
their way of hoping in humanity, to love the world, and in this every person-

ality has its due” ().

“Living the Order” (chapter ) speaks to the Dominican charism as a

radical, contemplative, and apostolic spirituality of friendship and commu-

nion, seeking out, conversing with and accompanying people where and as

they are, and going out to those who do not know the church, or misjudge

it or reject it (). The order’s maintaining unity expresses concern for the

whole church and the manifold political and socioeconomic concerns beset-

ting the world. The order has no hierarchy, yet he is forthright: “Clergy are no

more the center than they are of evangelization” (). The priority is to let

those shut out from the conversation “act with us and for us” () and to

form evangelizing communities in which laypeople take up their rightful

place as the baptized. During the Vietnamese communist era, one hundred

thousand lay Dominicans took over when all the religious were “hunted

down” (); a fraternity of lay Dominicans in New Norfolk Prison preached

to fellow prisoners. Cadoré confesses, “We have not always lived, spoken,

and acted in keeping with the Word that we wished to preach” (), acknowl-

edged in the order’s recent, meticulous study of its role in the Inquisition. He

argues that only self-conversion through humility will enable the preacher to

speak a word of God. Such historical awareness is held in tension with con-

trasting experiences. During the same historical period, in the New World,

other friar theologians and philosophers from Salamanca concerned with

human rights developed a “Law of the Peoples” condemning the illegitimacy

of the Spanish conquest.

Like Pope Francis’ teachings, Brother Bruno’s invitation is urgent and pos-

sible: listen with Him to the underside as you encounter the world. This book

is a must-read for undergraduate and postgraduate students, parishioners,

and those who wish to pray with it. My only quibble concerns some

awkward translations of words that do not always convey meanings accurately

(e.g., “complicity”/“complementarity,” , ; “conjugation”/“conjunction,”

).

VERONICA ROSIER, OP

The Catholic Institute of Sydney

Motherhood: A Confession. By Natalie Carnes. Stanford, CA: Stanford

University Press, .  pages. $. (paper).
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Since the turn of the century and especially in the last decade, women’s

diverse experiences of mothering have come to be recognized as sites of
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spiritual practice and sources of theological reflection in womanist, feminist,

and other women-centered theologies. Academic and popular publications

on motherhood and Christian faith have proliferated in print and on the inter-

net and, in , the American Academy of Religion even hosted a preconfer-

ence workshop on “Motherhood and Religion: A Comparative,

Interdisciplinary, Matricentric Approach.” Natalie Carnes’ latest monograph

offers a uniquely creative, spiritually enriching, and theologically robust con-

tribution to this burgeoning conversation.

Like Augustine’s Confessions, on which Carnes patterns her book,

Motherhood: A Confession is part memoir, part spiritual writing, and part

theological treatise. Carnes wrestles with her appreciation and critique of

Augustine throughout the text, as she weaves the Augustinian themes of

desire, anxiety, ambition, and conversion into her reflections on pregnancy,

birth, breastfeeding, and care as revelatory of truths, however fragmentary,

about the human condition in relation to the all-encompassing presence of

divine grace in creation. The first nine chapters of the book are addressed

in the second person to Carnes’ daughter (really an amalgamation of her

three daughters), in relationship with whom she experiences both herself

and her child as mediums of God’s saving presence in daily life. She also grap-

ples with the shadow side of this relationship and its temptations to unhealthy

forms of attachment, self-aggrandizement, idolatry, and domination. In one

passage, for example, Carnes interrogates the ambiguity of maternal mercy,

which can manifest itself in toxic and death-dealing pathologies when it

closes itself off to the well-being of others or the well-being of even the

child herself. On the other hand, Carnes muses that maternal mercy can be

precisely the catalyst for the expansion of love and care beyond one’s own

kith and kin to all children and the world more broadly. She similarly

refuses to gloss over the complex tension and need for discernment

between situations that call a mother to suffer for the sake of love and situa-

tions in which saying no to suffering (of oneself or others) is the loving and

just course of action. Ultimately, these chapters testify to a spiritual journey

in which the ever-present temptation to selfish, grasping love opens up into

a capacity for ceding control of the child and standing before God with her

in communion and friendship as equal, separate selves.

The final four chapters of the book shift to a second-person address to God,

whom Carnes recognizes as embodied in all of creation. Here her musings

wrap up the themes of the book in an intricate dance between a robust theology

of creation, an appreciation of remembering Mary and the church’s saints as

icons of God’s presence in creation, and a maternal ecclesiology in which

Mother-Church unites with Mother God in the labor pains of giving birth to

the new creation. While Carnes pauses to lament the “jagged edges” () of
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the church’s memory vis-à-vis its betrayal of Christ in the violent persecution of

innocents, her ecclesiology lacks the critical edge necessary for interrogating

the deeply embedded patriarchy of the Christian church and its persistent com-

plicity in the structures of empire, colonialism, gender violence, and ecological

degradation. This critical edge is especially scarce in Carnes’ too easy adoption

of Mariology and the trope of “Mother-Church” ecclesiology, both of which

have been rightly critiqued by Catholic feminist theologians for romanticism

and reinscription of patriarchal gender norms.

Nevertheless, the book as a whole offers a compelling account of mother-

hood as a journey of spiritual growth and as a viable site of practical wisdom

and theological reflection. Standing on its own, or paired with Augustine’s

Confessions, it would enrich any class on Christian theology, spirituality, or

women and religion. More broadly, it would serve as an accessible and engag-

ing source for reflection and dialogue in nonacademic settings, such as adult

religious education groups in churches and community book clubs. I myself

will be sharing Carnes’ book with several mothers in my own life, whom I

know will benefit from her deep wisdom about partnering with God in the

joys and pains of loving another creature into the fullness of existence.

ELIZABETH O’DONNELL GANDOLFO

Wake Forest University School of Divinity
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. xl +  pages. $. (paper).
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“Inter-religious dialogue is a part of theChurch’s evangelizingmission,”Pope

John Paul II famously stated in his  encyclical Redemptoris Missio (no. ).

The title of the present book revisits this bold statement. The pope stresses the

scope of mutual enrichment and warns, “Dialogue does not originate from tac-

tical concerns or self-interest, but… is demanded by deep respect for everything

that has been brought about in human beings by the Spirit who blows where he

wills” (no. ), while the editors of this volume, rather focusing on the distinction

between mission and dialogue, quote as their only reference to Redemptoris

Missio, “These two elements must maintain both their intimate connection

and their distinctiveness; therefore they should not be confused, manipulated

or regarded as identical, as though they were interchangeable” (no. , XXV).

That, in principle, they endorse the pope’s high esteem of dialogue in

evangelization becomes clear from the rationale of this book. In addition to
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