Protestant and Catholic, are lacking. To his credit, much of the book’s focus
on the problem of atoning violence is motivated by the seriousness with
which Crisp takes feminist assessments of traditional atonement theories,
but his specific, singular focus on only one recent feminist critique is
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indicative of the book’s narrower range. Furthermore, for a book that focuses
on the mechanism through which Christ reconciles humanity back to God
from sin, there is little discussion about whether the accounts treated in
this book understand sin adequately. Perhaps this partially explains why lib-
erationist accounts are given little to no space considering their alternative
vision of sin as also structural and social. Nevertheless, when it comes to
finding a text that is both easily readable and motivates deeper dives into atone-
ment theology, I cannot think of a better work written so far than this one.

KI JOO CHOI
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Gavin D’Costa explores “the basic doctrines and the doctrinal trajectories”
that have arisen since the postconciliar Catholic Church began to teach that
Jews participate in an “irrevocable” covenant with God (vii). An introductory
chapter on the nature of doctrinal authority usefully describes his methodol-
ogy, but problematically suggests that Nostra Aetate has doctrinal value only
in relation to conciliar constitutions (9, 14).

The ensuing chapters examine particular questions. In chapter 2, D’Costa
asks: “Are Jewish ‘ceremonial laws,” the religious practices deriving from the
Mosaic covenant, effective in bringing right relationship between the Jewish
people and the one true God?” (27). Concerned that post-Nostra Aetate
teachings could unacceptably contradict earlier magisterial statements
(31-34), he reasons that texts such as 1441’'s Cantate Domino—which
deemed Jewish rituals to be “dead and deadening” (31) and that Jews were
destined for hellfire—were conditioned by the church’s limited worldview
and assumptions about Jews at the time. He tentatively concludes that
Jewish ceremonial laws are “alive and life-giving” because Jewish covenantal
life is irrevocable (62). Moreover, he concludes that Nostra Aetate is not a “U-
turn” from Cantate Domino because both uphold that there is no salvation
apart from Christ (49). This logic seems premised on a questionable separa-
tion of orthopraxy from orthodoxy if the radically different Christian behaviors
toward Jews fostered by the two documents are taken seriously.

Relatedly, D’Costa correctly observes that post-Vatican II Catholic teach-
ing rejects both supersessionism and “dual covenant theology” in which
Judaism is left “ontologically unrelated to Christ” (24). Regrettably, he
skims over the understanding that “all salvation is from Christ, even within

https://doi.org/10.1017/hor.2021.15 Published online by Cambridge University Press


https://doi.org/10.1017/hor.2021.15

