
A core issue Market Encounters grapples with is the ways in which Ghanaians
addressed the accumulation and circulation of wealth. During the colonial era,
Africans in the Gold Coast framed the operations of the United Africa Company
as a form of witchcraft, because the firm sent its profits back to Europe rather
than reinvesting them in local economies or supporting the communities where
the firm operated. Later, after the overthrow of Ghana’s first president, Kwame
Nkrumah, whose administration was condemned for corruptly accumulating the
nation’s wealth, the subsequent regime portrayed Ghana’s first ever International
Trade Fair as a celebration of Ghanaian citizens’ restored ability to consume. The
state once again curbed consumption in the s in its efforts to halt the improper
accumulation of wealth. Murillo crucially reframes scholarship on this period, which
is largely dominated by grand narratives of state failure, economic decline and
cowed political life, by showing how Ghanaians engaged with the military state
toward their own ends, including to exact revenge on personal enemies.

Market Encounters will not only invigorate African economic historiography, but it
will also prove an excellent text for use in courses on African colonial and post-colo-
nial history. Murillo’s close engagement with a variety of revealing sources provides
readers with thick descriptions of life in Ghana, and her rigorous analytical discus-
sions are presented in clear and engaging prose. Experts and undergraduates alike
will thoroughly enjoy reading this pivotal book.

KERI LAMBERT
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‘Saharan studies’ has recently captured renewed attention as a result of the wider
context of ‘foreign military interventions’ (). Yet, sources have regularly portrayed
Northern Chad and the Saharan desert as ‘next to places where “history” happens’
(), a marginal vacuum rather than a genuine locus, a transitional zone that travel-
lers only cross. The Value of Disorder, by geographer Julien Brachet and anthropolo-
gist Judith Scheele, provides a creative and elegant attempt to debunk this image of
emptiness, marginality and desolation. Drawing on an original, manifold combin-
ation of early classical accounts by precolonial explorers, local sources and long-
term ethnographic research, the authors offer a fantastic range of perspectives on
this little-researched land. They notably unravel the complex values of the Tubus.
“Tubu” is an all-encompassing term devised by outsiders to refer to a major
ethnic group of the Sahara, divided into Dazagada and Tedaga. As the authors
note, they locally hold an incendiary reputation for pride, love of anarchy, and
fearlessness.

The book begins by recalling the history of Faya and the broader Borkou region
(Chapters  and ), starting by examining its ‘boom and bust’ (). Precolonial
explorers like Gustav Nachtigal (–) characterised Borkou as isolated
and empty. Yet, the authors argue that, by contrast, Borkou has been highly vulner-
able to foreign interferences. The Sanussiya, a th-century Sufi brotherhood,
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settled decades prior to the French colonial conquest which ignited a state-building
process. The Second World War and General Leclerc briefly brought Borkou to the
global spotlight, emphasising once again the role of external factors in defining
‘regional connectivity’ (). Post-colonial times saw the turmoil of the civil war
(–). This war is too often interpreted in terms of simplistic oppositional
categories (‘“Libyans” versus “Chadians”, “Arabs” versus “Tubus”’) () which
confuse causes and consequences: indeed, identities were strengthened by armed
struggles but did not necessarily – or not solely – provoke them. The authors demon-
strate that the war provided resources and reworked local economies in ways that
had lasting effects after its end and the rise to power of President Habré (–
). Habré also extended the fist of national armed forces over Northern
Chad, generating state revenues through taxation.

Community rivalries and struggles for lands and control of value production are
exposed in Chapter . It ponders the case of the nomadic, land-owning Anakazza
who feuded with the sedentary agriculturalist Kamaya over the control of the
palm grove. The Anakazza despised the Kamaya as presumed slave descendants (a
claim that was never really substantiated). Their animosity culminated in the
bloody  land conflict. The events illustrate the connections between land strug-
gle and social hierarchies

Chapter  adds reflection on political economy by dealing with the organisation
of trade in Faya. Dissecting fascinating trader stories, the authors analyse the trans-
Saharan trade and its legacy which created opportunities for quick gains in the city
through ‘garages, weapons or uniforms’ (). Narratives spread by inhabitants of
Faya glorify fast accumulation as well as lavish generosity.

Chapter  paradoxically identifies Faya as a ‘half-world’ (), a place dependent
on external wealth. Generous, sometimes excessive, donations by wealthy men to kin
or acquaintances are worshipped (what the authors term ‘the glory of giving’) ()
while personal autonomy is valued. Raids targeting outsiders are applauded, blur-
ring the line between theft and gift and underlining the predominance of predation
over production. These dynamics undermine the very notion of ‘transactions’ ()
or ‘wealth circulations’ () inasmuch as an emphasis is placed on individualities.
As such, exogamic marriages are also construed as a non-reciprocal business.

The final chapter tackles the popular, misleading assumption of ‘Tubu anarchy’
() and analyses the political life of Faya, where violence punctuates the everyday
of both men and women. The inclination of Tubu towards autonomy does not pre-
clude a genuine political order mediated by state institutions. These grant signifi-
cant autonomy to the city but also meddle in local politics and feature strongly in
the lives of many young men and women attracted by a military career.

As the foregoing chapter summary attests, this very rich book deals simultaneously
with complex issues (kinship, tradecraft, state power) and offers a complete and cap-
tivating overview of the functioning of the ‘Tubu society’ (although the authors
insist this expression carries little sense). The specific object of study may be
difficult to discern clearly, partly as a result of the multifarious sources used by
the authors and the pluridisciplinary stance they favour. The structure of the
book is dense, and readers may feel the authors sometimes ‘jump’ from one topic
to another: from military conquest to tradecraft, from wealth accumulation to the
state and everyday violence, and so on. Nevertheless, readers will learn a consider-
able amount about the Sahara, the Tubus and Faya. In some ways, the book bril-
liantly revives the tradition of old-fashioned ethnographic monographs that set
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out to study systematically a region or a people. The authors also demonstrate the
relevance of Chadian Sahara as an area of study in African and global affairs.
Overall, the book is a must read for anyone interested in the Sahara as well as eco-
nomic anthropology or geography in Africa.

I SMAËL MAAZAZ
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Dominant narratives assert the explosive growth of Pentecostalism, marking its
status as ‘the fastest growing religious movement in the contemporary world’, if
not in history, as Hefner, among others, has shown (The Unexpected Modern, ).
This apparent ‘tsunami’ makes it all the more imperative for scholars and citizens
to understand its contours, variations, complexities, affinities and impact.
Through Devaka Premawardhana’s insightful, empirically rich and theoretically
compelling analysis in Faith in Flux, we have an opportunity to not only understand
Pentecostalism’s undulations, but to question the real essence of Pentecostalism’s
global growth.

Mozambique’s north typifies a highly rural population, with religious diversity
spanning Islam, Christianity, traditional ceremonies, and encompassing heterogen-
eity within Christian denominations, indicative of the presence of Pentecostalism
and the possibility of conversion(s). In this zone, Pentecostalism exists, but is not
growing or thriving. Many have converted in and experienced a strong resonance
with the faith, but have just as easily left the church and moved on to other belong-
ings. Premawardhana’s core argument is that joining and leaving Pentecostalism is a
continuation of the Makhuwa disposition toward existential mobility, an imperative
to feel that life is progression with direction. Thus ‘the Makhuwa are disposed
toward transformative, mobile practices prior to encountering Pentecostalism,
and thus converting to Pentecostalism is consistent with staying Makhuwa’ ().
Mobility is seen as historically rooted and conversion is a contemporary expression
of selfhood (). This tendency aligns with seeing the human as several rather than
singular, and shifting rather than settled.

The analysis also contributes to a critique of Pentecostal discourse as rupture.
However much the religious message may call for a concrete break, ‘through
change, continuity abides’ (). The book offers a grounded and sophisticated
case for exploring how religious exposures, while agents of potential change,
sustain what came prior even while supplanting it in some forms.

The focus on physical and temporal mobility comes out of the practices observed.
And this spatial conversion as movement, migration, and leaving one space and
entering another is not unique to religion, as Premawardhana astutely notes.
Thus, the book deals with conversion as coming and going. Yet there are multiple
types of fluidity and mobility in religious entry and exit. Another form is simultan-
eous pluralism and belonging; pluralism within a moment and space.
Premawardhana gives less evidence of this, encountering followers who are largely
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