
prolific and preeminent scholars in the field. It will constitute the basis of future
scholarship for years to come.

CATHERINE HEZSERSCHOOL OF ORIENTAL AND AFRICAN STUDIES,
UNIVERSITY OF LONDON

Jews and Christians in antiquity. A regional perspective. Edited by Pierluigi Lanfranchi
and Joseph Verheyden. (Interdisciplinary Studies in Ancient Culture and
Religion, .) Pp. vi +  incl.  fig. Leuven–Bristol, CT: Peeters, . €
(paper).     
JEH () ; doi:./S

Why another book on Jews and Christians in antiquity? The answer, according to
the editors of this volume, lies, negatively, in a dissatisfaction with the way in which
the subject as presently studied seems overly concerned with the question of estab-
lishing the reality behind ancient texts taken up with this subject; and positively by
applying to the evidence what they term a set of spatial methods. The latter is not
‘simply a matter of mapping the distribution of religious groups in a specific area,
but of using methods capable of accounting for the spatial and geographic varia-
tions of the religious phenomena that are analysed’. Such an approach does not
have as its aim the creation of some unified theory. Precisely by concentrating
on the local, and upon a range of material, literary, epigraphic and papyrological,
the picture that emerges will be a varied and composite one.

Some of the essays under discussion come close to fulfilling what the subtitle of
the book describes as ‘a regional perspective’. Willy Clarysse looks at some well and
lesser known papyrological evidence for Jewish life in Ptolemaic Alexandria, some
of which, interestingly, supports the idea of a Jewish politeuma, or special Jewish
constitution within certain locations, though the discussion of Christianity, exclu-
sively concerned with onomastic evidence and what it shows about population
increase in the fourth and fifth centuries and beyond, appears almost as an appen-
dix. Daniel Tripaldi examines the Apocryphon of John showing how facets of its
content do not allow for a simple distinction between what is Jewish and what is
Christian, and locating some of its traditions in a developing Alexandrian Jewish
Hellenism; and this sense of the permeability of relations recurs in Marie-
Françoise Baslez’s essay on Jewish-Christian relations as presented in the
Martyrdom of Pionios. An emphasis on proximity rather than separation permeates
the essay by Raúl Salinero on Jewish-Christian relations in Roman Spain, here
reading evidence from the early fourth-century Council of Elvira and sermons of
the same city’s bishop, Gregory, delivered some forty years later, as proof positive
of the cordial relations between Jews and Christians on the ground. For various
reasons the ecclesiastical authorities opposed this state of affairs, and by the fifth
century Jewish and Christian communities ceased to interact in positive ways.
The essay by Sabine Fialon on Africa is, given the evidence, necessarily sketchy
and looks at the ways in which Jews are presented in a number of later (fifth-
and sixth-century) martyrdom accounts from that province. These are used in
part, however, to enquire as to what kind of relationship between Jews and
Christians might be deduced from their presentation, a point which the editors,
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as has been noted, identified as an issue that, by implication, they wanted to avoid
(it occurs as a concern in other essays). David Noy’s essay on the inscriptional evi-
dence for Jews and Christians in Rome points to differences and similarities
between the two groups’ epigraphic habits but refrains, probably correctly, from
deducing anything too precise about their interaction. Gerard Rouwhorst exam-
ines evidence relating to Jewish ritual habits in Christian sources ‘east of
Antioch’. Noting the persistent attraction of some of these rituals, not least the
Sabbath, for Christians, he argues that most of the relevant texts are intra-
Christian rather than evidencing relations between Jews and Christians. Claude
Momouni examines Jewish-Christian relations in Anatolia, especially as we find
these in Ignatius’ Epistles, the Martyrdom of Polycarp, Melito and some others.
He posits that most Christians were originally Gentiles, even if possibly
God-fearers with a link to the synagogue, and argues strongly for minimal rabbinic
influence in the area, invoking in its stead the developing concept of a so-called
synagogal Judaism. R. Lizzi Testa asks whether Jews were a presence in Aquileia
in the fourth and fifth centuries, cautiously positing that they were and arguing
for possible alliances between themselves, heretics and pagans ‘in reaction to a
stronger pressing of the Nicene church’.

Other essays seem to betray a less regional approach. Peter Tomson’s stimulating
piece argues for the importance of the Jewish revolts in the history of early Jewish-
Christian relations. These events and their aftermaths, for a variety of reasons,
better explain what could be seen as an accelerating ‘split’ between Jews and
Christians after  CE than much-touted, but insignificant, ‘theological’ differences.
In one of the most interesting pieces in the volume Marco Rizzi argues for an early
date for Celsus’ True word (possibly in the s rather than s or later), not only
through a thoughtful refutation of traditional data favouring the later date, but also,
inter alia, by arguing that the character of Jewish-Christian relations that Celsus
assumes, ones in which Jews who convert to Christianity are strongly attacked and
where Jews were strongly associated with strife and so revolt, implies an earlier
stage in such relations. Gilles Dorival’s contribution discusses places in Origen
where debate with Jews is assumed, concentrating on the question of whether
such interaction occurred and leaving local issues largely unexamined. Essays by
Thierry Murcia and Ron Naiweld on facets of Jewish-Christian relations as found
in Rabbinic and related literature are of interest (especially Naiweld’s in which he
shows how a number of passages in the rabbinic material, often taken to be responses
to Christian assertions, can as easily be seen as responses to discussions within the
Jewish community) but again not clearly related to the regional perspective touted
in the subtitle and introduction. Perluigi Lanfranchi’s piece is in part a study in
the role of prejudice in later nineteenth-century examinations of the claim in the
Life of Caesarius of Arles that the Jews allowed the Burgundians to take the city in
, but then becomes an attempt to examine the claim itself.

The volume, then, is a collection which, perhaps inevitably, does not consistently
reflect the remit set out by its editors. The essays as individual contributions are by
and large informative and thoughtful, and some truly stimulating, but as a whole
they do not leave the reader with a strong sense of a new avenue in this possibly
over-studied area. That is in part because regional approaches have long been
advocated by those interested in Jewish-Christian relations, not least because
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they are a potential check, as the editors imply, on more generalised and poten-
tially misleading studies of Jewish-Christian relations in antiquity. Judith Lieu’s
attack, launched as early as , upon the abstract nature of old-fashioned
models of the parting of the ways when all that we know is local, is a case in
point. The difficulty, however, illustrated by some essays in this volume is that
what we in fact know of the local (given that we know the provenance of a text)
in antiquity is often minimal, not least as this relates to the question of Jewish-
Christian relations. Regionalism may promise a lot but may be in less of a position
to deliver very much.

JAMES CARLETON PAGETPETERHOUSE,
CAMBRIDGE

The commentary of Origen on the Gospel of St Matthew.  vols. Translated and introduc-
tion by Ronald E. Heine. (Oxford Early Christian Texts.) Pp. x + ; viii +
–. Oxford–New York: Oxford University Press, . £.   
 ;     
JEH () ; doi:./S

In translating what is extant of Origen of Alexandria’s Commentary on the Gospel of
Matthew, Ronald Heine has once again performed a considerable service for
those interested in Origen’s life and thought. Heine’s extensive efforts at translat-
ing Origen’s commentaries and homilies have brought Origen the exegete and
preacher to life for the modern English-speaking world. This is no accident, for
Heine recognises that in writing, teaching and eventually preaching ‘Origen’s
chief task was the interpretation of Scripture’ (p. ). The Commentary on Matthew
in particular is of great importance first, because it is ‘the largest of all his preserved
works’ and second, because it is his ‘last preserved exegetical work’ (p. ) to which
we now have access and is therefore an important resource for understanding his
most mature thought.

Heine commences his two-volume translation with an insightful introduction.
He introduces Origen’s exegesis with selections from the Commentary on Matthew
that epitomise thematic, hermeneutical and theological strands perduring across
Origen’s exegetical writings, and deconstructs conventional reductions in the
modern scholarly reception of his vision for interpreting Scripture. Among the
various highlights, Heine provides a perceptive analysis of cross-references in
Origen’s writings, making a compelling case that the Commentary on Matthew
comes after Contra Celsum (pp. –).

The arrangement of the translation, for whichHeine relies on the  critical text
of Erich Klostermann (and Ernst Benz), requires some explanation. Heine has
elected to translate in full both the extant Greek and Latin versions. Of the twenty-
five books, which originally comprised the Commentary on Matthew, the first nine are
lost. In the first volume, Heine translates and annotates what has been preserved
in Greek (codex Monacensis ), which includes books x through XVII (Matthew
xiii.–xxii.). He completes the first volume with an appendix containing fourth-
century fragments (pp. –) attributed toOrigen by name, allocated to a particular
book of Origen’s Commentary on Matthew, and ‘generally trusted as reliable sources for
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