non-Muslims. Criticism may be internal to the com-
munity of trained religious scholars (‘wlama’); but who
is a scholar (‘2/im) in modern conditions? Criticism may
be internal to a particular legal school (madhhab), but
these have decreased in importance in the past 150 years.
Criticism may be internal to a particular trend (zayyar)
or “way” (manhaj), but Muslim intellectuals are
resistant to accepting the kind of denominationalism
beloved of Protestants.

Moreover, modern Islam has not developed the kind
of semiofficial ritual differentiation into “Orthodox,”
“Conservative,” and “Reform” branches. In important
ways, the transnational Islamic public sphere does remain
a site of shared debates over values, commitments, and,
above all, methods. The actual fault lines between discursive
communities that see themselves as developing a coherent
tradition or body of authority within Islam are often very
hard to identify, and, again, these communities do not
necessarily bundle hermeneutic or methodological commit-
ments with political or ethical ones. A trend may be
exceptionally traditionalist and rigorist on how to read the
Koran, while also being politically quietist, while another
may be flexible and dynamic in its hermeneutics but
politically illiberal. This is one important reason why the
politics of Islamic authority and internal criticism are often
so poorly understood in Western public debates, and why
we need a guide as expert, patient, and thorough as Zaman.

The author focuses on a set of core intellectual figures
at the beginning and end of the twentieth century,
namely, the Syrian Muhammad Rashid Rida, Indian
scholars affiliated with the Deoband madrasa and the
most famous contemporary Sunni scholar, the Egyptian-
Qatari Yusuf al-Qaradawi. One particularly valuable aspect
of this book is the depth with which it treats scholarly
debates from India, Pakistan, and Afghanistan, not as an
alternative tradition to the better-known debates from
the Arab heartland of Islam but as part of the shared
experience of modern Islam. Zaman’s Introduction has an
outstanding, yet concise, summary of the respective lives
and times of these scholars, with equal focus on their
modern educations and political engagement. If there is a
dominant theme here, it is Zaman’s insistence that tradi-
tional Muslim scholars must not be read out of the history
of modern internal criticism, that “the traditionally edu-
cated religious scholars, who may be thought to have a
vested interest in the preservation and defense of their
tradition, also have often been vigorous critics of partic-
ular aspects of that tradition, and, by the same token,
important contributors to the debate on reform in
Muslim societies” (p. 2).

Readers of this journal will be particularly interested in
Zaman’s fascinating discussions of scholars™ debates over
“Women, Law, and Society” (Chap. 6), focusing on such
contested issues as honor crimes, “bride selling” (vani in
South Asia), coerced marriages, polygyny, and whether
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women who convert to Islam may remain married to their
non-Muslim husbands. Suffice it to say that th author
tracks a wide range of positions on all of these questions,
but focuses with particular subtlety on the way that
scholars have to navigate multiple challenges: the force
of religious tradition versus pressures toward rethinking
tradition, speaking with the authority of an institution
versus the desire to speak in one’s own voice, speaking for
a local context versus speaking to the global community of
Muslims, and the diversity of views in the Islamic legal
tradition versus the quest for certainty.

A key observation in this book is that the messiness of
Islamic moral and legal discourses does not eviscerate the
scholars” authority but is precisely the medium for their
competition over it. Thus, when Zaman turns his attention to
the controversial question of suicide bombing in Islamic law
as part of his discussion of Qaradawi’s treatise of the rules of
war in Islam (pp. 273-81), it becomes clear that a fatwa on
a contested modern topic rarely just points to settled doctrine
but instead reveals the ambiguity of classical language, the vast
range of exegetical and doctrinal texts to chose from, the
temporal migration of technical concepts, and—above all—
the uncertainty of where legal judgments end and political
judgments begin. Here lies Zaman’s major theoretical claim of
interest to a non-Islamicist audience: that unlike what
Western theorists from Hannah Arendt to Joseph Raz have
argued, in Islam “authority” does not mean surrendering one’s
own judgment to another without a demand for justification
but “is a matter of unrelenting contestation” (p. 33).

Hegel’s Logical Comprehension of the Modern State.
By Matthew J. Smetona. Lanham, MD: Lexington Books, 2013.

296p. $75.00.
doi:10.1017/51537592714002850

— Eric Goodfield, American University of Beirut

To the best of my knowledge, this book is unique.
Hegel'’s Logical Comprebension of the Modern State is about
Hegel’s work, primarily for Hegelians and masterfully
written from an insider’s perspective. It is a rare item
insofar as the last century has been dominated by revi-
sionist approaches that seek to rehabilitate Hegel’s poli-
tical thought on appropriative terms while jettisoning or
understating its foundations in his logical work and its
metaphysical program. By contrast, Matthew Smetona
defends the position that “The Philosophy of Right is the
actualization ... of the Science of Logic” and that an
approach of this sort is “critically important for any
accurate understanding of his political philosophy” (p. 6).
This position situates his work within a field of scholarship
that overwhelmingly reads Hegel's Philosophy of Right
precisely in a way that disregards the “problematic” residue
that his logical program is often held to imply.

This trend of partitioning the two works in order to
offer a “non-metaphysical” reading of Hegel’s politics is
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widespread. As Smetona informs us, “Implicit in the
standard interpretation of the Philosophy of Right as a work
of practical philosophy is the presupposition that it can
be unproblematically separated from the system of which
it is a part” (p. 64). He is correct in this assertion, and
his book sets out to correct this view by drawing out the
intimate connection between Hegel’s politics and his
overall metaphysical program, primarily as it is found in
his larger Science of Logic. The “explanatory priority” of the
Logic for Smetona is key to our reading of the Philosophy of
Right should we wish to get at the actual meaning and
purpose of Hegel’s political thought.

Smetona begins his book by making a case for the
presuppositionlessness of Hegel’s Logic and its fulfill-
ment in the doctrine of the concept, and moves on to
argue for the Logic’s seamless integration with Hegel’s
Realphilosophie. The main task of the book is rejoined
more directly in Chapter 3 where the author provides an
outline of the logical determination of the Philosophy of
Right’s core themes and developments. In Chapter 4, he
attends to the conceptions and misconceptions that
Hegel’s political thought has motivated among contempo-
rary scholars, and its perception as liberal, conservative, or
otherwise. In Chapter 5, Smetona offers us in-depth treat-
ments of the preface to Hegel’s political treatise and the
meaning of Hegel’s double dictum—“What is rational is
actual; and what is actual is rational”—providing a hetero-
dox reading of Hegels critique of civil society that puts him
in far greater proximity to Marx than most contemporary
Anglo-American readings would allow.

Chapter 6 deals with abstract right and morality and
connects these up with their antecedents in the Logic.
Smetona’s core argument for the inseparability of logic and
politics is further advanced through a careful consideration
of the different dimensions of Hegel’s ethical life—the
family and civil society—in Chapter 7. He provides us
with a careful and attentive reading that evokes the presence
of the conceptual dynamic that carries over from the Logic
throughout the Philosophy of Right. In Chapter 8 he moves
beyond the familial and social dimensions to conclude
by connecting up the state in the political world with its
conceptual foundations: the absolute Idea of the Logic.
Here, he opposes the liberal reading of Hegel’s state and
instead sees freedom in universalist, rather than particular,
individualist terms. The last three chapters rely heavily on
exegetical analysis, and it is this assiduous work that
provides Smetona with a basis for scholarly reconsideration
and a conceptual turn on contemporary accounts of Hegel’s
political thought.

Through this exegetical presentation of the core
developments of Hegel’s Logic and their reflective
determination of his politics, Smetona fleshes out
the important confluences of the two works. His reading
of the Logic does not simply offer us a form—content analogy
between the two works, the Logic providing structure and
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form, the politics empirical and political content. He stands
against such a polarized interpretation. The Philosophy of
Right he argues for is not only a carryover of the structure
of the Logic but of its conceptual contents as well, and in
away “that corresponds to Hegel’s theoretical-philosophical
argument for the internality of the form-content
relation” (p. 68). The prime mover of Hegel’s Logic,
“the concept,” is identified as the primary solution to the
problem of dialectical opposition. Not merely a third and
synthetic moment, the concept exemplifies the critical
function of the Logic itself: “the totality within which the
movement from being through essence occurs” (p. 72). This
dynamic unifies the triad of elements universal, particular,
and individual, as well as their conceptual contents of being,
essence, and concept.

To compress things somewhat for present purposes,
the creative unity that the concept affords thought is
found in the analogous political institution of freedom:
“The conception of freedom actualized and objectivized in
Hegel’s Philosophy of Right as the reciprocal recognition of
human subjects is . . . the spontaneity of the Concept in
the Science of Logic at its highest level of determinateness”
(pp. 81-82). For this reason, the conception of freedom
itself and its historical functioning must be referred to
the logical procedure of the concept in the Science of
Logic. This is the priority and presuppositional nature of
the Logic for politics, and the latter’s basis in the process
of thought that pervades Hegel’s state: “[TThe state . . . is
nothing but the Concept ... at its highest level of
determinateness” (p. 81).

While Smetona’s work takes up several goals, its central
purpose is primarily to argue that “Hegel’s rational
political state depicted in the Philosophy of Right derives
from the fact that it is comprehended by thought in and
through the totality that is the Concept” (p. 1). This is
borne out by his reading of the Philosophy of Right, which
asserts that “the modern state must be organized in terms
of the Concept depicted in the Science of Logic for it to
fulfill the criterion of rationality” without which
freedom itself collapses (p. 255). What he has achieved
is a truly singular, immanent, and dedicated reading
of Hegel’s logic and politics, which stands out among
the revisionist and rehabilitative offerings of the last
generation and beyond. This of course is not to suggest
that he is either unaware or unreflective of contempo-
rary scholarship, which he makes ample use of in
distinguishing his case. Rather, his work crystallizes
and revivifies appreciation for the logico-metaphysical
dimension of Hegel’s political philosophy in a master-
ful and comprehensive way that successfully upsets the
standard view.

Nonetheless, with this outline and overview behind us,
a strategic issue emerges for the discursive implications of
the book, which makes two strong claims: firstly, that
Hegel’s political thought is incomprehensible when
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considered in the absence of an appreciation of the Logic’s
influence, and, secondly, that its author asserts “a strongly
metaphysical account” of the Philosophy of Right (p. 7).
Smetona’s work makes the positive argument against the
mainstream and majority readings of both Hegel’s political
thought and his Logic. In the former case, his book contra-
dicts Allen Wood’s partitioning of the Logic and the
Philosophy of Right and, in the latter, Robert Pippin’s
Kantian reading of Hegel’s Logic. As discussed, Smeto-
na’s reading is most competent and extraordinarily loyal
to the conceptual framework that distinguishes Hegel’s
thought from his liberal as well as his Kantian appro-
priators. His immanent, exegetical, and historical loy-
alty to Hegel’s corpus and purpose is valuable in and of
itself and beyond censure.

Yet Smetona also rejects his idealism as a “bad argument,”
insofar as he claims that Hegel’s ontology takes all things as
true or real only as “thought,” and this has immediate
implications for the discursive status of the non-meta-
physical reading (p. 59). For, in response to Smetona,
commentators who embrace the non-metaphysical
reading will legitimately ask how such a conclusion in
any way inhibits their rehabilitative and pragmatic
projects. These readers—such as Zbigniew Pelczynsk
and Allen Wood—generally accept that there is a meta-
physics, but they also hold that it is wrong, and as
a result they opt for reassembling a version of Hegel’s
political thought in its absence, salvaging Hegel’s
politics on modern terms that “we” can accept and
which make Hegel practically valuable today, beyond
the influences of his dead metaphysics.

From these points of view, Smetona’s loyalty and
fidelity to Hegel’s thought seem in fact to add weight to
the non-metaphysical strategy: What good does Hegel’s
wrongheaded and useless metaphysics do for his politics,
and what harm is there, on this basis, in rehabilitating
Hegel’s politics on our terms beyond the influences of his
logical system even in the face of Hegel’s own admonitions?
In defending a position that Hegel is a metaphysician
whose metaphysics is inseparable from his politics and
simultaneously holding that Hegel’s idealist metaphys-
ics are essentially wrong, Smetona reopens the door to
the essential complaints of the non-metaphysical camp
concerning Hegel’s political thought. Smetona’s schol-
arly loyalty and philosophical conscience reconstitutes
Hegel’s synthesis of metaphysics and politics and, at the
same time, condemns the project to the very obsoles-
cence that motivated the non-metaphysical attempt at
rehabilitation in the first place. Again, this in no way
ought to cast any doubt on the value and power of
Smetona’s reading. Rather, it merely implies that the
ironical result of his scholarly rigor is, to a certain extent,
discursively self-defeating. Regardless of the merit of
Hegel’s metaphysical foundations, a concern which is in
and of itself debatable, my own view is that the non-
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metaphysical view does not present a viable alternative.
This is not merely because it dismisses Hegel’s meta-
physics from understandings of his politics. At least as
important, it is because all political thought implies
metaphysical commitments of one kind or another, and
on this matter the non-metaphysical readings are wholly
unaccountable.

These concerns aside, Hegel’s Logical Comprehension
of the Modern State in and of itself provides a pen-
etrating and intimate view of the inner workings and
Logic that drive Hegel’s political thought. It is the best
Hegelian reading of the two works to be offered in
quite some time. Smetona’s evocation of the concep-
tual systematicity of Hegel’s logic and politics is
both a substantial contribution to current scholarship
and a dissenting lens through which it may yet be
transformed.

Politics and Theater in Twentieth-Century Europe:
Imagination and Resistance. By Margot Morgan. New York:
Palgrave-Macmillan, 224 pp. Cloth, $105.00.
d0i:10.1017/51537592714003077

— Michael J. Thompson, William Paterson University

There exists a dearth of writing on twentieth-century
theatre’s political and ethical contours. Margot Morgan’s
study is therefore a welcome volume, one that seeks to
advance a thesis about the nature not only of the relation
between politics and art, but also about the ways that
modern politics has been able to shape political aesthetics
and the relation between culture and politics more broadly.
Her book is not only an excellent scholarly treatment of four
important twentieth-century playwrights, it is also a plea to
reconsider the narrow confines of academic political theory
and rethink it from the point of view of an engaged, critical
perspective.

Morgan’s approach is rooted in an Arendtian conception
of politics, one seen as defined by “intersubjectivity,
communication, and the commitment to some form of
community” (p. 4). She sees that twentieth-century theatre
participates in this conception of the political in that it
fosters a sense of dialogue among its audience, thereby
encouraging reflection: “theatre differs from other art forms
in that it is dialogic in structure—the very form of theatre
requires interaction between and among human beings”
(p- 4). Theatre therefore has the ability to expand the
horizons of experience and perspective of the audience:
“What is universal about theatre is its inherently social
character, its ability to push its audiences to expand their
imaginations” (p. 5). But just as she argues for this essential
character of theatre, she also notes that something occurs
over the course of the twentieth century to corrupt it.
Theatre becomes de-politicized as liberalism comes to create
a separation “between our public and our private worlds,
relegating culture to the private sphere” (p. 10). As the
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