
couched in terms of the emperor’s virtues, to characterize Stoic virtue ethics as intrinsically ‘religious’
is not entirely satisfactory. Here (as also with regard to the rôle of mythology in articulating the
position of both emperors and senators) it would have been helpful to engage more closely with
the relevant ancient literary texts, though V. explores with characteristic subtlety evidence of
religious strategies on the part of senators in the epigraphy of funerary commemoration. Ch. 6
(‘Innovations and Aspirations’) analyses instances of senators appropriating elements from
imperial cult practice for their own individual purposes; V. pushes this material hard to generate
suggestive insights into the imaginary of the imperial senate. She also offers suggestive
observations about élite agnosticism in relation to the afterlife as, in part at least, a strategy of
social differentiation. Following a brief conclusion (exploring through a number of inscriptions the
particular investment of senators in the ludi saeculares of 17 B.C.E. and 204 C.E.), the book also
includes a number of useful prosopographical appendices.

V. makes a good case for seeing religious practice on the part of Roman senators as closely
implicated in the articulation of social and political status, yet not altogether reducible to this
function. Ultimately, however, this lucidly written book perhaps promises rather more than it
delivers. Of the series of linked case studies she offers, some are more successful than others.
Comparison with religious practice on the part of equestrians might (or indeed might not) have
reinforced V.’s argument for the distinctiveness of senatorial religious identity. The ‘fantasies,
aspirations and desires’, tantalizingly invoked in the introduction (13), appear only eetingly. V. is
at her best, however, eshing out a convincing and impressively nuanced picture of the religious
practice of senators as evidenced in epigraphy. Her book has many strengths and readers will be
especially grateful for its comprehensive yet clear and theoretically informed analysis of a
voluminous and signicant body of epigraphic material.

Birkbeck College Catharine Edwards
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C. FÉVRIER, SUPPLICARE DEIS. LA SUPPLICATION EXPIATOIRE À ROME. (Recherches
sur les rhétoriques religieuses 10). Turnhout: Brepols, 2009. Pp. iv + 250. ISBN

9782503531915. €55.00.
Roman religion can often be reduced to a variety of ritual transactions to ensure the maintenance of
good relations between gods and men and the prospering of Rome’s endeavours domi militiaeque.
While it is true that aspects of the state religious apparatus were operated in the manner of levers
and pulleys, the complex relationship between ofcial functions and popular piety is only now
being accorded its proper place in the study of Roman religion. Caroline Février’s Supplicare deis
represents one such contribution to this burgeoning eld of inquiry. A reworking of her doctoral
thesis Le pontife et le décemvir, a study of the interaction between two of the priestly colleges in
expiatory lore, this monograph focuses on the origins and applications of the Roman rite of
procuratio from the fth through to the rst century B.C. Thereafter the rite vanishes, perhaps
washed away in a ood of equally prodigious social, political and religious upheavals.

F. employs an eminently Roman principle in giving her study a tripartite structure, with each
partie subdivided into three chapters. The rst part addresses the necessary methodological
questions of ‘Dénition et structure du rite’. A brief rst chapter considers the typology of
supplicationes and the origin of the word itself: F. explores the subtle interplay between
supplication and placation, both in terms of posture and the wider construction of religious
‘attitudes’. Ch. 2 attends to the forms of prayer and sacrice associated with these rituals. The
author is to be commended for her analysis of obsecratio which has often, erroneously, been used
interchangeably (since Livy onwards) with supplicatio. F. convincingly demonstrates the unique
function of this element in the process of expiation; it is around this notion of collective prayer
that the various agents of Roman religious life — senate, populus and priestly collegia — are seen
to congregate and participate in this constitutive feature of the ritual. The gestures which would
have accompanied the ritual are the focus of the third chapter. An important aspect of F.’s
treatment is the recognition that women played a prominent part in the manifestations of grief
and formalized abjection in the face of disaster: it is not an easy task to lter out which of these
rehearsed social conventions bled into the ritual repertoire of expiation and which gestures were
regarded as intrinsic to supplicatio. Although denitive conclusions necessarily evade a study of

REV IEWS 341

https://doi.org/10.1017/S0075435812000366 Published online by Cambridge University Press

https://doi.org/10.1017/S0075435812000366


this nature, this chapter offers an intriguing, if speculative, analysis of the relationship between the
ways in which clientela and relations homme à homme mirrored power relations between the
citizen body and Rome’s tutelary deities.

The second part mostly addresses the origins of supplicatio, with a considerable emphasis, over
two chapters, on the tension between the ritus graecus and the ritus romanus, especially in the
propitiatory celebration of lectisternia. The connection between these rites has been fertile ground
for scholars — from Agnes Kirsopp Lake in the 1930s to our contemporary John Scheid — and
F.’s approach clearly shows the inuence of both approaches, especially in rejecting a hellenizing
tendency in accounting for the gradual development of expiatory rituals such as supplicatio from a
‘profane’ rite to one clearly within the purview of religious ofcials. In a third chapter, F. mounts
a robust defence of the Roman character of supplication, permitting only supercial ‘Greek’
overtones in minor aspects of the rite.

Having explored the origins of the rites, from mourning matronae to the formalism of the middle
Republic, F.’s third part focuses on the performance of the procuratio itself. In the rst chapter,
particular attention is given to the involvement of the various priestly colleges in determining a
hierarchy of prodigies and their expiation. The central plank of F.’s thesis is the relationship
between the decemviri and the pontices, representing the ‘Greek’ and ‘Roman’ traditions
respectively (with a lesser rôle accorded to the haruspices). With its discussion of the ceremonial
itself in ch. 2, F. offers us the chapter which will be most accessible to students of Roman religion,
especially those of the ‘faire/croire’ school of analysing ritual practices. The liturgical ‘meat’ of
expiation — in terms of which gods were to be placated, the actors involved and the sacred spaces
they inhabited — is rendered wholly palatable by crisp exposition and a supply of intriguing,
though not burdensome, detail. Sadly, a hint of aridity creeps into the nal chapter: F.’s attempt
to offer a chronology of the rite’s (or rites’) decline feels somewhat repetitive.

In her conclusion, however, F. offers us a compelling image of a religious ritual in which it is the
people themselves, and not so much the priesthoods, who play the major part. Although much time is
given to the rival and competing claims of religious specialists, it is the suggestive image of a fearful
populace ocking to the sanctuaries in times of crisis, which captures the reader. A series of Annexes,
stretching over thirty-six pages, offer a variety of critical tools: a glossary, a series of primary source
texts, arranged in chronological order (the vast majority, predictably, from Livy) with following
French translations, and a chronological table of supplicationes. Hidden at the end of the book,
this is a jewel of an appendix, offering a description of the prodigy, the authorizing priests and
any distinguishing details of the event. Frustratingly, there is no index and the bibliography,
although ample, is, for a 2009 publication, lacking in more recent scholarship. It would have been
interesting to read the author’s engagement with Rosenberger’s Gezähmte Götter – Das
Prodigienwesen der römischen Republik (1998) or Van Haeperen’s Le Collège pontical (2002),
both of which have interesting things to say in this eld. Such minor criticisms aside, F. has
produced a penetrating study of a much neglected facet of religious life in Republican Rome —

indeed un prodige in its own right.
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E. ORLIN, FOREIGN CULTS IN ROME: CREATING A ROMAN EMPIRE. Oxford: Oxford
University Press, 2010. Pp. xi + 248: illus. ISBN 9780199731558. £45.00.

In this useful survey, Eric Orlin argues that decisions and claims that were made during the
Republican period about ‘foreign cults’, including what constituted such, are important if not key
to understanding Roman relations with other peoples and the gradual redenition of the Roman
community from urbs to ethnos. His survey of ‘how the Romans continued to maintain their
policy of openness to foreigners while at the same time developing a sharper sense of themselves’
(101) maps each episode within the broader landscape of relations with different peoples, from
Veii to allies in the Hannibalic and Social Wars. Although the subject of the work deliberately
places its focus on important actions in the realm of cult, O. uses these actions as a means of
examining society more broadly.

Beginning with a discussion of ethnic identity, in seven chapters O. considers the introduction of
foreign cults before and in the third century B.C.E., the treatment of foreign priests, prodigies, ludi, and
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