
considers the significance of metaphorical language for theology, seeing para-

bles as metaphors and arriving at the realization that Jesus is the parable of

God. She points to the danger of reification of Christian metaphors that

results in idolatrous language and belief. Part  considers metaphorical, eco-

logical, and kenotic approaches to theology and spirituality. It makes evident

the impact of metaphor for doing theology. McFague suggests that using the

metaphor of self-emptying aptly addresses spirituality for the whole planet.

The Christian embraces a discipleship of restraint that honors the presence

of God in all creation and thus supports the health of all its creatures.

Finally, in the third part, McFague engages in a constructivist vision of God,

humanity, and the world.

This book provides an overview of the work of an essential member of the

theological community whose vision and insight offer wisdom in response to

the questions that haunt our world. It presents a way to live that honors and

respects all life. It is written for all Christian disciples who seek to live a faithful

life that makes a difference. In particular, for theologians today it bears

witness to the impact of one life and the difference each can make.

McFague’s quilt square enriches the whole.

SHANNON SCHREIN, OSF

Lourdes University

Vast Universe: Extraterrestrials and Christian Revelation. By Thomas F.

O’Meara. Collegeville, MN: Liturgical Press, . ix +  pages. $.

(paper).

doi: ./hor..

Five hundred years after Galileo, our understanding of the cosmos contin-

ues to evolve in spectacle, from Einstein’s theories of relativity to the recent

discoveries in cosmic microwave background radiation (CMB), the light

detectable to a mere , years after the Big Bang. Most of Christian the-

ology, however, has been done as though there had been no Copernican

Revolution, as though planet Earth and its inhabitants were still the center

of the universe, with God primarily concerned with human well-being.

Thomas O’Meara notes that theology has not kept pace with advancements

in cosmology, and considers the divine from the standpoint of the wider

cosmos—beyond Earth as the singular beneficiary of divine revelation.

While timely and innovative, his procedure is not methodologically

unusual; O’Meara follows traditional theological steps (employing

Scripture, Origen, Aquinas, and both Protestant and Catholic thinkers

through the twentieth century) when asking questions about the possibility
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of divine revelation to intelligent life in distant worlds. Rather than give a

comprehensive overview of the subject or draw definitive conclusions,

however, O’Meara’s intent is to encourage a particularly Catholic treatment

of what Ted Peters calls the “exotheological” perspective.

In this sense, Vast Universe is written in the clear, concise, and accessible

style that characterizes of all of O’Meara’s work. Here it is suitable for upper-

division undergraduates. Nearing eighty, O’Meara has a certain freedom to

ruminate about how intelligent life on other planets might compare to

angels, or inquire whether the incarnation of the second divine person could

be limited only to Jesus of Nazareth. As to the latter, O’Meara considers that

the uniqueness of divine incarnation on Earth does not preclude the possibility

of other incarnations in other life-forms that would be receptive to divine self-

communication. O’Meara supports this assertion with Aquinas’ citation of

Augustine with regard to widening the scope of divine freedom: “Christian doc-

trine does not teach that God was so joined to human flesh as to lose or resign

control over the universe as though constricted by a baby” ( n. ).

Raising the issue of an extraterrestrial incarnation thus leads to the possi-

bility that even the Word’s terrestrial incarnation may not be exclusive to

Jesus. That there may be other forms of intelligent life in other worlds leads

O’Meara to question whether these worlds experience evil, sin, and grace

as Christians understand these on Earth, which reflects back to the question

of whether the terrestrial savior’s horrific death was necessary for salvation. As

with any experimental outlook, the where-may-it-lead of these issues may be

disturbing for some, and exciting and refreshing for others. O’Meara shows

that the great minds of Catholic theological history were unafraid to pose

problems even if they did not endeavor to solve them. The point is to avoid

the narrowness of perspective that ignores something as basic to science as

the Copernican Revolution. Examining the complexity and vastness of the

universe from the discipline of theology requires a willingness to appreciate

the paucity of theological assertions that limit the activity of the divine.

SUSIE PAULIK BABKA

University of San Diego

The Mystical as Political: Democracy and Non-Radical Orthodoxy. By Aristotle

Papanikolaou. Notre Dame, IN: University of Notre Dame Press, . ix + 

pages. $. (paper).
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The Mystical as Political proposes that theosis, or divine-human commu-

nion, ought to play a central role in democratic life. To support this claim,
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