
components highlights exactly this complex nature of rasa as an emergent, systemic entity. But if we
assume that Ānandavardhana not only borrowed the term rasa from the theory of drama (as he did in
the case of the term dhvani with respect to the traditional grammar) but also transferred the whole
structure of the doctrine from the field of enacted poetry to the area of recited poetry, we must cri-
tically revise McCrea’s next metatheoretical claim: he evaluates the interrelation of dhvani and rasa in
the Dhvanyāloka and their supposed embedment in the methodological apparatus of Mı̄mām. sā as
nothing less than a Kuhnian “scientific revolution” in the development of Kashmiri poetics
(p. 22). Along with the more substantive arguments above in favour of a cautious employment of
this notion in this particular case, a recollection of Kuhn’s own plea against the application of the
term outside the natural sciences might not be out of place here.

All these critical remarks however concern solely McCrea’s overall metatheoretical estimation of
the dhvani theory and its ranking in the history of poetics in Kashmir. The reservations about the
applicability of the general notions of “teleology” and “scientific revolution” resp.r “paradigm shift”
with respect to the science of literary criticism should not detract from the meticulous analysis of
individual ideas and the reconstruction and elucidation of essential doctrinal points in the ten chap-
ters of the book. In particular, the essay on Mukulabhat.t.a and Pratı̄hārendurāja (pp. 260–331), two
authors whose disputation of the dhvani theory has hardly received a relevant representation in
the standard publications on Indian poetics, is a fine specimen of McCrea’s thorough expertise
even in less explored domains of the alam. kāraśāstra. The comprehensive chapters on Kuntaka’s
Vakroktijı̄vita (pp. 331–63) and Mahimabhat.t.a’s Vyaktiviveka (pp. 398–441) also deserve the keen inter-
est of specialists in the field of poetics as these two authors not only supply critical facets to the
dhvani theory but also investigate the functioning of language in poetry from a different perspective.

All this makes McCrea’s monograph an indispensable manual in the study of Indian classical poe-
tics. In view of this function of the book, which along with the theoretical parts contains a great num-
ber of verses in McCrea’s own translation and interpretation, an index of first lines or pratı̄kas would
have considerably increased the value of the work for indologists. Considering the fact that the new
publication in the Harvard Oriental Series is a slightly revised version of McCrea’s earlier dissertation,
it is regrettable that no attempt was made to upgrade the main text with this otherwise common
device. A further desideratum would have been an upgrade of the bibliography with more recent pub-
lications on several pivotal aspects of the study, such as the Mı̄mām. sā theory of sentence or on the
authors under consideration.4

The Power of the Buddhas: The Politics of Buddhism During the Koryŏ Dynasty (918–1392).
By Sem Vermeersch. Cambridge, MA: Harvard University Asia Center, 2008. Pp. xxii + 485.
ISBN 10: 0674031881; 13: 9780674031883.
Reviewed by Kenneth R. Robinson, International Christian University
E-mail robinson@icu.ac.jp
doi:10.1017/S1479591410000185

The Power of the Buddhas: The Politics of Buddhism During the Koryŏ Dynasty (918–1392) should be read
by scholars of Chinese and Japanese religion and pre-modern history as well as by all who study
Korea’s histories. Sem Vermeersch departs from the common emphasis on doctrinal analysis and

4 There are several informative studies on language theories of the Pūrvamı̄mām. sā which could have been
included even in the initial draft of the book, e.g. Dwiwedi’s Studies in Mı̄mām. sā (Delhi: 1994), Kunjunni
Raja’s Mı̄mām. sā Contribution to Language Studies (Calicut: 1988), Matilal’s The Word and the World (Oxford:
1990). A survey of these studies would probably have moderated to a certain degree McCrea’s reproof of
the results of research in this field (p. 57ff.).
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focuses instead on “Buddhism’s place in the body politic of Koryŏ.” In his broader argument,
Vermeersch deflates the common characterization of Koryŏ Buddhism as state-protection
Buddhism, which the South Korean state had encouraged in the 1960s and 1970s, and identifies
more complex interactions between state and religion. He argues that the Koryŏ state secured the sup-
port of the various Buddhist schools by providing means to status and to power for monks.

The author divides his detailed explorations into three sections. In the first section he provides his-
torical background from the late Silla period and introduces the Koryŏ founder Wang Kŏn’s deploy-
ment of Buddhism in legitimizing the new government. In the second he treats the Koryŏ state’s
institutionalization of Buddhism, the state’s management of monks, and institutional aspects of tem-
ples. And in the third he examines the economic power of temples and Buddhism’s roles in state
rituals. In these discussions Vermeersch utilizes the dynastic history Koryŏ sa (“History of Koryŏ”), lit-
erary collections, and epigraphical documents such as epitaphs and stelae. He engages deeply with
South Korean and Japanese scholars. Further, he refers to precedents and practices in China and
Japan. Of special benefit to Koreanists will be the forays back into the Silla period to describe con-
tinuities and transitions in policy, and the biographical abstracts for seventy-six monks active in
the Koryŏ period.

In the late Silla period, the court in Kwangju held little sway over powerful local elites, who took
advantage of that space to provide patronage for nearby temples. This enabled the monks of the nine
(or more) Sŏn (C. Chan; J. Zen) mountains to distance themselves from earlier state support.
Establishing some degree of administrative control over the temples was one of Wang Kŏn’s early
projects. It is to the first century of Koryŏ that Vermeersch focuses most of his attention.

As Wang Kŏn and officials deployed Confucian concepts to legitimize his rule and the new gov-
ernment, they turned to Buddhism to bolster symbolic dimensions of legitimacy. In the founder’s
“Ten Injunctions”, the first, second, and sixth points touched upon Buddhism’s relationship with
the new state. The first injunction was particularly important, as it emphasized the ruler’s piety
and goodwill. In another maneuver, the new government reproduced Silla’s “Three Treasures”,
these being a nine-story pagoda, a large Golden Buddha, and the jade belt from Heaven. The
P’algwanhoe (Eight Prohibitions Festival) ritual, too, continued Silla practices through its attention
to the spirits of mountains and rivers. Here Vermeersch strengthens recent trends in stressing that
Koryŏ was a pluralist society. The Koryŏ ruler did not monopolize ritual power, a point which high-
lights the roles of royal preceptor and state preceptor as representatives of the bodhisattva in state
ritual. Their mediation enabled the depiction of the king as “a just Buddhist monarch” and tempered
the efforts of those who sought to more closely emulate the Chinese emperor.

The Ten Injunctions did not express a state preference for either Sŏn or doctrinal Buddhism, and
Wang Kŏn took a “pragmatic stance” toward them. But a preference for Sŏn schools was obvious.
However, he did not coerce Sŏn schools into acceding to (incomplete) state control of temples. On
the other hand, the monarch endeavored to move doctrinal schools to the new capital of Kaesŏng.

In the second section Vermeersch discusses how in extending power over the monkhood the Koryŏ
government concentrated on ordination and the extension of laws over the Sangha. The state con-
trolled ordination, including eligibility, and ensured that monks could be punished for misdemea-
nors. The former regulations permitted a son to become a monk only if the family had sufficient
older brothers to meet its responsibilities for corvée and other taxes. Conversely, the state forbade
people living in border areas and military lands from receiving tonsure and ordination.

The regulation of ordination broke down by 1170, though, and was not repaired. Men were moving
to temples to avoid tax burdens; the state viewed them as only pretending to be monks. Not only the
monkhood’s privileged status but also their attire attracted such people. Complaints about real monks
dressing too lavishly took twenty-five years to be translated into state codes. Leather shoes and silk
gowns, for example, were forbidden. Some of those real monks may, perhaps, have been the sons of
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kings. Vermeersch shows that in the first decades of the new government more than one-half of the
monks whose backgrounds can be confirmed were of the Silla royal family, though typically distant
from the king. Until about 1170, most monks from the Koryŏ royal family were sons of kings, and
often fared well in their careers.

The state’s administrative system for monks derived from Chinese methods, but here too features
and patterns unique to Koryŏ are readily visible. For example, staffing and promotion reflect a
broader incorporation of practices typically linked with Confucianism. Prospective monks had to
pass both a monastic examination (oral) and a civil service examination (written). The titles bestowed
on monks depicted a hierarchy, with Sŏn schools superior to the Kyo (C. Jiao; J. Kyō) doctrinal
schools. But from the second half of the tenth century, the state permitted transmission of the
abbot position from master to disciple at three temples and appointed the abbot for all other temples,
their terms being five or six years. The central government’s office for overseeing monastic matters,
though modeled upon Chinese practice, did not adopt “the underlying anti-Buddhist bias of the
Chinese system.”

The royal preceptors and state preceptors, the second having been the more prestigious appoint-
ment, reflect Vermeersch’s two principal lines of inquiry, the ideological role of Buddhism and
Buddhism’s position in the Koryŏ political system. The men who held these posts enjoyed great sym-
bolic authority as the king’s spiritual counterpart. He speculates that the first monarch’s interaction
with preceptors aided in the establishment of a bureaucracy for the temples and strengthening of
royal authority. The preceptors, in part through the state rituals they performed, “came to embody
the dynasty’s reliance on Buddhism.”

In the third section, the author takes up the temple economy and Buddhist state rituals.
Vermeersch offers a clear introduction to the complexities of defining and identifying temple land
in the Koryŏ period, and then concentrates on land donations. The first king’s donations became pre-
cedents to which later monarchs turned in pursuing their own agendas. Successors presented public
lands grants, which, like donations, subsequently could be withdrawn. These transfers of public lands
to temples or of lands from one temple to another “mostly constituted the legalization of lands.” That
is, lands in former Silla territory may have entered Koryŏ with unclear distinctions between Silla
royal holdings and a temple’s private holdings. He concludes that temples in Koryŏ were “de facto
owners” of their lands. Meanwhile, the construction of new temples, which Wang Kŏn’s second
injunction had sought to deter, followed upon confirmation that the site was geomantically sound
and the temple beneficial to the country.

Regarding Buddhist ritual, Vermeersch is interested in “the ritualizing effect of Buddhism in the
context of social behavior” rather than in the isolated ritual event, and in rituals with a clear role
for the state, especially those for enthronement and consecration. The Lantern Festival (K.
Yŏndŭnghoe) saw the monarch worship his ancestors in two places and offer lanterns, the latter to
obtain merit for himself and his subjects. A second group of rituals sought to influence events beyond
the ruler’s control. Most important was the Humane Kings assembly (K. Inwanghoe), a ritual intended
to protect the country from foreign invasion and other concerns. Kings were worshipped at a state
hall where their portraits were preserved. The state also built temples for kings, and moved the por-
traits to the temple’s portrait hall several generations after the monarch’s death. In addition, temples
in the provinces held royal memorial portraits, almost certainly to replicate there too the ruler’s
imprint. The rituals, as he shows throughout the chapter, reflected the influence of Confucianism
upon the Koryŏ state and the heterogeneous influences upon Buddhism in Silla and Koryŏ.

Constrained by sources that often are terse, such as Koryŏ sa, which the Chosŏn government com-
piled, Vermeersch carefully considers information as he presents his views and larger argument in
this institutional history of Buddhism and the Koryŏ state. The author also exhibits his comfort
with intellectual history in the deft references to Buddhist texts when discussing the underpinnings
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of royal authority. One hopes that The Power of the Buddhas will spark more research into the insti-
tutional and political history of Buddhism in the Koryŏ and Chosŏn periods. To reiterate, this
book will be valuable for scholars focused on China or Japan, especially those who are interested
in the Tang and Song periods, and the Kamakura period, as well as for Koreanists.

The Growth Idea: Purpose and Prosperity in Postwar Japan.
By Scott O’Bryan. Honolulu, University of Hawai‘i Press, 2009. Pp. xi + 261.
ISBN 10: 0824832827; 13: 9780824832827.
Reviewed by Sandra Wilson, Murdoch University
E-mail s.wilson@murdoch.edu.au
doi:10.1017/S1479591410000197

This book is an important addition to the small body of English-language historical works on the
critical transition period in Japan between the end of the war in 1945 and the early 1960s, the begin-
ning period of high economic growth. At the same time Scott O’Bryan provides a stimulating histor-
icization of the whole idea of economic growth in Japan: its rise to prominence as a concept, the
development of ways of measuring it, its use in evaluating the past and in forecasting the future,
its incorporation into government policy and its popularization. O’Bryan’s overall concern is thus
the rise of “growthism” in early postwar Japan, or an examination of “the formative years of growth
as an idea that redefined national conceptions of purpose and prosperity” (p. 16). He concludes that
by 1960, growth “represented an encompassing vision of national purpose and peacetime redemp-
tion” (p. 173).

O’Bryan seeks to explain why “growthism” became so prominent and so strong in Japan in the late
1940s and the 1950s. He proposes that Japanese people eventually turned to the concept of growth as
a means of securing national power partly because an obvious alternative route was suddenly blocked
in 1945 with the abrupt loss of empire; that the ideal of growth appeared to supply a remedy for
“uniquely Japanese” socio-economic problems, especially structural “dualities” in the economy; and
that policy-makers and others were attracted to the technocratic concept of growth because it seemed
scientific, rational and universal, in contrast to the “bankrupt national languages of imperial power,
racial mission, and cultural purity of the colonial and wartime pasts” (p. 10).

The book introduces three major themes. First, O’Bryan examines changes in social science as they
related to the postwar ideal of growth in Japan: the rise of macroeconomics in the 1950s and specifi-
cally national income accounting and the idea of GNP. Second, he discusses the political use of the
growth ideal “to articulate . . . a domestic vision of national postwar purpose” (p. 5) that included the
goal of full employment and the fostering of a vigorous middle class to create “a domestic society of
prosperity and equity” (p. 6). Third, he explores the efforts of those who publicized the concept of
growth to articulate visions of future prosperity for all, visions that included a new emphasis on
the legitimacy, desirability and possibility of large-scale private consumption.

Chapter 1 focuses on “the redemption of the planning ideal” after the war, as key individuals,
notably the economic bureaucrats Ōkita Saburō and Inaba Hidezō, sought to reinstate centralized
planning by the state as an acceptable practice, despite its discredited role in the 1930s and up to
1945. One method of doing this was to forge new rhetorical linkages between planning and science
and democracy, those catchphrases of the postwar period, in an attempt to dissociate the managerial
state from “the blunders of the wartime controlled economy” (p. 21) and connect it instead to
technocracy and humanism.

Chapter 2 documents the increased recognition of the importance of statistics in the moves
towards new forms of economic planning, and the institutionalization of this recognition in
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