
or not the Divine is a personal entity, with the attendant implications for con-

sidering evil.

Whereas Christ maintains that Goddess is love, a personal being, Plaskow

understands God to be an impersonal force, the source of all that is, which,

therefore, includes ambiguity and even evil. Despite this vitally important,

fundamental difference, the authors recognize that their ethics are, in

Plaskow’s words, “virtually identical” ().

A coauthored conclusion is a satisfactory summation, rejecting relativism

while admitting “a standoff” (), and encouraging readers to “engage in

theological conversations at once committed and open, appreciative and crit-

ical, respectful and challenging” (). This volume is an excellent example of

just such a dialogue.

Given feminist rejection of dualistic thinking, it is curious that at the end of

the jointly written, short introduction, dualisms are evident in the framing of

seven of the eight “questions to ponder” that the authors suggest readers con-

sider—for example, “Is God or Goddess to be found outside the world, or

within it?” (xv). Perhaps this is a pedagogical tactic, pushing student

readers to take sides, but the title also suggests a dualism not resolved in

the theological conversation.

Since I believe that feminist theology is important for all theologians, not

only for those who identify as feminists, and, further, that feminist theologies

beyond Christian circles are important dialogue partners for Christian theolo-

gians, I believe this mature and thoughtful conversation by these pioneering

feminist theologians is an important volume for all theologians, whether fem-

inist, Christian, or not.

Finally, a very valuable trait of this work is its intentional accessibility.

Readers can follow the authors’ arguments and theological disagreements

without being versed in specialized vocabulary. Each author manages to

discuss difficult theory (such as process metaphysics and gender performativ-

ity) in language appropriate for upper-level undergraduates.

ALISON DOWNIE

Indiana University of Pennsylvania

The Invention of Judaism: Torah and Jewish Identity from Deuteronomy to

Paul. By John J. Collins. Berkeley: University of California Press, . ix +

 pages. $. (paper).

doi: ./hor..

In this study, John J. Collins argues that Judaism was conceived by the

authors and earliest interpreters of the Torah. Many readers of this journal
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will not find that position especially controversial. The novelty of Collins’

treatment is in his engagement of a now decade-old trend in biblical scholar-

ship predicated on distinguishing between the “Jews” and “Judeans” in the

context of pre-Christian antiquity. Those ancient persons who identified as

Judeans originally understood that name as an ethnic distinction referring

to people who lived or whose ancestors lived in the land of Judea. The

name did not take on its now familiar religious valence until early Christian

theologians twisted its meaning to create “Judaism” as a negative antipode

of Christianity. Hence, Judeans were not “Jews” until their unwitting subjec-

tion to the domineering Christian construction of Judaism during the late

ancient period. Countering that argument, Collins submits that Judaism

and its attendant discourse of Jewish identity connote a culture both religious

and ethnic in its character. His objective here is to show that that was the case

since the people of Judah, the namesake of the Jews, first undertook their col-

lective enterprise centuries before the emergence of Christianity.

Collins traces the origin of Judaism as a distinctive modality of group iden-

tification to the composition of the Torah. He accounts that landmark event as

a centuries-long process that began with the composition of Deuteronomy in

pre-exilic Judah and ended with the compilation of the proto-Pentateuchal

canon in post-exilic Judea. The result was a synthesis of variegated narrative

traditions relating to the origins of the Jewish people along with equally

diverse collections of ethical and ritual laws meant to govern an idealized

society devoted to the worship of their ancestral deity, Yahweh. Although

the collected books of Moses did not at first function as an authoritative

code of conduct for all the people its authors and editors presumed to

address, their textualization provided a common and communicable source

of cultural identification for those in Judea and abroad who would presume

to identify with the bygone nation of Israel and its revitalized cult. As knowl-

edge of the Torah gradually spread, some Jews undertook to observe the

Torah’s legislation to its fullest extent of their abilities. Others observed

only some of the Torah’s laws, whether for ignorance of its contents, for

lack of conviction, or because circumstance allowed them to do so much.

Some Jews invented laws upon laws, whether out of fear of misinterpreting

the words of Moses or because they believed they possessed exclusive knowl-

edge of divine regulations not recorded in the Torah. Albeit, therefore, to var-

iegated results, Jews invariably considered the Torah a document of foremost

religious significance to their national collective.

Collins’ account of the diversity of the Torah’s reception during the

Second Temple period is dazzling in its breadth. He visits some familiar wit-

nesses—Ezra, Ben Sira, the Maccabees, the Pharisees and Sadducees—men

renowned, sometimes less than accurately, as models of Jewish piety
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during the Second Temple period ( BCE– CE). He devotes equal atten-

tion to those whose adherence to the Torah’s legislation ranged from casual to

fanatical—the obscure sages behind the Bible’s wisdom literature, the authors

of the esoteric Enoch literature, the Essenes, and the authors of the Dead Sea

Scrolls. Fittingly, Collins ends his tour with the apostle Paul, whose letters tell

of his deeply conflicted relationship with the Torah. To Collins, Paul’s design

to relieve followers of Jesus of what he saw as the Torah’s restrictive ritual

obligations would prove a major factor in Christianity’s emergence as a

religion distinct from Judaism.

Little of the evidence that is presented here will come as news to specialists

in the discipline of biblical research. Yet Collins’ masterful elucidation of the

many and diverse materials he mobilizes on behalf of his argument makes

this book a valuable resource for readers mulling the semantics of Jewish iden-

tity during the Second Temple period. Collins’ work thus succeeds not only as

an accessible overview of the composition and early reception of the Torah but

as a necessary call to common sense as to the misguided premise that Judaism

was born of Christianity rather than Christianity of Judaism.

JOSHUA EZRA BURNS

Marquette University

Wealth, Wages, and the Wealthy: New Testament Insight for Preachers and

Teachers. By Raymond F. Collins. Collegeville, MN: Liturgical Press, .

xix +  pages. $..

doi: ./hor..

Many books discuss the poor in the New Testament, but few monographs

focus on the wealthy or wages. Since he maintains that all twenty-seven NT

books discuss wealth, Collins wants to help pastors preach on this basic issue.

After a brief survey of the wealthy persons who aided Paul and Jesus in

their ministries, Collins takes up the books in roughly chronological order.

Avoiding the proof-texting of the Prosperity Gospel televangelists, Collins

locates each text in its historical socioeconomic milieu, in the literary

context of the entire book, and in the smaller subsection in which the biblical

author has located his text. He also distinguishes between what the text

explicitly says and what can be inferred from it, sometimes by reference to

similar NT texts, and sometimes by reference to Hellenistic moralists.

Each chapter concludes with a “so what?” section, in which Collins cites

contemporary news sources that manifest our neglect of that chapter’s teach-

ing, or quotations from religious leaders who witness to it.

An expert on the Corinthian correspondence, Collins finds in these two

letters his main themes. There is wealth in the churches ( Cor :;
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