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and developed his theology. Sobrino’s essay is a succinct, comprehensive
overview of the themes and theological development of Romero’s thought
and pastoral activity as archbishop.

Undergraduate and graduate students, professors, and laypersons inter-
ested in a modern example of a person whose lived faith yielded original theo-
logical insights or in theology from Latin America, the Global South, or by
Hispanics would benefit from reading this book. Lee’s book, Revolutionary
Saint: The Theological Legacy of Oscar Romero (Orbis, 2018), can serve as
another helpful aid to readers who want to better understand Romero’s
thought.

Martin-Bard’s original purpose for the 1985 edition of this book was to
prevent the words and memory of Romero from being erased by his
enemies. Romero’s canonization, celebrated in part by this book, marks his
mission a success.

RAMON LUZARRAGA
Benedictine University Mesa
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It has been strange, yet illuminating, to read this book, written before the
COVID-19 pandemic, at a time when so many aspects of our lives were forced
to become virtual. Schmidt provides not merely a theological evaluation of the
internet, but a constructive proposal that the category of the virtual provides
unique opportunities for the life of the church in our times and reveals the
dynamics of absence and presence at the heart of communion with God
and with one another. In dialogue with scholarship on the internet, history,
sociology, and theology, Schmidt provides a theology of the internet and
not only about the internet, demonstrating its potential sacramentality of
grace, communion, and the divine.

The book begins with two chapters of literature review, outlining past
theological treatments of the internet and magisterial documents on media
and communication. These chapters provide necessary context and will be
of use to students in understanding the sweep of past discourse on the inter-
net and media. The more constructive treatments of virtuality and sacramen-
tality that follow are the real heart of the book. Schmidt makes two
fundamental arguments. First, Schmidt shows that virtuality, and its dialectic
of absence and presence through mediation, is not a recent invention, limited
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only to the internet. Rather, as she writes, “Virtuality as a mode of cultural
production and participation is very, very old” (59), and in fact “a constitutive
part of the sacramental and ecclesial theology of the Catholic tradition” (19).
Schmidt points to medieval religious women’s virtual pilgrimages, Paul’s
letters to the early churches, and modern reconstructions of Lourdes grottoes
in the United States as three of the many examples of Christian virtuality
beyond the internet. These forms of historic and popular sacramentality,
she argues, and the more formal sacramentality of the Eucharist, mediate
presence and absence: these “texts, images, and objects ... make gracious
realities present, while at the same time speaking to their absence” (76).
The virtual logic at the heart of the internet, then, provides less a novum to
be critiqued or feared, and instead reveals the dynamic of presence and
absence at the heart of Christian life; far from being necessarily negative, basi-
cally neutral, or a possible secondary good, the internet provides, Schmidt
suggests, a “pedagogy of absence” (145) that unveils the dynamic of
absence and presence at the heart of the Christian worldview. Although spe-
cifically addressed only in the concluding chapter, Louis-Marie Chauvet’s the-
ology of the sacraments’ ability to mediate absence and presence through
symbolic exchange appears to be an underlying engine of the project as a
whole.

Schmidt extends these insights further by exploring how the virtual sec-
ondary spaces that the internet opens for the practices of communion
might provide a remedy for some of the difficulties faced in contemporary
US parish life. She summarizes sociological and theological reflection upon
the suburbanization of US Catholic experience and argues that nostalgia for
an all-encompassing local parish community life, real or imagined, neglects
the reality of current parish eucharistic practice. Because the parish often
exists in isolation from secondary spaces of communion, “The Eucharist
has become a precious, exceptional moment of social unity in an otherwise
divided social existence” (143). The internet, therefore, by creating “spaces
in which to practice what the Eucharist teaches us” (143) outside of the
logic of consumer capitalism, provides an avenue for growth in virtual, that
is, real, communion. It has the potential to fill the void in secondary ecclesial
spaces necessary for living out a eucharistic life, and internet cultures of recip-
rocal symbolic exchange, often rooted in a desire for communion, have much
yet to contribute to ecclesial communion.

Schmidt’s work is impressive in the range of sources and voices she has
consulted, though that sometimes limits the length at which Schmidt can
discuss any particular topic, and one hopes that in future monographs and
articles some of the ideas present in concentrated form can be expanded
and further elaborated. Although a specialized text, individual chapters
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would make excellent additions to graduate and upper-level undergraduate
syllabi. This book should be read not only by theologians interested in
media and communications, but also by those interested in contemporary
US Catholic pastoral life, ecclesiology, and sacramental theology.

BRIAN P. FLANAGAN
Marymount University
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Published in paperback in 2020, John Shea’s book is a timely and relevant
text for scholars and practitioners yearning for a thicker description and con-
crete depiction of what it means to be and act in full humanness. Seeking to
remedy “incomplete, immature, and inadequate” definitions of human and
moral development in scholarship and teaching, Shea provides a holistic
framework for naming human development’s goal and process, one
grounded in wholeness and relationality (ix).

For Shea, to be fully human is to be a moral, responsible, adult self. In full
human expression, a developed human is an integral self-in-mutuality. A
deeply relational and connected vision, Shea’s entire project attempts to
hold together these two features: integrity (individual wholeness) and mutu-
ality (relatedness). Shea laments and exposes the harmful historical dichoto-
mies between mind and body, reason and emotion, and self and other that
characterizes developmental theory. Subsequently, he rejects the historical
splits between morality and human development in defining what it means
both to be and to act as an adult-moral being.

Shea contends that in “an integral self-in-mutuality, there is no ‘ethic of
care’ that is not intimately connected to an ‘ethic of justice’” (81). A fully
human person thereby acts in ways that are caring and just, which ultimately
pursues peace. For Shea, peace is what is at stake in all discussions of adult-
moral development. As such, peace is humanity in its developmental fullness.

This book is an accessible and approachable “phenomenology of the fully
human” (xi). The book is organized to direct the reader through a clear devel-
opment of Shea’s argument. The first part of the book explores each element
of the fully human: the structure (chapter 1), key characteristics (chapter 2),
the fully human self-in-action (chapter 3), and the goal (chapter 4). Part 2 of
the text explores the implications of Shea’s project on “the helping profes-
sions” of education (chapter 5), psychotherapy (chapter 6), and spirituality
(chapter 7).
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