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Abstract

This paper compares the relationship between the vasudeva Krsna and his
prativasudeva rival Jarasandha in the Jaina tradition (primarily in
Hemacandra’s Trisastisalakapurusacarita) with Krsna Vasudeva’s rival-
ries with Jarasandha, Siéupe'lla and Paundraka in the Mahabharata and
Hindu puranas. Three main points arising from this comparison are pro-
posed. First, the Jainas conflated characteristics of the Hindu figures
Jarasandha, Siéupe'lla and Paundraka in order to create a new Jarasandha,
who was now a single powerful nemesis for Krsna. Second, this new
relationship between Krsna and Jarasandha provided the template for a
new class of Illustrious Beings (salakapurusas) in the Jaina Universal
History: the recurring and paradigmatic vasudevas and prativasudevas.
And third, this evolution of Krsna mythology in the Jaina tradition may
have influenced the parallel development in the Hindu tradition, including
the creation of the vaisnava ten avataras doctrine, and the expansion of the
puranic mythology surrounding both Jarasandha and Sisupala.

Introduction

As the Supreme God who graciously bestows salvation upon his devotees, the
importance of Krsna Vasudeva in the Hindu tradition can scarcely be exagger-
ated. As a literary character, Krsna also plays a fascinatingly formative and even
paradigmatic, if non-soteriologic, role in Jaina mythology. This paper examines
some aspects of the character Krsna as developed in the hands of Jaina poets,
and contrasts this “Jaina Krsna” with the Krsna of the Hindu tradition.
Specifically, I will contrast the relationship between Krsna and his rival
Jarasandha as depicted in Hemacandra’s twelfth-century Svetambara Jaina
Trisastisalakapurusacarita®> (TSPC) with the contentious relationships Krsna
has with Jarasandha, Siupala, and Paundraka in the Mahabharata and Hindu
puranas. 1 propose that the Jainas merged characteristics from the latter three
Hindu characters in order to create for Krsna a single rival and nemesis,

1 The author wishes to express his gratitude to Phyllis Granoff and Wendy Doniger for
their kind review of prior drafts of this manuscript.

2 The first draft of this paper relied upon Helen Johnson’s superb translation of the TSPC.
Subsequently, I obtained a Sanskrit copy of the text (excluding the final book, i.e. parvan
10), and thus now refer to Johnson only for citations from parvan 10. All translations in
this paper are my own.
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a sort of anti-Vasudeva, who like Krsna himself eventually became a recurring
character type in Jaina mythology. I will also offer some suggestions as to how
and why Krsna mythology developed as it did within the Jaina tradition, and
how the Jainas may have influenced, in turn, the evolution of Krsna mythology
in the Hindu tradition.

It has long been known that Jainas possess their own versions of the epics
Mahabharata and Ramdyana, and thereby regard such characters as Krsna,
the Pandavas, and Draupadi, as well as Rama, Laksmana, and Sita, as their
own. With few exceptions, however, the scholarly study of Krsna mythology
has all but ignored Jaina sources. Whether explicitly stated or not, Jaina
puranic texts containing stories of Krsna are typically viewed by scholars as
being so late and so derivative as to merit little serious consideration, and are
thought to offer us more insight into the evolution of popular Jainism than
the larger Indian epic-puranic tradition. Krsna mythology, however, evolved
within the Hindu tradition throughout the medieval period, and the relative late-
ness of the Jaina sources (vis-a-vis the Hindu epics) does not rule out their poss-
ible influence in this sphere.

This paper has four main sections covering the following topics: (i) the story
of Krsna and Jarasandha in the TSPC; (ii) the stories of Krsna and his rivals
Jarasandha, Sis’upéla and Paundraka in the Mahabharata and Hindu puranas;
(iit) the historical development of Jaina Krsna mythology leading up to the
TSPC, including the influence of the Hindu epics and purdnas; and (iv) the
influence of the Jaina tradition upon the historical development of Hindu
Krsna mythology.

I. Krsna and Jarasandha in the TSPC

Krsna as a Vasudeva Salakapurusa

According to the medieval Jaina tradition, the region of the universe roughly
synonymous with India (i.e. Bharata-varsa or -ksetra on Jambudvipa)? is wit-
ness, in each and every epoch (i.e. in each utsarpini and avasarpini),* to a series
of sixty-three (¢risasti) great (maha-) or illustrious (Salaka-) persons (purusas),’
each of whom falls into one of five paradigmatic categories: there are always
twenty-four tirthankaras or universal saviours, twelve cakravartins or universal
sovereigns, and nine baladevas, nine vasudevas, and nine prativasudevas.®
Biographies of these salakapurusas, which taken together form the basis for

3 For a description of Jaina geography, see, e.g., Glasenapp (1999: 252-8).

4 For Jaina descriptions of ascending (utsarpini) and descending (avasarpini) time cycles,
including their six sub-divisions, see, e.g., Glasenapp (1999: 271 ff.). We are currently
living in an avasarpini period; it is with the sixty-three salakapurusas of our own
epoch that the Jaina texts are primarily concerned, and which form the basis of the
Jaina Universal History.

5 The names used to describe these cosmically significant individuals vary from text to
text, and include Salakapurusas, mahapurusas, uttamapurusas, and purusottamas, as
well as their Prakrit equivalents. Merely for convenience, I will adopt the term
Saldakapurusas as their generic title, unless specifically quoting from a given text.

6 The latter three may be considered together as nine baladeva-vasudeva-prativasudeva
triads.
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the Jaina Universal History, are found in medieval Jaina puranas and carit(r)as,
as well as scattered throughout the canonical texts and their commentarial litera-
ture.” Hemacandra’s TSPC, however, gives complete and highly standardized
biographies of all sixty-three Salakapurusas. While some of the biographies
are exceedingly brief, Hemacandra has been careful to include certain standard
features for each. Some of the biographies, in fact, consist of little more than an
enumeration of vital statistics and a brief rendition of the necessary and paradig-
matic events required to constitute the status of an illustrious person.®

Kirsna is said to be the ninth and final vasudeva of the current avasarpini, and
like all vasudevas, many of the important events in his biography conform to the
general paradigmatic characteristics of a vasudeva in general. In contrast to
Hindu tradition, none of these vasudevas is considered a divine incarnation of
Visnu or any other god:® Jaina doctrine lacks the ontological distinction between
the human and divine necessary to make such a phenomenon meaningful.'® The
Jaina vasudevas are linked, however, by certain common traits, many of which
have been borrowed directly from Krsna as depicted in the Hindu tradition (e.g.
they are always dark-complexioned and wear bright yellow robes). Their birth is
heralded by seven auspicious dreams, and each vasudeva is referred to by a host
of familiar vaisnava epithets often associated with the Hindu Visnu-Krsna.!! In
both the Hindu and Jaina traditions, Krsna’s father is named Vasudeva, making
the name Vasudeva appear to be a patronymic.'?> The Jaina use of the term
vasudeva, however, as a generic title of a recurring class of beings of which
Krsna is merely one in an infinite series, also has its parallel in the Hindu tra-
dition. In the Hindu puranas, for example, the majority of Visnu’s incarnations
are referred to, at one time or another, by the epithet “Vasudeva”, as is celestial
Visnu himself. Thus, in both traditions, the term vasudeva must be considered a

7 With a few minor qualifications, the Digambara and Svetambara Jainas share this
Universal History, though references to canonical texts and their commentaries obviously
refer to the Svetambaras alone.

8 The peculiarly Jainistic tendency of telling essentially the same story over and over,
merely changing the names or geographical locations of the characters, is well attested
in the canonical literature, particularly in the uparngas. For a discussion of the use of rep-
etition in Jaina texts, see e.g., Bruhn (1983); Schubring (2000: 92).

9 While there is no creator god in Jainism, nor any god who can grant liberation, there
occasionally are, in Jaina stories, “semi-divine or heavenly (to be distinguished from
the liberated) beings and supernatural or miraculous powers [that] come to the rescue
of religious people at critical moments” (Upadhye 1983: 74).

10 That is, Jainas believe all life to be constituted by individual souls or jivas, which may
take birth among hell-beings or plants/animals or humans or gods. Ontologically speak-
ing, there is no essential difference between a god and a human being, and thus gods do
not “incarnate” as humans; rather, after living life as a god, a soul will fall and be reborn
as a human. Each vasudeva is considered to be a separate and distinct soul, rather than a
repeated incarnation of the same soul.

11 E.g. Visnu, Hari, Sripati, Kesava, Janardana, Hrslkesa, Narasithha, Sérﬂgin, Adhoksaja,
Garudadhvaja, Madhava, Govinda, Damodara, Pundarikaksa, Sudar$anabhrt, Karh-
sanistidana.

12 Regarding the name of Krsna’s father, I tend to agree with the suggestion made by
Basham (1967: 306): “it may be that the name [Vasudeva], falsely interpreted as a
patronymic, resulted in the tradition that Krsna’s father was called Vasudeva”.
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broad epithet or title (rather than a patronymic) that may be applied appropriately
to various beings or manifestations of a single being.

Each vasudeva comes equipped with a similarly paradigmatic half-brother
(same father, different mother),!3 known as a baladeva,'* and an equally para-
digmatic nemesis, the prativasudeva, who conducts a cruel reign as an ardha-
cakrin (lit. “half-cakravartin’). In the case of Krsna, his baladeva-half-brother
is none other than Baladeva/Balarama, and his prativasudeva-rival
is Jarasandha. By way of comparison, the eighth baladeva-vasudeva-
prativasudeva triad of the current avasarpini was, according to Jainas, com-
prised of the Ramayana’s Rama, Laksmana, and Ravana.!> Prior to their battle
with one another, the prativasudeva is the reigning ardhacakrin in the southern
half of Bharatavarsa; following the battle, the victorious vasudeva assumes the
position of ardhacakrin.

In Hemacandra’s TSPC, the manner in which a vasudeva kills a
prativasudeva 1is the same: after the requisite verbal jousting, the
prativasudeva hurls a cakra (discus)'¢ that should never fail to kill the one at
which it is aimed; nevertheless, it strikes the vasudeva on the chest with the
flat side, rather than with the sharp, cutting edge and merely knocks him tempor-
arily unconscious. Regaining his wits, the vasudeva grasps the cakra, hurls it
back at the prativasudeva, and decapitates him.!” This same formulaic event
has occurred an infinite number of times in the past, and will be repeated
ever after into an infinite future. In the particular instance of Krsna’s slaying
of Jarasandha, the decapitation takes place during a great battle in which the
Pandavas are allies of Krsna and the Kauravas allies of Jarasandha. In fact,

13 As Klaus Bruhn (1961: 22) has noted, this supposed hallmark-feature of the baladevas
and vdasudevas, scrupulously maintained by Hemacandra, is not strictly adhered to in
some earlier texts, where they are merely said to be brothers.

14 The baladevas too are routinely referred to by a host of vaisnava epithets commonly
associated with the Hindu Baladeva, including Bala, Balabhadra, Balarama, Rama,
Halin, Musalin, Langalin, Sirin, and Mustikari.

15 As Laksmana is assigned the role of vasudeva, it is he, rather than the baladeva Rama,
who kills the prativasudeva Ravana.

16 Possession of this cakra represents a sort of cosmic right to rule, and it appears on its
own in the armoury of every cakravartin. The transfer of the cakra from the
prativasudeva to the vasudeva might be viewed as a divine or cosmic transfer of legit-
imate worldly power. How and why the cakra first comes into the possession of the
wicked prativasudeva is little discussed in Jaina texts, with the exception of Ravana,
who seems to get it by virtue of the fact that he became, through conquest, a de facto
ardhacakrin (see, e.g., Patimacariya 19; Kulkarni 1990: 24).

17 Of the nine triads, it should not surprise us that those associated with the ancient epics
Mahabharata and Ramdayana should stray from the general pattern at times, even if they
were the original inspiration for the patterns. For example, Laksmana is the only
vasudeva who mnever “officially” becomes an ardhacakrin after killing the
prativasudeva. The slaying of Ravana by Laksmana is another such instance: when
Ravana hurls the cakra at Laksmana, it does not strike him but merely circumambulates
him; furthermore, Laksmana, in turn, does not decapitate Ravana but rather splits open
his chest with the cakra (see below for a discussion on this point). This may or may not
be due to the fact that in the Hindu Ramayana tradition, Ravana has ten heads, which
grow back if decapitated (see, e.g., Agnipurana 10.24-6).
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not only is the great Bharata war'® of the Mahabharata quietly subsumed here
into the more cosmically-significant struggle between vasudeva and
prativasudeva, but the Pandavas, unlike the heroes of the Ramayana, are not
even granted the status of Salakapurusas. The most that can be said of the
Pandavas, in this context, is that they were good Jaina laymen, and sometimes
not even that. It was not until the thirteenth century that Jainas began composing
works devoted primarily to the Pandavas, and even then their status was far
below that of Krsna.!”

The story of Krsna and Jarasandha in the TSPC

Despite the formulaic nature of their battle, the details of how and why each
vasudeva and prativasudeva come to blows are particular to each instance.??
In the case of Laksmana and Ravana, it was the kidnapping of Sita. In the
case of Krsna and Jarasandha, there is a rather lengthy and complex relationship
that ranges across much of TSPC 8, i.e. the Neminathacarita. When it finally
occurs, the slaying of Jarasandha by Krsna should come as no surprise: it is
repeatedly foretold by astrologers, sages and ill omens. Some of the more salient
points in this relationship, particularly those that emphasize the cosmically-fated
nature of Krsna’s victory over Jarasandha, will now be summarized, as they pro-
vide an interesting contrast to the versions found in the Mahabharata and Hindu
puranas.

Long before Krsna’s birth, the prativasudeva Jarasandha had risen to become
the king of Magadha as well as an ardhacakrin.?' Krsna’s uncle Samudravijaya,
king of the Yadavas and Jarasandha’s vassal, lived in Sauryapura (near Mathura)
together with his nine younger brothers, collectively known as the dasarhas, of
which Krsna’s father Vasudeva was the youngest.>?> Several early indications

18 According to Hemacandra’s TSPC, the emancipation of Mahavira occurred 250 years
after the emancipation of Par$vanatha, whose emancipation occurred 83,750 years
after the emancipation of Nemindtha (TSPC 9.4.319). Nemi is said to have lived
1,000 years, the first 300 as a prince. Assuming Nemi was roughly 300 years old at
the time of the Bharata War, and that Mahavira’s emancipation took place roughly
2,500 years ago, this fixes a date for the war at roughly 84,200 BCE.

19 See Geen (2008) for a discussion of the relative status of Krsna and the Pandavas in the
Jaina tradition.

20 According to Hemacandra’s version of the Universal History, for seven of the nine triads
of the current avasarpini there was bad blood between vasudeva and prativasudeva in a
past life, and in six of these cases, the future-vasudeva made a vow (i.e. nidana) to kill
the future-prativasudeva. Interestingly, no vengeful nidana was made in the three most
interesting cases: Triprstha-A§vagriva; Laksmana-Ravana; and Krsna-Jarasandha. In the
first and last of these three instances, there is no indication whatsoever of any past-life
interaction.

21 The TSPC gives very little background information on Jarasandha; in fact, his history is
confined to three verses (8.2.80-82), where we learn that he lived in Rajagrha, his father
was Brhadratha, and that he was a prativasudeva (prativisnu) and thus lord of half of
Bharatavarsa (trikhandabharatesvara).

22 According to Jaina tradition, as reflected in Hemacandra’s text (TSPC 8.2.10-11),
Krsna’s lineage is not to be traced to the Andhaka and Vrsni tribes, but rather to a
man named Andhakavrsni, king of Sauryapura. Andhakavrsni had ten sons (known as
the dasarhas), of whom Samudravijaya was the eldest and Vasudeva the youngest.
He also had two daughters, Kunti and Madri. Thus, Samudravijaya’s son Nemi (the
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that fate weighed against Jarasandha came in the form of astrologers’ predic-
tions. First, Vasudeva was warned off from marrying Jarasandha’s daughter
Jivayasas due to an astrologer’s prediction that she would be the ruin of both
her husband’s and her father’s family.?3 In his stead, the ill-fated Karhsa, king
of Mathurd, was wed to Jivaya$as.>* Next, Vasudeva went to Jarasandha’s
city, Rajagrha, won a fortune in gold by playing dice all night, and at dawn
gave it all away to beggars.>> As it happened, an astrologer had previously pre-
dicted that the son of a man who did just that would be Jarasandha’s slayer.?¢
Soon thereafter, Vasudeva met and cured a particular ailment of Nandisena,
another daughter of Jarasandha.?” As before, an astrologer had predicted that
Jarasandha would be slain by the son of the man who cured Nandisena.?® On
both occasions, Jarasandha attempted to kill Vasudeva, but to no avail.?®

In time, Vasudeva married RohinT and she bore him a son named Baladeva,
the ninth baladeva® Vasudeva then went to Mathura where he married
Karhsa’s cousin Devaki.3! Kamsa held a festival in their honour, but during
the festival, Karhsa’s younger brother Atimukta, a Jaina monk, arrived and was
subjected to the unbidden flirtations of Karhsa’s wine-intoxicated wife
Jivayadas. Atimukta then declared to her3? that the seventh child (i.e. Krsna)
of the couple in whose honour the festival was prepared (i.e. Vasudeva and
Devaki) would be the destroyer of the families of both her husband (Karhsa)

twenty-second firthankara), is Krsna’s first cousin, as are the five Pandavas, sons of
Kunti and Madri (not Kunti’s sister Madri, but rather MadiT sister of Salya).

23 In private, King Samudravijaya said to Vasudeva: “An astrologer named Krostuki told me
something for my own welfare indeed: [he said] ‘This inauspicious daughter of Jarasandha,
named Jivayasas, shall surely cause the destruction of the families of both her husband and
her father.”” (vasudevam rahasy iice samudravijayo nrpah | yad jiant krostukir namasam
san mama hitam hy adah || jarasandhasya kanyeyam namna jivayasa iti | alaksapa
patipitrkulaksayakart khalu || TSPC 8.2.95-6).

24 TSPC 8.2.106.

25 TSPC 8.2.454.

26 te ‘py iicur jiianinakhyatam jarasandhasya yah prage | kotim jitvarthinam data tatsinur
vadhakas tava || TSPC 8.2.456.

27 TSPC 8.2.580.

28 “Being arrested there by the guards, [Vasudeva] inquired about the cause of his deten-
tion. They narrated to him what an astrologer had told Jarasandha: ‘the son of the
man who will restore to health your daughter Nandisena shall surely be your killer’.
You have been found out [by your actions], and thus are to be killed.” (baddhas tatra
sa araksair aprcchad bandhakaranam | te ‘py dcakhyur jarasandhasyakhyatam
jianina hy adah || nandisenam duhitaram yas te sajjikarisyati | hanta te tatsuto
Vasyan jiidtas casiti hanyase || TSPC 8.2.583-4).

29 In neither of the latter two episodes is there any indication that Jarasandha knew
Vasudeva’s true identity, as Vasudeva was travelling incognito at the time.

30 Vasudeva’s wife Rohint had four dreams prior to Baladeva’s birth: she saw an elephant
(gaja), ocean (abdhi), lion (simha), and moon (sasin) entering her mouth in the last part
of the night which indicated that a halabhrt, i.e. a baladeva, would be born (TSPC
8.5.23-4). (For the story of Balarama’s most immediate and virtuous past lives, see
TSPC 8.5.1-22))

31 TSPC 8.5.43-70.

32 In accordance with the astrologer’s prediction noted above.
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and her father (Jarasandha).?? As in the Hindu accounts, Karhsa strove to evade
this eventuality by killing each of Devaki’s children as soon as they were born,
but fate was inexorably against him. Having had seven dreams heralding the
birth of a vasudeva,>* Devaki gave birth to Krsna.>> For safety, Krsna was
taken to Nanda’s cattle station Gokula, where Nanda’s wife had just given
birth to a girl. Vasudeva traded children and put Nanda’s daughter next to
Devaki in place of Krsna. When this child was taken to Karhsa, he saw it was
a girl and thus believed that the sage’s prediction must have been wrong.3¢

While residing as an infant in Gokula, Krsna gained a reputation for amazing
feats that were actually brought about by his guardian deities.3” Meanwhile,
Karhsa, still agitated about the prediction of his death, asked his astrologer if
Atimukta’s prediction was false; the astrologer said it was not, and that
Devaki’s true seventh child must be somewhere else. After fulfilling various pre-
dictions of the astrologers, Krsna killed Karhsa.® Karhsa’s father carried out the
funeral rites, something Karhsa’s wife Jivayasas refused to do until she had first
seen the death of Baladeva, Krsna, and the dasarhas® In the meantime,
Jivayas$as returned to her father Jarasandha in Rajagrha and relayed to him the pre-
diction made by Atimukta, and about Karhsa’s death at the hands of Krsna.
Jarasandha sent a messenger to Samudravijaya demanding that both Krsna and
Baladeva be surrendered; Samudravijaya refused. After Jarasandha’s messenger
had departed, the Yadavas consulted the astrologer Krostuki: while predicting
the eventual victory of Baladeva and Krsna, the astrologer suggested that the
Yadavas travel west to the shore of the ocean and establish a city (Dvaraka) there.*?

At this time, Jarasandha sent his son Kala with 500 kings to destroy the
Yadavas, but the guardian deities of Baladeva and Krsna tricked him into com-
mitting suicide.*! Jarasandha was distraught at the loss of his son, but he now,
presumably, believed Krsna dead. As the Yadavas were fleeing westwards, the
Jaina sage Atimukta appeared once again. The sage informed them that
Samudravijaya’s own son Aristanemi would be the twenty-second firthankara
(tirthakyt), while Baladeva and Krsna would be a baladeva (bala) and a
vasudeva (visnu), respectively, destined to be, from the city of Dvaraka, lords
of half of Bharata through the slaying of Jarasandha.*?

33 so ‘pijiaani Sasamsaiva yan nimitto ‘vam utsavah | tadgarbhah saptamo hanta patipitros
tvadiyayoh || (TSPC 8.5.74).

34 Devaki dreamt of a lion (simha), sun (arka), fire (agni), elephant (gaja), banner (dhvaja),
aerial car (vimana) and a lotus pool (padmasaras) (TSPC 8.5.98).

35 For the story of Krsna’s most immediate and less than virtuous past lives, see TSPC
8.5.1-22.

36 TSPC 8.5.114-5.

37 krsnasannidhyakarinyo devatas (TSPC 8.5.126).

38 TSPC 8.5.313.

39 gopay etau ramakysnau dasarhas ca sasantatin | ghatayitva pretakaryam karisye svapa-
ter aham || (TSPC 8.5.331).

40 TSPC 8.5.358-62.

41 TSPC 8.5.367-80.

42 rsir babhdse ma bhaisir dvavimso hy esa tirthakrt | kumaro ‘ristanemis te
trailokyddvaitapaurusah || ramakysnau balavisnii  dvarakasthav imau  punah |
Jarasandhavadhad ardhabharatesau bhavisyatah || (TSPC 8.5.388-9). As described in
their biographies (TSPC 4.1-4.4), the first four vasudevas all ruled from Dvaraka.
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Similar to Hindu accounts, Krsna snatched away and married Rukmini,
despite the fact that she had been promised already to Sisupala, king of the
Cedis. Rukmini accepted Krsna due to the Jaina sage Atimukta’s prediction
that she was destined to be Krsna’s wife. Believing her to have been abducted,
her brother and Sisupala, together with large armies, pursued them. Baladeva
crushed them, and sent Si$upala and others fleeing.43 This brief episode is the
only interaction Krsna had with Sisupala prior to the final battle. Sometime
thereafter, some travelling merchants from Yavanadvipa** innocently informed
JivayasSas that Krsna was yet alive and king of Dvaraka. Outraged, she informed
Jarasandha, who ordered his armies to march towards Dvaraka for the extinction
of the Yadavas.*> Many kings joined Jarasandha in this march (during which
several evil omens occurred), including Hiranyanabha, Sisupala, and the
Kauravas led by Duryodhana. Spies informed Krsna that Jarasandha was on
his way, and Krsna marshalled the Yadavas for battle.

On a day picked by the astrologer Krostuki, Krsna, bearing a Garuda banner
and surrounded by the Yadavas, set out to meet Jarasandha’s army.*¢ Before the
battle began, Jarasandha’s minister Harhsaka tried to counsel Jarasandha against
fighting, and it is here we have our first mention of the fact that the Pandavas are
taking part in the battle, allied with Krsna. Another minister, however, named
Dimbhaka, convinced Jarasandha that the war must go forward, and King
Hiranyanabha was made the general of his army. Battle ensued, and
Hemacandra gives us vignettes of individual conflicts, including one between
Arjuna and Duryodhana, Sahadeva and Sakuni, Bhima and Duh$asana,
Nakula and Uliika, and Yudhisthira and Salya.47 In the end, Yudhisthira killed
Salya, Bhima killed Duhsasana and Duryodhana, and Arjuna killed Jayadratha
and Kama. When Hiranyanabha was killed in battle, Jarasandha installed
Sisupala as his general. After a little verbal sparring, Kirsna killed Sisupala by
cutting his head off with a sword.*® Jarasandha then attacked Krsna, and a
rumour spread that Krsna had been killed by him. At this, Neminatha, the
impending twenty-second firthankara, entered the battle, and “without anger”
(vina kopam)* killed a host of enemy kings. Nemi did not, however, kill
Jarasandha himself, realizing that only a vasudeva kills a prativasudeva.>®

43 TSPC 8.6.1-56.

44  Or Javanadvipa.

45 TSPC 8.7.134-44.

46 TSPC 8.7.194 ff.

47 TSPC 8.7.304 ff.

48 khadgam ca mukutam catha mirdhanam ca harih kramat | ciccheda cedirdjasya
vibruvanasya durmateh || (TSPC 8.7.404). The slaying of Sisupala by Krsna receives
very little fanfare in this text. Nevertheless, this event was known to the Jainas very
early on, and reference to it is found in the Jaina canonical Sitrakrtanga Siitra
(1.3.1.1). The fact that Krsna kills him here via sword (asi; TSPC 8.7.403) rather than
cakra is contrary to the account in Mahabharata 2.42.21, but seems more in keeping
with the prediction of Sisupala’s death in Mahabharata 2.40.5, where it is said he
would be killed by a sword (sastrena).

49 TSPC 8.7.425.

50  prativispur visnunaiva vadhya ity anupalayan | svami trailokyamallo ‘pi jarasandham
Jjaghana na || (TSPC 8.7.432); this point is reiterated by Jarasandha’s allies after
Jarasandha had been killed (TSPC 8.8.3). Incidentally, Nemi is the only one of the
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At this point, Krsna and Jarasandha stood face to face in battle, and
Jarasandha barraged Krsna with various weapons to no effect. In desperation,
he hurled his cakra. Though the cakra hit Krsna on his chest, it landed with
the hub and he was unhurt; the cakra then hovered at his side while he took
it in his hand. Then, the gods proclaimed that the ninth vdsudeva had arisen,
and they rained a shower of flowers upon Krsna.’! Krsna, displaying com-
passion, offered to let Jarasandha return home wealthy and unharmed if only
he would become Krsna’s vassal. Jarasandha simply ordered Krsna to hurl the
cakra; in an instant, Jarasandha’s head was cut off and fell to the ground,
while Jarasandha’s soul sank to the fourth hell. Once again the gods rained flow-
ers from the trees of heaven on Krsna.3? This act brought the battle to a con-
clusion, and while Krsna goes on to become the new ardhacakrin, he does
allow Jarasandha’s son Sahadeva to be a vassal king in Magadha.

While the Pandavas participate in the war against Jarasandha, they are rela-
tively minor characters; in this sense, the Jaina account reads like a version of
events sung by bards at the court in Mathura or Dvaraka, glorifying Krsna
and relegating the Pandavas to a secondary role. The Hindu Mahabharata, on
the other hand, reads very much like a story designed for the court in
Hastinapura, focusing primarily upon the Pandavas and relegating Krsna to
the role of periodic, albeit divine, ally and aide. In other words, I think there
is here evidence of a struggle between the ascendancy of Krsna on the one
hand, and the Pandavas on the other, and the Jainas unequivocally adopt the
ascendancy of Krsna;>3 furthermore, in doing so, they may actually preserve
an ancient tradition that, in Hinduism, lost out under the pressure of the increas-
ing popularity of the Mahabhdarata and its heroes the Pandavas. In the introduc-
tion to his edition of the Harivamsapurana, Alsdorf suggested that the Jaina
tradition may, in rare cases, have “preserved an old original trait which is oblit-
erated from the [Hindu] epic-Puranic tradition as available to us”.>* The slaying
of Jarasandha by Krsna, as the Jainas claim, rather than by Bhima, as the Hindus
would have it, may illustrate an example of this rare trend. Dahlmann, in his
Genesis des Mahabharata, suggested this very thing.>>

twenty-four firthankaras who plays any part at all in a battle between vasudeva and
prativasudeva.

51 navamo vasudevo ‘yam utpanna iti ghosinah | gandhambukusumavystim krsno vyomno
‘mucan surdh || (TSPC 8.7.452).

52 taccakrakyttam  apatan  magadhesvarasya  prthvyam  Sirah  sa  tu  jagama
caturthaprthvyam | krsnasya copari surah suravrksapuspavrstim vyadhur jaya jayeti
vadanta uccaih || (TSPC 8.7.457)

53 For a discussion of this issue, see Geen (2008).

54 1 have borrowed this quotation from Upadhye (1983: 75); I have been unable to acquire
Alsdorf’s work directly.

55 Again, I have borrowed this from Upadhye (1983: 75); I have been unable to procure a
copy of Dahlmann’s text. Upadhye, paraphrasing Dahlmann, states: “there must have
existed an independent heroic saga dealing with the conflict between Krsna and
Jarasathdha in which the latter was killed by Krsna himself [as in the Jaina account]
and only fragments of which are found in the present Mahabharata where the act of kill-
ing is attributed to Bhima”.
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IL. Jarasandha, SiSupila, and Paundraka in Hindu tradition

Jarasandha in the Mahabharata
This now brings us to the account of the slaying of Jarasandha found in the
Mahabhdarata. Here it was not Krsna but rather Bhima, one of the five heroic
Pandavas, who killed Jarasandha. The story may be briefly summarized, but we
might note two points at the outset. First, contrary to the Jaina account, this confron-
tation with Jarasandha happened long before the Bharata war began, and is largely
unconnected with it.>¢ Second, much of the enmity and warfare in the Mahabharata
is explained theologically by the fact that countless demons had incarnated on earth
and were a burden the earth herself could not bear.>” In response to her plea, the gods
likewise agreed to take human birth in order to rid the earth of her demonic burden.
Interestingly, in this theological context, Jarasandha is not only the first demon
(Vipracitti) whose incarnation is mentioned, but he is also the first incarnation men-
tioned period; moreover, Sisupala (Hiranyakasipu) is listed second.58

While the Pandavas were dwelling in their palace in Indraprastha, the sage
Narada arrived,> and in his conversation with Yudhisthira he mentioned that
Pandu, the long-deceased father of Yudhisthira now residing in heaven, desired
Yudhisthira to perform the rdjasiya sacrifice.®®© Oddly unconfident about this
undertaking, Yudhisthira insisted on consulting Krsna, whose advice, he thought,
would be most unbiased. Krsna suggested that the rajasiiya should indeed be
done, but only after disposing of Jarasandha,®! who at that time was considered a
universal sovereign. Curiously, there is no indication that Yudhisthira even knew
of the existence of Jarasandha at this point,®2 but in any case, there was no personal
enmity between them.

Let us take a closer look at Krsna’s involvement in all of this.
In Mahabharata 2.13, Krsna tells Yudhisthira the following: (i) Jarasandha,
king of Magadha, attained universal sovereignty from birth,> and had a

56 Though the Kauravas would naturally side with anyone opposed to their rival Pandavas,
Jarasandha is an enemy to Krsna rather than the Pandavas, and thus the Kauravas play no
role here.

57 See Mahabharata 1.58.

58 For a list of partial incarnations, see Mahabharata 1.61.

59 See Mahabharata 2.5 ft.

60 The rajasiiya is a sacrifice done to consecrate a king, and is conducted by the king him-
self together with all of his vassals and tributaries. Yudhisthira’s rajasiiva (Mahabharata
2.30 ff.) was preceded by an “expedition of world conquest” or digvijaya (Mahabharata
2.23-9), in which his four brothers scoured the earth, making all other kings subject to
the rule of Yudhisthira.

61 There does not seem to be any particular reason why Jarasandha had to be defeated
before the digvijaya and rajasiya could be commenced. As seen below, in certain
puranic accounts, the defeat of Jarasandha is incorporated into the digvijaya, which
makes better sense. The main justification for dispensing with Jarasandha (via assassina-
tion) prior to the digvijaya seems to be that he simply could not be defeated in an all-out
attack.

62 In Mahabharata 2.16.10, Yudhisthira innocently asks Krsna who this Jarasandha person
was, and how he could possibly withstand Krsna’s might.

63 sa samrajyam jarasarmdhah prapto bhavati yonitah | (Mahabharata 2.13.8cd). It is worth
noting that the term used here for universal sovereignty is samrajya rather than
cakravartin.
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massive force at his disposal; (ii) the mighty Sisupala had become his
general;%* (iii) one of Jarasandha’s allies among the Cedis had now (falsely
and out of folly) claimed for himself Krsna’s position as the Supreme Person
(purusottama), and was widely known by the title Paundraka Vasudeva;®>
(iv) Krsna had killed the wicked king Karhsa, husband of Jarasandha’s
daughters Asti and Prapti, and now these widowed daughters were inciting
Jarasandha to kill Krsna in revenge; (v) out of fear of Jarasandha, Krsna
had moved all the people of Mathura westward to the city of Dvaraka;*® and
(vi) the wicked Jarasandha had taken many righteous kings captive and meant
to sacrifice them to Siva. Having provided Yudhisthira with these details,
Krsna, ironically giving the /least “unbiased” advice of anyone, said to
Yudhisthira:

Thus, as a result of Jarasandha’s constant harassment, we who are power-
ful nevertheless seek refuge with you through our family connection ...
O Best of Bharatas, You are at all times possessed of the virtues of a uni-
versal sovereign, and ought to make yourself the universal sovereign
among the caste of ksatriyas, but I am of the opinion, O king, that the
rajasitya cannot be completed by you whilst the mighty Jarasandha is
still alive.®”

In an effort to avoid the consequences of a large-scale, violent attack,
Yudhisthira agreed to approach Jarasandha by stealth rather than force.®®
Krsna, Arjuna, and Bhima went to Jarasandha disguised as Brahmins. The con-
frontation with Jarasandha, concluding in his death, is found in Mahabharata
2.19-22. As both sides prepared for combat, we are told that Jarasandha called
to mind his two invincible ministers Harhsa and Dibhaka, both of whom were
tricked into committing suicide while Jarasandha’s army laid siege to the
Yadavas,® and for whose deaths Jarasandha surely blamed Krsna. Krsna, on
the other hand, remembered that Jarasandha possessed immense strength, but
more importantly, that “the slaying [of Jarasandha] was the appointed lot of

64  rajan senapatir jatah Sisupalah pratapavan | (Mahabharata 2.13.9cd). No reference is
made here to the fact that Sisupala was the king of the Cedis.

65 See below for a discussion of Paundraka in the Mahabharata and Hindu puranas.

66 vayar caiva mahardja jarasamdhabhayat tada | mathuram samparityajya gata
dvaravatim purim || (Mahabharata 2.13.65).

67 evam vayam jarasamdhad aditah krtakilbisah | samarthyavantah sambandhad bhavan-
tam samupasritah ||sa tvam samrangunair yuktah sada bharatasattama | ksatre
samrajam atmanam kartum arhasi bharata ||na tu Sakyam jarasamdhe jivamane
mahabale | rajasiiyas tvaya praptum esa rdjan matir mama || (Mahabharata
2.13.53,60-1).

68 Krsna says to Yudhisthira: “The policy (niti) of the wise states that, ‘One ought not
approach a stronger [opponent] with battle arrays and rear-guards’, and such is my think-
ing as well in this case. Entering the abode of the enemy in disguise and attacking him
personally, we shall obtain our desire and remain entirely faultless”. (vvidhanikair anu-
balair nopeyad balavattaram | iti buddhimatam nitis tan mamaptha rocate || anavadya
hy asambuddhah pravistah satrusadma tat | Satrudeham updakramya tam kamam
prapnuyamahe || Mahabharata 2.16.6-7).

69 For the story of Harhsa and Dibhaka, see Mahabharata 2.13.35-44.
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another.”” Krsna, the younger brother of Baladeva and chief of the self-
possessed, respecting the command of Brahma, did not desire to kill
[Jarasandha] himself”.”!

In Mahabharata 2.21, Krsna asked Jarasandha which of the three he wished
to fight, and Jarasandha chose Bhima, saying that it was better to be defeated by
a better man (no doubt a slight directed at Krsna). In making this choice freely,
Jarasandha is depicted here as the master of his own fate, however fated his
decision may have been. But one thing is clear: the animosity at the core of
this impending clash was between Krsna and Jarasandha. After a protracted
battle lasting a fortnight, Bhima finally killed Jarasandha. But even here, Krsna
played a role. When Jarasandha broke off from battle due to fatigue one
night, Krsna, through his usual double-talk, counselled Bhima to take advantage
of Jarasandha’s fatigue. Bhima understood Krsna’s intent; he prepared to strike,
declaring to Krsna that Jarasandha did not deserve mercy. Then, “thus
addressed, Krsna, tiger among men, with a desire for the death of Jarasandha
then replied to Bhima, inciting him: ‘Quickly, O Bhima, demonstrate for us
now, upon Jarasandha, that supreme divine nature and power you received
from Vayu!’”72 Bhima killed Jarasandha with his bare hands, holding him up
in the air and then slamming him down on his knee, breaking his back.”3

Upon the death of Jarasandha, Krsna released the imprisoned kings, who
showed their gratitude to Krsna and bestowed riches upon him. Before long,
the kings once again heaped praise on Krsna for accomplishing their rescue:
“It is no wonder, O strong-armed son of Devaki, that the protection of dharma
rests in you, furnished with the might of Bhima and Arjuna”.”* These kings then
supported Yudhisthira’s r@jasiiya, as did Jarasandha’s son Sahadeva, the new
king of Magadha anointed as such by Krsna. As a summary of the event, the
text reads: “Thus did [Krsna], a tiger among men and exceedingly wise, cause
the enemy Jarasandha to be killed by the Pandavas”.”> Bhima, it would seem,
gets little credit for his mighty deed; it is Krsna, and none of the Pandavas,
who is described as “one whose enemy was defeated”.”¢

70 This is reminiscent of the statement quoted above from the TSPC in which Aristanemi
kills many of Jarasandha’s soldiers, but refrains from killing the prativasudeva himself,
as such a task is ordained for the vasudeva.

71 bhagam anyasya nirdistam vadhyam bhiimibhrt acyutah || natmanatmavatam mukhya
ivesa madhusidanah | brahmano ’jiam puraskrtya hantum haladharanujah ||
(Mahabharata 2.20.33cd-34; emphasis mine). The implication here must be that
Brahma had asked Krsna not to kill Jarasandha, though no such episode is found in
the Mahabharata, nor is there any obvious reason for such a request.

72 evam uktas tatah krsnah pratyuvica vrkodaram | tvarayan purusavyaghro jarasam
dhavadhipsaya || yat te daivarm param sattvam yac ca te matarisvanah | balam bhima
Jjarasamdhe darsayasu tad adya nah || (Mahabharata 2.22.3-4).

73 See Preciado-Solis (1984: 83) for a comparison of the killing of Jarasandha by Bhima
with Heracles’ killing of Antaeus.

74  naitac citram mahdabaho tvayi devakinandana | bhimarjunabalupete dharmasya
paripalanam || (Mahabharata 2.22.31).

75 evam purusasardiilo mahabuddhir janardanah | pandavair ghatayam asa jarasamdham
arim tada || (Mahabharata 2.22.51).

76 That is, jitari (Mahabharata 2.22.13).
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Sisupala in the Mahabharata

With the disposal of Jarasandha accomplished, the Pandavas began their conquest
of the world (digvijaya), by which Yudhisthira attained universal sovereignty.””
Bhima, who set out to conquer the eastern quarter, approached SiSupala, king
of the Cedis. One might suppose that Bhima’s prior killing of Jarasandha
might have made him Sisupala’s bitter rival, but we find nothing of the sort:

The king of the Cedis [Sisupala], scorcher of enemies, having heard what the
Pandava wished to do and having sauntered out from his city, welcomed
him. Coming together, O great king, the bull of the Kurus and the bull of
the Cedis then both enquired after the welfare of one another’s family.
The king of the Cedis, having offered up his kingdom, O lord of the people,
said to Bhima with a laugh, “What is this you are doing, O faultless one?”
Bhima then explained to him that which [Yudhisthira] wished to do.
Having accepted it, that lord of men [Sisupala] acted accordingly.
Thereupon, O king, Bhima resided there for thirty nights, being shown hos-
pitality by Sisupala, and then departed with his soldiers and vehicles.”®

It seems clear from this exchange that either Sisupala did not know that Bhima
had killed Jarasandha, or that he blamed Krsna for arranging it and held Bhima in
no way responsible. He even calls Bhima anagha, “faultless”. A third possibility,
of course, is that Sisupala did not know that Bhima killed Jarasandha because, in
a more ancient version of the story, Bhima had not in fact killed him: Krsna had
killed Jarasandha himself, without the need for Bhima as a weapon.

In Mahabhdrata 2.33-42, we find the story of Krsna’s slaying of Sisupala,
after the latter strenuously objected to Krsna being honoured above all else at
the conclusion of Yudhisthira’s r@jasiiya sacrifice. Sisupala had two obvious
reasons for personal enmity toward Krsna; first, Krsna’s wife Rukmini was
first promised to Siéupéla, but was stolen away by Krsna (as in the Jaina account
above); and second, Krsna instigated the slaying of Sisupala’s friend and ally
Jarasandha. Though these things were mentioned by SiSupala during his tirade
against Krsna, they were not the main objection he raised: he simply stated
that, according to Law, Krsna could not possibly be considered the most worthy
of honour at a gathering of such glorious kings and sages. He repeatedly criti-
cized Krsna’s lowly status and lack of respect for the Law, and stated explicitly
what Jarasandha had implied: “That mighty king Jarasandha, who did not wish
to fight with this man [Krsna] in battle, considering him a mere servant, was
highly regarded by me”.”® After exchanging heated words, Siupala openly

77 Mahabharata 2.23-9.

78 cedirdjo ‘pi tac chrutva pandavasya cikirsitam | upaniskramya nagarat pratyagrhnat
paramtapah || tau sametya mahardja kurucedivrsau tadda | ubhayor dtmakulayoh
kausalyam paryaprcchatam || tato nivedya tad rastram cedirdjo visam pate | uvdca
bhimam prahasan kim idam kuruse ‘nagha || tasya bhimas tad dacakhyau
dharmardjacikirsitam | sa ca tat pratigrhyaiva tatha cakre nardadhipah || tato bhimas
tatra rajann usitva tridasah ksapah | satkrtah Sisupalena yayau sabalavahanah ||
(Mahabharata 2.26.12—-16).

79 sa me bahumato raja jarasamdho mahabalah | yo ‘nena yuddham neyesa daso ‘yam iti
samyuge || (Mahabharata 2.39.3; emphasis mine).
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challenged Krsna to battle and, as if in the blink of an eye, Krsna released his
cakra, decapitating SiSupala while the latter was still spouting off:

Though [Siupala] continued speaking in this manner, the angry Lord
[Krsna], terror of his enemies, cut off his head with a cakra; the
strong-armed [SiSupala] fell like a tree struck by lightning. Then, O
great king, the kings saw the most wonderful glow arising from the
body of the Cedi king, like the sun rising up in the sky. Thereupon, that
glow venerated the lotus-petal-eyed Krsna, praised by the world, and
then entered into him, O lord of men. Having witnessed this, all the
kings considered it a miracle that the glow had entered the strong-armed,
supreme person.8?

This “miraculous” absorption of Sisupala will be addressed below.

Paundraka in the Mahabharata

In the Mahabharata, the identity of Paundraka Vasudeva is rather vague.®!
When Krsna described Jarasandha and his allies to Yudhisthira in
Mahabharata 2.13, he made the following statement (having already mentioned
that Sisupala was Jarasandha’s general®2):

Furthermore, one who was not killed by me in the past has gone over to
Jarasandha, that evil-minded one who is known among the Cedis as the
supreme person; he, who constantly, and from delusion, adopts my
insignia, and considers himself the supreme person in this world — a
mighty king among the Vangas, Pundras, and Kiratas, who is known as
Paundraka Vasudeva throughout the worlds.83

What we know of this Paundraka from the Mahabharata is rather meagre. He
is said to have attended Draupadi’s svayarivara.8* In Mahabharata 2.27.16, we
are told that Bhima, having subdued Siupila and continuing his digvijaya
march eastward, subdued Jarasandha’s son (in Magadha), and then continued
eastward, where we are told he vanquished “the lord of the Pundras, a mighty

80 tatha bruvata evasya bhagavan madhusidanah | vyapaharac chirah kruddhas
cakrenamitrakarsanah | sa papata mahabahur vajrahata ivacalah || tatas cedipater
dehat tejo ‘gryam dadysur nrpah | utpatantam mahdrdja gaganad ive bhaskaram ||
tatah kamalapatraksam kysnam lokanamaskyrtam | vavande tat tada tejo vivesa ca
narddhipa || tad adbhutam amanyanta drstva sarve mahiksitah | yad vivesa
mahabahum tat tejah purusottamam || (Mahabharata 2.42.21-4).

81 In fact, his identity is so vague that he seems at times to have been confused or conflated
with Sisupila, an issue I address in a forthcoming paper.

82 See Mahabharata 2.13.9.

83 jarasamdham gatas tv evam purd yo na maya hatah | purusottamavijiiato yo ‘sau cedisu
durmatih || atmanam pratijanati loke ‘smin purusottamam | adatte satatari mohad yah
sa cihnam ca mamakam || vangapundrakiratesu raja balasamanvitah | paundrako
vasudeveti yo ‘sau lokesu visrutah || (Mahabharata 2.13.17-19).

84 Mahabharata 1.177.
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hero Vasudeva”.®> The last we hear of this Vasudeva of Pundra is at
Yudhisthira’s rajasiya,’® where he plays no part.

Jarasandha in the Hindu puranas

In the Mahabharata, the story of Jarasandha is relatively succinct, if somewhat
sketchy and confusing. He is said to have been the incarnation of the demon
Vipracitti, though this fact does not seem to have any greater significance
than locating him among the horde of demons burdening the earth. In the
Hindu puranas, the account of Jarasandha’s hostility towards Krsna is greatly
expanded, though his connection to Vipracitti is again glossed over and adds lit-
tle to our understanding of the character.8” The puranic versions of Jarasandha’s
story may be divided into two parts: (i) his repeated battles with Krsna, and
(ii) his death.

As a representative example of the first part, Visnu Purana 5.22 ftf. provides
the story of the almost unremitting battles between Krsna and Jarasandha, barely
alluded to in the Mahabharata. Hearing that his son-in-law Karhsa had been
killed by Krsna, Jarasandha assembled an enormous army and attacked Krsna
at Mathura. Krsna and Balarama, together with a small Yadava force, quickly
routed Jarasandha’s army and put him to flight. All told, Jarasandha and his
armies are said to have attacked Mathura eighteen times,®® and were defeated
each time, though Jarasandha was always left alive. In conjunction with these
battles, Visnu Purana 5.23 gives the story of a mighty warrior named
Kalayavana.®® Having been informed by Narada that the Yadavas were the
mightiest heroes on earth, the audacious Kalayavana decided to attack them at
Mathura. When Krsna learned of this, he was concerned that Kalayavana’s
force would weaken the Yadavas enough that Jarasandha might finally defeat
them. So Krsna arranged for a place in the ocean (Dvaraka) and took all the citi-
zens of Mathura there. In other words, it was no longer merely the threat of
Jarasandha, but rather the combined threat of Jarasandha and Kalayavana, that
provoked the escape to Dvaraka. When Kalayavana arrived at Mathura, Krsna
ran away, leading him to a cave where the sage Mucukunda slept;
Kalayavana, awakening the sage, was reduced to ashes by him.?® In the Visnu
Purana, the issue of Jarasandha is not raised again, nor is the story of his

85 tatah paundradhipam viram vasudevam mahabalam | (Mahabharata 2.27.20ab).

86 Mahabharata 2.31.10.

87 The puranas are inconsistent with respect to who killed Vipracitti in the past: for
example, Vayu Purana 2.35.85-6 states that he was killed by Indra; Brahma Purana
71.29 implies he was killed by Visnu as Narasirhha whereas Brahma Purana 104 lists
Vipracitti as one of the demons defeated by Visnu as Vamana.

88 This may be inspired by the account in Mahabharata 2.13, where Jarasandha and his
army are said to have attacked the eighteen junior branches (astadasavarakula) of
ksatriyas, including the Yadavas.

89 In TSPC 8.5.367 ff., Kala and Yavana are said to be sons of Jarasandha; reference to the
death of Kala was cited above.

90 This episode serves as an example of how Krsna uses other people as weapons against
his enemies.
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death found in this text.?! This basic story is also told, with some variation, in
Bhagavata Purana 10.50-52, Brahma Purana 87-8, Padma Purdana 6.246, and
very briefly in Agni Purana 12.27-34.92

The most complete, well-crafted and interesting version of Jarasandha’s
story is found in the Bhdgavata Purana. Here, during his repeated attacks on
Mathura, we get a novel rationale for why Krsna does not just kill Jarasandha
once and for all. In Bhdgavata 10.50, we are told that Krsna remembered that
the purpose of his own incarnation was to remove the burden of the earth;
thus, he decided that Jarasandha should not be killed so that the latter would
have the opportunity to amass another army and attack again.®® With the
destruction of Jarasandha’s armies, over and over again, the earth’s burden
would be continually lightened. In terms of a death toll, this repeated carnage
outweighed the Bharata war many times over.°* The story of Kalayavana is
given in Bhdgavata 10.51, though here he is only identified as a yavana warrior.
On the heels of this episode, and as Krsna predicted, Jarasandha then attacked
Mathura for the eighteenth time. Pretending to be afraid, Krsna and Balarama
ran away. The two appeared to take refuge on a mountain, and not finding
them, Jarasandha had the entire mountain burned. Thinking them dead,
Jarasandha returned to Magadha.

Unlike the Visnu Purana, the Bhdgavata includes the episode of Jarasandha’s
death and puts events narrated in the Mahdabhdarata into a larger and more logical
context. One of the charges that Krsna made against Jarasandha in the
Mahdbhdrata was that he held righteous kings hostage, meaning to sacrifice
them to Siva.%5 According to Bhagavata 10.70, Krsna, while at Dvaraka, actu-
ally received a message from these imprisoned kings, asking to be freed from the
clutches of Jarasandha. Just then, Narada arrived and Krsna, in a seeming non
sequitur, asked him about the intentions of the Pandavas. Narada replied that
Yudhisthira had a desire to perform the rajasiiya sacrifice in order to honour
Krsna, and hoped to receive Krsna’s blessing. Krsna then asked his servant
Uddhava for advice. In 10.71, Uddhava gives a speech in which much that
may have been implied in the Mahabharata is made explicit. By supporting
Yudhisthira’s thirst for supremacy, which would involve subduing all rival
kings, Krsna could kill two birds with one stone: he could both loyally support

91 He is only mentioned again as a guest at Sisupila’s wedding, where Rukmini is stolen
away by Krsna.

92 Agni Purana 12 is a very brief summary of Visnu’s avatdra as Krsna and, in its brevity,
implies a vague connection between Jarasandha and Paundraka, either as allies or even as
one and the same person: ramakysnau ca mathuram tyaktva gomantam agatau |
Jjarasandham vijitvajau paundrakam vasudevakam || (12.29). There is no mention of
repeated attacks by Jarasandha, and Kalayavana is not mentioned.

93 hanisyami balam hy etad bhuvi bharar samahitam | magadhena samanitam vasyanam
sarvabhiibhujam || aksauhinibhih samkhyatam bhatasvarathakunijaraim | magadhas tu
na hantavyo bhityah karta balodyamam || (Bhdagavata Purana 10.50.7-8).

94 According to Bhagavata Purana 10.50.4, Jarasandha’s army consisted of twenty-three
aksauhini battalions. Compared with the total of eighteen aksauhinis that participated
in the Bharata war, and considering Krsna smashed Jarasandha’s army at least seventeen
times, the vast majority of Krsna’s task in clearing the earth of her demonic burden
occurred quite apart from the Bharata war.

95 Mahabharata 2.14.18.
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his cousin Yudhisthira and accomplish the release of the kings imprisoned by
Jarasandha. Uddhava also explains why it is that Bhima should be the one to
kill Jarasandha:

My Lord, the rdjasiiya sacrifice is to be conducted by one who has [first]
brought under his sway all the directions on the compass — hence, I see
victory over the son of Jara [i.e. Jarasandha] as being the goal of you
both. Indeed, our own great objective will be well served by this, O
Govinda, as will your fame through the liberation of the imprisoned
kings. This king [Jarasandha] is equal in might to myriad elephants, and
irresistible even for any other mighty warrior but Bhima, who is his
equal in might. He ought to be defeated in a dual, not surrounded by
his hundred aksauhinis! But he is friendly to Brahmins, and when solicited
by them, he never refuses. Having donned the garb of a Brahmin, Bhima
(Vrkodara) should go and beg from him. Without a doubt, he will kill
[Jarasandha] in a dual before your very eyes.”®

Krsna proceeded to Indraprastha, but unlike the version in the Mahdabharata,
he did not tell Yudhisthira that the defeat of Jarasandha must be done in prelude
to the digvijaya. Rather, the digvijaya began at once, and it is only when
Jarasandha remained defiant that Krsna related Uddhava’s strategy to
Yudhisthira. As in the Mahabharata, Krsna, Bhima and Arjuna went to
Magadha and Bhima killed Jarasandha. The version in the Bhagavata, however,
has some interesting additions. When Jarasandha divined that the three
“Brahmins” must be ksatriyas in disguise, he did not waver in his duty to
offer them service. He thought to himself:

These are certainly princes in the guise of brahmins. [Nevertheless], I shall
give to them whatever is asked, even if it be my own self, which is hard to
surrender. We have heard of the spotless fame, known the world over, of
[the demon] Bali who too was deprived of his sovereignty by Visnu
disguised as a brahmin, desirous of taking back the glory of Indra.
Though realizing that [Vamana] was Visnu in the form of a brahmin,
the king of the demons [Bali], despite being warned off, yet gave him
the earth.%”

96  yastavyam rajasiyena dikcakrajayina vibho | ato jarasutajaya ubhaydartho mato mama ||
asmakam ca mahan artho hy etenaiva bhavisyati | yasas ca tava govinda rdjiio baddhan
vimuficatah || sa vai durvisaho raja nagayutasamo bale | balinam api canyesam bhimam
samabalam vind || dvairathe sa tu jetavyo ma Sataksauhipiyutah | brahmanyo
‘bhyarthito viprair na pratyakhyati karhicit || brahmavesadharo gatva tam bhikseta
vrkodarah | hanisyati na samdeho dvairathe tava sannidhau || (Bhagavata Purana
10.71.3-7). In the Mahabharata, Krsna echoes this idea that Bhima is a match for
Jarasandha, and even predicts that when challenged to a fight, Jarasandha would choose
Bhima over Krsna or Arjuna (Mahabhdrata 2.18.5).

97 rajanyabandhavo hy ete brahmalingani bibhrati | dadami bhiksitam tebhya atmanam api
dustyajam || baler nu Sriiyate kirtir vitata diksv akalmasa | aisvaryad bhramsitasyapi
vipravyajena visnund || Sriyam jihirsatendrasya vispave dvijaripine | janann api
mahim pradad varyamano ‘pi daityarat || (Bhagavata Purana 10.72.23-5).
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In other words, Jarasandha likened this situation to that of another struggle
between an avatara of Visnu (Vamana) and a demon (Bali). By likening himself
to Bali, Jarasandha seems to view himself as a likely target for an avatara of
Visnu. But given the choice of who to fight, Jarasandha again chose Bhima, stat-
ing that Krsna was a coward who abandoned his own city (Mathura) for the
safety of the ocean (Dvaraka). The fight between Bhima and Jarasandha lasted
two fortnights, and Bhima became discouraged. But then, Krsna “re-invigorated
Bhima (Partha) with his own energy”,’® and Bhima killed Jarasandha with his
bare hands.”® Once again, Krsna does not kill Jarasandha personally, but by invi-
gorating Bhima with his tejas, we might consider Krsna as the efficient force.
Krsna freed the imprisoned kings, who once again showed all gratitude to
him. As a summary of the events, the text states: “Having used Bhimasena to
kill Jarasandha, Krsna (Kesava) was honoured by [Jarasandha’s son]
Sahadeva, and then departed, together with the two Pandavas”.190

The account of Jarasandha in the Padma Purana is similar to the basic story
told in the Bhdgavata, though it too has a few interesting features. For example,
Kalayavana is not sent to fight the Yadavas by Narada, but rather is engaged as
an ally by Jarasandha himself.'°! Also, here Krsna explained to Bhima and
Arjuna that Jarasandha had to be killed by hand owing to a boon from Siva
that made him invincible to all weapons.'®? As in the other versions, the
Padma Purana also states that Krsna killed Jarasandha using Bhima.!%3 Thus,
in every puranic version examined, it is clear that the real fight was between
Krsna and Jarasandha, and for reasons sometimes explained and sometimes
not, Bhima was employed merely as Krsna’s weapon.!%4 Interestingly, the
Mahabharata’s vague suggestion that Krsna refrained from killing Jarasandha
himself due to his “respecting the command of Brahma” is never followed up
in the puranas.

Sisupila in the Hindu purdnas

The Mahabharata informs us that Siupala, son of Krsna’s aunt Yadavi and the
Cedi king Damaghosa, was the incarnation of the demon Hiranyakasipu. We are
also told that, upon his death by decapitation, Sisupala “entered” Krsna. In the

98 partham apydyayan svena tejasa (Bhagavata Purana 10.72.42). Krsna’s use of other
people, by imbuing them with his fejas, to kill his enemies is openly acknowledged
in Bhagavata Purana 3.3.10: kalamdgadhasalvadin anikai rundhatah puram |
ajighanat svayam divyam svapumsam teja adisat ||.

99 Here, he is said to have split him in half, returning him to the form he had before the
raksast Jara and joined him together. For the story of the raksasi Jara, see Mahabharata
2.16-17.

100 jardasandham ghatayitva bhimasenena kesavah | parthabhyam samyutah prayat saha-
devena pujitah || (Bhagavata Purana 10.73.31).

101 Padma Purana 6.246. This version lies between the Visnu Purana (where Kalayavana
is entirely independent from Jarasandha), and the TSPC, (where Kila and Yavana are
said to be sons of Jarasandha).

102 anena rudrah pijitas ataprasaddc chastrair avadyah (Padma Purana 6.252.1).

103 jardasandham panduputrena hatva (Padma Purana 6.252.1).

104 Brahma Purana 10 provides a novel justification for Bhima’s killing of Jarasandha,
which involves taking back a divine chariot that once belonged to the Kuru kings
and that had been acquired by Jarasandha.
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Hindu puranas, the relationship between Visnu-Krsna and Sisupala is placed
into a much larger context. The purdanas tell us that Krsna’s father Vasudeva
had five sisters, and that SiSupala was the son of his sister Srutasrava.l0s
Similarly, we are told that Dantavaktra'®® was the son of the Kartsa king
Vrddhasarman and Vasudeva’s sister Srutadeva,'®? though the Brahma
Purdana claims Ekalavya as the son of Srutadeva, and has Dantavaktra as the
son of another sister named Prthukirti.!®® As Vasudeva’s sister Prtha/Kunti
was the mother of the Pandavas, this now makes first cousins of Krsna, the
Pandavas, Si$upala, Dantavaktra and Ekalavya.

The puranas also inform us that Sisupala was not merely Hiranyakasipu in a
former life, killed by Visnu as Narasirhha, but also the raksasa Ravana, killed by
Visnu as Rama, son of Dagaratha.!% In Visnu Purana 4.15, we are told that as a
result of his keeping Visnu in his thoughts always, Sisupala was united with
Visnu upon his death. As this was the third time that Visnu had killed this
“same” demon, the question arises as to why the miraculous absorption hap-
pened on the death of Sisupala and not on either of the previous occasions:
the reason given is that Hiranyakasipu did not recognize Visnu in the
Narasimha form, and Ravana was so engrossed in his love for Sita that he mis-
took Ramacandra for a mortal. Only as Sisupala did the demon consciously rea-
lize that his death came at the hands of Visnu.!10

A more comprehensive reason for Sisupala’s absorption the third time around
is provided in the Bhdgavata Purdna, and clearly alluded to in the Padma
Purana. The account of the slaying of Sisupala in Bhagavata 10.74 is brief.
In Bhagavata 10.74.43, Krsna decapitates Sisupala with his discus, and two
verses later it is said that a light which arose from Sisupala then entered into
Krsna like a meteor. The text goes on to comment: “Meditating [on
Visnu-Krsna] with his thoughts consumed by an innate hostility for a triad of
births, [SiSupala] went to a state of absorption — one’s state of mind indeed deter-
mines one’s [future] state of being”.!!!

The triad of births is explained earlier in the Bhagavata, first in 3.15-19 and
again in 7.1. Briefly, there were two doorkeepers named Jaya and Vijaya sta-
tioned outside Visnu’s great hall in Vaikuntha. One day they made the grave
mistake of barring entrance to a group of divine sages led by Sanaka. As a result
of the sages’ indignation, Jaya and Vijaya were both cursed to spend three lives

105 E.g. Visnu Purana 4.14; Garuda Purana 1.139.55; Vayu Purana 2.34; Brahma Purana
12, Skanda Purana 7.1.20; Bhagavata Purana 9.24.39-40.

106 Dantavaktra is twice mentioned in Mahdabharata 2: once in 2.13, where Krsna lists him
among Jarasandha’s allies, and once in 2.28, where he is one of the kings subdued by
Sahadeva during the digvijaya.

107 E.g. Visnu Purana 4.14; Garuda Purana 1.139.54; Vayu Purapa 2.34; Bhagavata
Purana 9.24.37.

108 Brahma Purana 12.

109 E.g. Visnu Purana 4.14; Vayu Purana 2.34; Skanda Purana 7.1.20.

110 The idea that SiSupala achieved absorption into Visnu despite his enmity is often
remarked upon in the puranas, e.g. Visnu Purana 4.15, Skanda Purana 2.2.12.118,
Bhagavata Purana 3.2.19; 7.1.12 ft.

111 janmatrayanugunitavairasamrabdhaya dhiya | dhyayams tanmayatam yato bhavo hi
bhavakaranam || (Bhagavata Purana 10.74.46).
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outside of Vaikuntha before they could return. In this context, they first became
Hiranyakasipu and his brother Hiranyaksa, then Ravana and his brother
Kumbhakarna, and finally Si$upala and Dantavaktra.!'>2 While the absorption
of Siupala by Krsna is often remarked upon in the purdnas,''3 that of
Dantvaktra is largely glossed over. The Padma Purana, however, ties up all
the loose ends by immediately following the account of the absorption of the
decapitated Sisupala with the death-by-mace and absorption!!4 of
Dantavaktra, who had come to Mathura to kill Krsna after hearing of
Sisupala’s murder.!!5 The text sums up by stating that, “Thus, through the pre-
tence of Sanaka’s curse but actually for the Lord’s amusement, Jaya and Vijaya,
having descended to earth, were killed by the Lord alone in a triad of births, and
then reached enlightenment; at the end of their triad of births, they attained
release”. 116

Paundraka in the Hindu puranas

The shadowy character of Paundraka Vasudeva in the Mahabhdarata begins to
crystallize in the puranas, though in a multitude of conflicting forms. The
epithet Vasudeva is occasionally justified patronymically by trying to make
him out to be a son of Vasudeva,'!” but most often Paundraka simply arrogantly
adopts the epithet “Vasudeva” as an indication that he is Visnu incarnate. His
association with the land of Pundra!!'® is almost never explored, and he is
most often associated with Varanasi/Kasi, either as its king or a friend and
ally of its king.'!?

The Mahabharata itself contains no account whatsoever of any battle
between Krsna and Paundraka. Probably the earliest version of Krsna’s slaying
of Paundraka is in the Harivamsa, Bhavisya Parvan, chapters 90-101, wherein
Paundraka convinced his allies to assail Dvaraka and kill Krsna. In the end,
Krsna used his cakra to cut Paundraka to pieces.!?? It is interesting that

112 Bhdgavata Purana 7.1.45 may be taken to suggest that Sisupala and Dantavaktra were
brothers, but they are generally considered first cousins.

113 For example, during a discussion of tirthas, Padma Purana 6.222 suggests that Krsna
decided to kill Sisupala specifically at Indraprastha because he knew that, in this very
holy place, Sisupala would achieve final release.

114 krspas tuw gadaya tam jaghana ... so ‘pi hareh sayujyam yogigamyari
nityanandasukham sasvatam paramam padam avapa (Padma Purapa 6.252.3).

115 This briefly-described episode of Dantavaktra appears to mirror the episode of Salva in
Mahabharata 3.15. There, it is Salva who was outraged at the death of Sisupala, though
there is no mention of Salva’s absorption by Krsna.

116 ittham jayavijayau sanakadisapavydajena kevalam bhagavato lilartham samsyrtav
avativya janmatraye ‘pi tenaiva nihatau janmatrayavasane muktim avaptau (Padma
Purana 6.252.3).

117 The Vayu Purana (2.34.183-4) suggests that Vasudeva had a son named Pundra with
his wife (the former maidservant) Sugandhi, and that Pundra became a king. There is,
however, no further attempt to connect this king to our Paundraka.

118 In the puranas, there is virtually no association at all between Paundraka and the land of
Pundra; perhaps a more appropriate explanation of his name might be “one who adopts
the sectarian marks (pundra) of Vasudeva”.

119 The Bhagavata Purapa (10.66.1) claims he was the lord of the Karlsas
(karisadhipatir), which may imply a veiled connection with Dantavaktra.

120 Harivamsa, Bhavisya Parvan, 101.
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throughout much of this account, Paundraka is referred to simply as
“Vasudeva”, and even in his fight with Krsna, the isolated name “Vasudeva”
not infrequently refers to Paundraka rather than Krsna. In the purdnas I have
examined, the only other time Paundraka actually comes to Dvaraka is found
in the Padma Purana; otherwise, their battle always takes place at Kasi.

Later versions of Paundraka’s story seem to become embroiled in the
vaisnava sectarian story of the burning of Kasi. In Visnu Purana 5.34, King
Paundraka sent a messenger to Krsna in Dvaraka and demanded that Krsna relin-
quish the cakra Sudar$ana.!?! Krsna then came to Kasi, whose king was an ally
to Paundraka, and released the cakra, which cut Paundraka to pieces. Krsna then
killed the king of Kas1 with arrows and returned to Dvaraka. A female deity
(krtya) with the (supposed) power to kill Krsna, created by Siva at the behest
of the indignant people of Kasi, came to Dvaraka to destroy Krsna. Krsna’s
cakra then chased the krtya all the way back to Kasi and razed the city to the
ground. At this point, the central aspect of the story seems to have shifted
from Krsna’s victory over Paundraka to Visnu-Krsna’s superiority over Siva.
Interesting variants of this story are found in Brahma Purana 98, Bhagavata
Purana 10.66, Skanda Purana 2.2.12; 7.1.99, and Padma Purana 6.251.122

Although certainly not comprehensive, this brief review of the depictions of
Jarasandha, Sis’upéla and Paundraka in the Mahabharata and Hindu puranas
should suffice to demonstrate that the mythology surrounding these three char-
acters was far from static in the Hindu tradition, and that there is ample room to
explore not only how this evolving Hindu mythology may have influenced the
Jaina tradition (Section III), but also how Jaina versions may have, in turn, influ-
enced the Hindus (Section IV).

III. Origin and development of Jaina Krsna mythology

On the basis of archaeological evidence, it is clear that the Jainas had established
themselves in the city of Mathura prior to the Common Era, and it seems likely
that they first began adopting and adapting Krsna mythology within a few cen-
turies of their arrival.'?> Assuming this to be the case, it is our task to explain
how the Jainas (over the course of many centuries) transformed Hindu Krsna
mythology into the formulaic and recurring vasudeva-prativasudeva rivalry

121 That is, Paundraka thought the cakra should rightfully be in his own possession.

122 Skanda Purana 6.58 has another story about a Sidra boy named Paundraka, but there is
no obvious connection with our character.

123 When and where the Jainas first encountered the Krsna cult, and when they first began
incorporating epic characters into their mythology, is an open question. Jaini proposes
that it occurred after the Jainas had migrated to Mathura, where inscriptions definitively
place a Jaina community prior to the Common Era (Jaini 1993: 210-11). For an acces-
sible overview of the history of Jainas in Mathura, see Sharma (2001). On the basis of
the Kalpa Sitra’s mention of baladevas and vasudevas, however, Cort (1993: 199)
suggests that these categories might predate the migration to Mathura. What, exactly,
the Krsna cult of Mathura looked like when the Jainas first encountered it must also
remain an open question, but given the obvious evolution of Krsna mythology through-
out the Hindu puranas, we must be careful not to assume uncritically that mythological
features (especially relating to Krsna’s rivals) found in the Bhdagavata or even the earlier
Visnu Purana, were necessarily prominent features of this cult.
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found in medieval Jaina texts such as Hemacandra’s TSPC. The stories of
Jarasandha, Siéupﬁla and Paundraka in the Mahabharata and Hindu puranas
no doubt played a role in this process, though as I will discuss in Section IV,
some of the character developments in the Hindu puranas may have been influ-
enced by the Jainas. In this section, I offer some suggestions as to how and why
Jaina Krsna mythology developed in the manner that it did.

Mathura and Dvaraka

Our first question is: why did the Jainas settle on Jarasandha as Krsna’s chief
rival? As 1 will discuss in greater detail below, when the rivals of the
vasudevas first appear in Jaina texts, they are simply a list of names, but there
is no list that fails to declare Jarasandha as Krsna’s rival. As mentioned
above, it is possible that the Jainas’ choice of Jarasandha may reflect an earlier
tradition no longer found in Hindu texts, in which Krsna killed Jarasandha him-
self, but in the complete absence of supporting evidence, this hypothesis carries
little weight. It is equally possible that the Jainas chose Jarasandha precisely
because Krsna did not kill him in the Hindu versions, thereby providing a
clear point of distinction. Nevertheless, it is worth considering why
Jarasandha was chosen.

One obvious choice of a single nemesis for Krsna would have been Karhsa.
Although the Mahdbharata suggests that Visnu incarnated on earth as Krsna in
order to relieve the earth of her demonic burden in general, certain puranic pas-
sages specifically suggest that the purpose of this incarnation was to rid the earth
of Karhsa and his demonic cronies.'?* But there are good reasons why Karhsa
would not be chosen by Jainas as Krsna’s chief rival. As noted by Edwin
Bryant,!25 Krsna mythology in the Hindu tradition may be neatly divided into
Vraj and post-Vraj periods, roughly delineated by childhood (Mathura/Vraj)
and adulthood (Dvaraka), respectively. In terms of iconographical images of
Krsna, the vast majority is representative of the Vraj period,'?¢ and it is also
this period of Krsna’s life that became, historically, the primary focus of the
Krsna bhakti cult. Here, Krsna is depicted as an adorable and mischievous
child, a playful divinity who slays demons with his bare hands as if merely play-
ing around (/flaya), and when a little older, as a youth who has innumerable
trysts with the cowherdesses of Vrndavana. In the Vraj period, Krsna’s chief
rival is Karhsa, said to be the incarnation of the demon Kalanemi.!2” The effec-
tive end of the Vraj period is marked by two events: the slaying of Karhsa, and
the education of Krsna and Balarama in the use of weapons by Sandipani. Soon

124 See, e.g., Harivamsa 47-48, Vayu Purana 2.34, Brahma Purana 82.

125 Bryant (2003: xxii).

126 Bryant (2003: x).

127 The identification of Karhsa with the demon Kalanemi is found, for example, in Vispu
Purana 5.1 and Bhagavata Purana 10.1. Surprisingly, neither Karhsa nor Kalanemi are
mentioned in the Book of Partial Incarnations (Mahabharata 1.61), and references to
Kamsa in Mahabharata 2 make no mention of Kalanemi. This perhaps highlights the
stark contrast between Vraj and post-Vraj Krsna mythology, and the fact that the
Mahdbharata is primarily concerned with the post-Vraj Krsna. Nevertheless, it is inter-
esting that in the closing book of the Mahabharata, when Yudhisthira reaches heaven,
among those he sees is Karhsa (18.5.14), while Jarasandha goes unmentioned.
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after the latter occurs, Krsna and Balarama, now armed warriors, retreat under
military pressure to Dvaraka. It is from Dvaraka that the adult Krsna is involved
in the slayings of Jarasandha, Sisupala, Paundraka.!28

I propose that the miraculous stories relating to Krsna as an infant and young
adolescent in Vraj, culminating in the slaying of Karhsa, were not calculated to
attract Jainas or any other Indian religious tradition outside of the Krsna cult. As
Goldman has noted,'?? infancy-childhood (including memories of this period) is
a time of life almost universally ignored in Sanskrit literature. The circumstances
surrounding the conception and birth of important characters (including the
Jaina tirthankaras) often draw significant fanfare, but the period of life between
birth and mid- to late-teens is quickly glossed over. We see this, for example, in
A$vaghosa’s Buddhacarita, where the period between the bodhisattva’s birth
and marriage is covered in just five verses (2.19-24). Likewise, the time between
the birth of Rama in Valmiki’s Ramayana (1.17.6) and the completion of his
education (1.17.21) is brief and unremarkable, and the childhood period of
the five Pandavas is not treated in much greater detail in the Mahabharata.'3°

In the biographies of the sixty-three Saldkapurusas in Hemacandra’s TSPC,
only two include childhood events in any way comparable to those of the
young Hindu Krsna: (i) the vasudeva Krsna himself; and (ii) the final tirthan-
kara Mahavira.'3! The Jainas do not dwell upon the infant-childhood “miracles”
of Krsna, but they do include a few,'3? with the caveat that it was not actually
Krsna, but rather his attending guardian deities, who performed the deeds.!33
Obviously, these miraculous childhood activities in Krsna’s biography did not
become a paradigmatic feature of the other vasudevas, perhaps indicating that
the Jaina authors were not attracted to them. The degree to which Krsna, as a
youth, is described in later Hindu texts as indulging in sexual trysts with any
number of women (including married women, not his wives) is no more suited
to Jaina morality than that of the Buddhists or Hindus, with the obvious excep-
tion of Krsna-cult devotees, who incorporate such divine behaviour into their
theology and identify with the women rather than Krsna. It was perhaps the
reluctance fully to embrace this Vraj-based Krsna that essentially removed the

128 In Krsna’s adult life, the only lingering relevance of his killing of Karhsa is that he sim-
ultaneously widowed Jarasandha’s daughters, which was the initial cause for
Jarasandha’s animosity towards Krsna.

129 Goldman (1985: 416 ff.).

130 See Mahabharata 1.113 ff. In Mahabharata 1.119, the “boyhood” struggles between
the Pandavas and Kauravas occur at an uncertain age (probably adolescence or later),
though the physical invincibility of Bhima does seem miraculous.

131 According to Hemacandra’s Mahaviracaritra (Johnson 1962b: 31 ff.), when not yet
eight years old, Mahavira subdued a god who confronted the boy first as a serpent
and then as a goblin. These events seemed designed to bolster the epithet
“Mahavira” and to serve as a prelude to future attacks that occur after Mahavira became
an ascetic, though one cannot help but wonder whether or not the childhood deeds of
Krsna were an influence here. These events are not, for example, found in the
Mahaviracarita in the Kalpa Siitra.

132 E.g. the killing of demons by overturning the cart (TSPC 8.5.123-6); the dragging of
the mortar between two arjuna trees (TSPC 8.5.138-40).

133 Those who witnessed these deeds were unaware of this fact, however, thereby explain-
ing how such fantastic and erroneous stories first began to circulate.
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possibility of Karhsa becoming Krsna’s chief rival in the Jaina tradition. Krsna’s
slaying of Karhsa in the Jaina tradition is certainly fated, and serves as a prelude
to the slaying of Jarasandha, but the role played by Karhsa in Krsna’s biography
does not become a paradigmatic feature in the biographies of vasudevas in
general.

In the post-Vraj period, however, the Hindu Krsna is depicted more as an epic
hero than a divine miracle worker.!3* He engages in political intrigue and
occasionally open battle,'3> where he uses weapons (or other people) to slay
his foes. The Jainas were already comfortable with kings and heroes in the
worldly realm, including their own cakravartins and their alleged close associ-
ation with King Srenika of Magadha, and it would not be difficult to incorporate
Hindu epic heroes into their mythology by making them semi-cakravartins or
ardhacakrins, as both the vasudevas and prativasudevas are said to be. There
may even have been a special affinity for the heroic Krsna of Dvaraka, who,
like the Jainas themselves, migrated from Mathura to the Saurastra region, poss-
ibly under political pressure.'3¢ That Dvaraka held special importance in the
Jaina Universal History is indicated by the fact that five of the nine vasudevas
of the current avasarpini used it as their capital, including the first vasudeva
Triprstha, a past life of Mahavira himself.

In Krsna’s post-Vraj adult life, there was no rival more powerful or daunting
than Jarasandha, especially as described in the Hindu puranas. Moreover, unlike
Karhsa, Jarasandha is specifically identified in the Mahdabharata as a universal
sovereign, and Krsna himself admits to Yudhisthira that the flight from Mathura
to Dvaraka was out of fear of Jarasandha. For these reasons, I suggest that
Jarasandha became the obvious choice for the Jainas when deciding upon
Krsna’s chief rival.

The conflation of Jarasandha, Sisupala, and Paundraka

The second question is: how did the Hindu Jarasandha become a Jaina
prativasudeva? To put it succinctly, I propose that the Jainas conflated the
Hindu characters Jarasandha, Siupala, and Paundraka into a single nemesis.
Standing at Dvaraka and facing eastward, the Caidya (Si$upala), Magadhan
(Jarasandha), and Paundra (Paundraka) regions are almost in a perfect line,
and in the Mahabharata, these three regions, in this order, were conquered by
Bhima during the digvijaya. If these three regions, with their respective rulers,
were to be conflated, then a single, powerful, hostile foe from the east
emerges.'37 The result was a new Jarasandha, still the powerful king of

134 For a discussion of the Jaina Krsna as a karmavir, or hero of deeds, see Bauer (2005).

135 The notion that Krsna’s role is primarily one of policy/polity is often found in the
Mahabharata, including this story. For citations relevant to our story, see, e.g.,
Mahabharata 1.1.85 ff.; 1.2.98; 2.16.8; 2.17.27; 2.18.3; 2.18.20.

136 As Paul Dundas (1992: 98-9) points out, the migration of the Jainas from Mathura
westward to Saurastra occurred at a time (circa fourth—fifth centuries ce) when the
Guptas of North India were supporting a sort of Hindu revivalism, though there is no
direct evidence to suggest that it was persecution of Jainas that specifically prompted
the westward migration.

137 Jarasandha, of course, was not the only character transformed; Ravana too undergoes, in
the hands of the Jainas, a significant transformation in order to harmonize him with the
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Magadha and universal sovereign (or ardhacakrin),’>® but now also a sort of
false or anti-vasudeva (like Paundraka), and now killed by Krsna himself via
cakra-decapitation (like Siupala).!3°

Using the war between Krsna and Jarasandha as a template, which pitted
vasudeva against prativasudeva, the Jainas then read it back into their history
claiming that, like the periodic appearance of firthankaras or cakravartins,
this cosmic battle has been, and will be, repeated an infinite number of times
in Bharatavarsa. In an effort to demonstrate this more concretely, they produced
lists of names of the nine vasudevas and nine prativasudevas of the current
avasarpini, and later composed new versions of the formulaic battle using
these new characters. The story of the Ramayana was already well suited to
this pattern, with its two heroic brothers'¥® and their powerful adversary
Ravana. As it was well known that the events described in the Ramayana
were said to have taken place before those of the Mahabharata, the vasudeva
Laksmana and prativasudeva Ravana were placed anterior to Krsna and
Jarasandha. The remaining seven vasudeva-prativasudeva pairs were located
anterior to Laksmana and Ravana.

The prativasudevas as Salakapurusas

Our third question is: when did these prativasudevas become salakapurusas? It
is clear from a brief survey of the literature, beginning with the Svetambara
canon, that it took quite some time. There is no information on baladevas,
vasudevas, or prativasudevas in either the Acaranga or Sitrakrtanga Sitras,
the first books of which are generally considered the oldest of the extant

prativasudeva template based upon the Jaina Jarasandha. It is also worth noting that in
Jaina texts from the canonical Nayadhammakahdo onwards, Krsna does participate in
the rescue of a woman (Draupadi) abducted and taken away to a far off island, similar
to the rescue of Sita from Lanka, but this episode is not related to Jarasandha at all, and
does not become a paradigmatic feature in the biographies of vasudevas in general.

138 The Jaina Jarasandha is not a samrdj, however, but an ardhacakrin, lord of half (three
parts, or trikhanda) of Bharataksetra. A full cakravartin is a satkhandin.

139 As noted above, the TSPC tells us that Sisupala was killed by Krsna with a sword rather
than his cakra. In the TSPC, all of the prativasudevas are killed by the cakra, and with
the exception of Ravana, all are decapitated. Decapitation-by-cakra is an interesting
phenomenon in the Hindu tradition as well. In fact, according to one puranic story
(e.g. Vayu Purapa 2.35.139 ff.), Visnu was cursed by Bhrgu to incarnate among
men seven times (including his incarnation as Krsna) as a result of using his cakra
to decapitate Bhrgu’s wife. Even in the pre-weapon (i.e. Vraj) phase of his life,
Krsna decapitated Karhsa’s washerman with his bare hands (see, e.g., Brahma
Purana 84; Bhagavata Purana 10.41). As Sisupala is Krsna’s most famous victim of
decapitation-by-cakra in the Hindu tradition (Mahabharata 2.42), the fact that the
Jaina Krsna does not kill Sisupala with his cakra may provide evidence that his
death by cakra-decapitation had been transferred to Jarasandha.

140 Furthermore, Rama (of the Ramayana) and Krsna were probably already connected in
the Hindu tradition through being two of the recurring incarnations of Visnu; neverthe-
less, even if this is so, the Jainas broke from this pattern by making Laksmana, rather
than Rama, the vasudeva.
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Svetambara canon.!4! Sthananga Siitra 3.1.117-20 cites three recurring lineages
(vamsas) of salakapurusas'#? that appear in Bharatavarsa in each utsarpini and
avasarpini: that of the firthankaras (arahamta), the cakravartins (cakkavati)
and the baladeva-vasudevas, also referred to collectively as the “pairs of
dasarhas” (dasaramandala)'®3 Sthananga 8.77-80, laying out the geographic
distribution of salakapurusas on Jambudvipa, refers only to tirthankaras, cakra-
vartins, baladevas and vasudevas. The catuhparicasatsthanaka of the
Samavayanga Sitra informs us that in each wtsarpini and avasarpini in
Bharataksetra, fifty-four Salakapurusas'#* always have and always will arise:
twenty-four tirthankaras, twelve cakravartins, nine baladevas and nine
vasudeva.'* The Nayadhammakahao gives a biography of Draupadi in which
Krsna appears, though there is no mention of Jarasandha;'4¢ there are, however,
some interesting general statements made about salakapurusas, but only tirthan-
karas, cakravartins, baladevas and vasudevas.'*” The Antakrddasah and
Uttaradhyayana likewise contain some stories that include Krsna as a charac-
ter,14® but there is no mention of his war with Jarasandha or of the latter’s
status.!4?

Jambiidvipa Prajiapti Sitra 7.208 refers to the maximum and minimum
numbers of each class of salakapurusas at any one time on Jambudvipa, but
again includes only firthankaras, cakravartins, baladevas and vasudevas. In
the biography of Mahavira found in the Kalpa Sitra, two general statements

141 Sutrakrtanga Sitra 1.3.1.1 makes a veiled reference to Krsna as the great warrior who
removed Sisupala’s pride, and, as Jacobi notes, Krsna may be intended in the reference
to the great warrior Visvaksena in 1.6.22.

142 Lit., uttamapurusas.

143 Jambudvipa Prajiiapti Siitra 2.44 refers to the same three lineages, describing them as
arising in the dusama-susama period. Because the first firthankara Rsabha and the first
cakravartin Bharata appeared already in susama-dusama, we are explicitly told that the
dusama-susama period contains twenty-three tirthankaras (tevisam titthayara), eleven
cakravartins (ikkarasa cakkavatti), nine baladevas (nava baladeva) and nine vasudevas
(nava vasudeva). The use of the term dasarhal/dasarha as a synonym of vasudeva con-
tinues in the Jaina tradition as far as Hemacandra’s TSPC; for example, when the first
tirthankara Rsabha predicts that the soul of his grandson Marici is destined to become
the first vasudeva (Triprstha) of the current avasarpini, he uses the term dasarha:
triprstho nama dasarhah prathamo ‘sau bhavisyati (TSPC 1.6.377).

144 Lit., uttamapurusas.

145  bharaheravaesu nam vasesu egamegde ussappinie osappinie caiivantam cativantam
uttamapurisa uppajjamti va uppajjisarmti va | tam jahd — caiivisam titthakara barasa
cakkavatti nava baladeva nava vasudeva | Samavayanga 291.

146 In Nayadhammakahdo 1.16.122—6, we hear of Draupadt’s father sending out messen-
gers to invite kings to attend Draupadi’s svayamvara, including Sahadeva, son of
Jarasandha, in Magadha. This implies that Jarasandha had already been killed by
Krsna before the time of Draupadi’s svayamivara, which is not the usual chronology
in later Jaina versions of the Pandava story (where Krsna’s war with Jarasandha
takes place long after Draupadt’s svayamvara). In any case, there is no reference in
the Nayadhammakahdo to Krsna’s slaying of Jarasandha, or of the latter’s status as a
prativasudeva.

147 See Nayadhammakahao 16.130.

148 E.g. Antakyddasah 1.1; 3.7; 5.1; Uttaradhyayana 22.

149 The Vanhidasdo (see Schubring 2000: 107) contains stories related to Krsna’s people,
i.e. the descendants of Andhakavrsni, but nothing of relevance to our present topic.
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regarding Salakapurusas are found: first, in the context of the embryo transfer of
Mahavira from a brahmana to a ksatriya womb, it is said that arhats (i.e.
tirthankaras), cakravartins, baladevas and vasudevas are always born into
noble ksatriya families;!>° second, regarding the number of auspicious dreams
heralding the birth of an illustrious person, it is said that fourteen dreams herald
the birth of an arhat or cakravartin, seven herald a vasudeva, four a baladeva,
and a single dream heralds a mandalika.">' The term mandalika generally refers
to a minor ruler or provincial governor, and is not an ideal synonym of
prativasudeva, though it is conceivable that the term mandalika is meant to
refer to the enemies of the vasudevas. As there is no explicit mention of
prativasudevas in any of these references, it is safe to conclude that they were
not originally numbered among the saldkapurusas, and the Samavayanga
even explicitly sets the number at fifty-four.

In the third appendix to the Samavayanga, however, in a series of passages
providing names, descriptions, and demographic details of Saldkapurusas of
the past, present, and future time-cycles in Bharatavarsa, we are provided with
the names of the so-called pratisatrus (Pkt. padisattus) of the vasudevas of the
current avasarpipi, including Ravana and Jarasandha. It is said that the
pratisatrus possess the cakra-weapon, and that they are killed by the vasudeva
with their own cakra.'>> They are not, however, explicitly named as
Salakapurusas. Sthananga 9.19-20 provides the same information almost word
for word and Bhagavati Vyakhyaprajiiapti 5.5.89 refers us to the Samavayanga
for details on the baladevas, vasudevas, and pratisatrus. The Avasyaka-niryukti
mentions the names of the nine pratisatrus (padisattii) in the bhasya verses,'>3
where Jarasandha is referred to as “Jarasirhdh@”. In the discussion surrounding
these verses, the focus is upon the firthankaras, cakravartins, baladevas
and vasudevas — there is no hint that the pratisatrus are considered
Salakapurusas.'>* Elsewhere, the Avasyaka-niryukti discusses tirthankaras,
cakravartins, baladevas and vasudevas without regard to prativasudevas.'>

150 Kalpa Sitra 17-19; 22-3. In these references, there is no mention of prativasudevas.

151 Kalpa Siitra 74-8. 1 should note here that the biography of Neminatha in the Kalpa
Siitra makes no mention of his relationship to Krsna.

152  ee khalu padisatti [kittipurisana vasudevanam | savve vi cakkajoht savve vi hayal
sacakkehim || Samavayanga 663 [gatha 64].

153 Bhasya 42. Bhasya 43 reiterates the notion that the pratisatrus are cakra-holders and are
killed by the famous vasudevas with their own cakra (ee khalu padisattii kittipurisana
vasudevanam | savve a cakkajoht savve a haya sacakkehim ||). Haribhadra, in his
Avasyaka-tika, expands upon this by pointing out that the pratisatrus first fling their
cakras in order to kill the vasudevas, but that due to the arising of the vasudevas’
merit, the cakras merely bow to the vasudevas, and thence kill the pratisatrus.
(tanyeva taccakrani vasudevavyapattaye ksiptani taih punyodayad vasudevar prana-
mya taneva vyapadayanti — commentary on Bhasya 43).

154 1 have not examined in great detail either Jinadasa’s cirpi or Haribhadra’s fika on the
Avasyaka Sitra; thus, there may be some relevant passages related to the development
of the status of the pratisatrus that I have overlooked. Nalini Balbir has translated some
stories from the cirpi, two of which include Krsna as a character (but without reference
to Jarasandha), and one of which deals with two courtesans of Jarasandha (but without
any information about Jarasandha himself). See Balbir (1990: 19-20, 30-31, 63-4).

155 E.g., Avasyaka-niryukti 70-75.
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Turning to non-canonical texts of the Svetambaras and Digambaras, the
first extensive treatment of a vasudeva-prativasudeva rivalry is found in
the Svetambara poet Vimalasiiri’s third-century!56 Paiimacariya. Here, the
vasudeva is Laksmana and his rival prativasudeva is Ravana. Vimalasiri
devotes Canto 20 to some general statements about Salakapurusas, though he
stops short of explicitly naming the prativasudevas as salakapurusas. Rather,
he lists tirthankaras, cakravartins, baladevas and “those beginning with
vasudevas”, which may be intended to imply the prativasudevas without expli-
citly naming them.'’>” He does, however, provide the standard list of
prativasudevas, calling them first pratisatrus (padisattii)'>® and then
prativasudevas (padivasudeva).'>® The Digambara poet Ravisena’s seventh-
century Padma-Purana (or -Carita),'®® which represents the first work of
Jaina story literature in Sanskrit, closely follows Vimalasiiri’s Patimacariya as
its model,'¢! and Ravisena likewise devotes his own Chapter 20 to a description
of the Salakapurusas. Of the 250 verses in the chapter, only four (242-5) are
devoted to the prativasudevas, where they are referred to as praticakrins.'©?
Here, Ravisena does not explicitly refer to them as salalapurusas, but neither
does he explicitly use this term (or its variants) for the tirthankaras, cakravar-
tins, vasudevas or baladevas.

The Digambara poet Punnata Jinasena’s eighth-century Sanskrit Harivari-
Sapurdna represents the earliest extant Jaina story of Krsna and Jarasandha
that could rival in length and detail Vimalastiri’s treatment of the Rama story.
Harivamsapurana 3.171-3 refers to the Salakapurusas'®® that arise in
Bharatavarsa, and the vasudevas and prativasudevas are explicitly grouped
into one compound (kesavapratisatravah). 1t appears from the context that
both are considered Salakapurusas. Harivamsapurana 3.193-5 refers to the
biographies of people born into the harivamsa that will be covered in the
text, including those of the Bharatas, the tirthankaras (jinas), the cakravartins,
the baladevas (halin), vasudevas and the prativasudevas (pratidvis). Thus, of
the texts I have examined, Punnata Jinasena’s Harivamsapurana appears to
be the first explicitly to include the prativasudevas as saldakapurusas.

Two ninth-century texts provide an interesting contrast on the issue at
hand, as made apparent by their titles: (i) the Svetambara poet Silanka’s
Prakrit Caiippannamahapurisa-cariya (Biographies of the Fifty-Four Great
Beings);!%* and (ii) the combined work (in Sanskrit) of the Digambara poets
Jinasena (Adipurana) and Gunabhadra (Uttarapurana) entitled the

156 This seems to be the consensus dating, first proposed by Jacobi and accepted by
Kulkarni (1990: 51-9).

157 titthayara cakkavattt baladeva vasudevamaiya | jam honti mahapurisa tam dhammadu-
massa hot phalam || (Patimacariya 20.167).

158  Paiimacariya 20.200.

159  Paiimacariya 20.202.

160 T have not examined the Svetambara poet Sanghadasa’s Vasudevahindi, which probably
dates from somewhere between the Paiimacariya and Ravisena’s Padma-Purana.

161 See Kulkarni (1990: 91 ff.).

162 1In 20.2, he refers to Ravana as a pratisatru.

163 Lit. purusottamas.

164 The story of Krsna and Jarasandha is found in Caiippannamahdapurisacariya 37.
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Trisastilaksanamahapuranasangraha (The Great Compendium of the Sixty-
Three Illustrious'®> Beings).!°® Whereas the former has consciously excluded
the prativasudevas from the category of Salakapurusas, the latter fully accepts
them. The tenth-century Digambara poet Puspadanta followed the lead
of Jinasena/Gunabhadra in his Apabhram$a Mahdapurana entitled Tisatthi-
mahapurisagunalamkara (Omament of the Virtues of the Sixty-Three Great
Beings).!¢7 This now brings us back to Hemacandra’s twelfth-century TSPC,
by which time the official number of Salakapurusas appears to be set at sixty-
three once and for all.'®® Thus, it appears that the rivals (pratisatrus) of the
vasudevas officially became prativasudeva-salakapurusas by the eighth century
in the Digambara tradition, and by the twelfth century (or earlier) in
Svetambara texts.

Death by Cakra-decapitation

Finally, if, as I suggest, the Hindu character Paundraka was influential in the
development of the Jaina conception of these rivals as “prati-vasudevas”, the
Hindu character Sisupdla was likewise influential in the manner in which
these prativasudevas were killed: decapitation by cakra. But this too was some-
thing that took centuries to become a paradigmatic feature of the
vasudeva-prativasudeva battles. The earliest Jaina references to the slaying of
the pratisatrus state merely that the pratisatrus possess a cakra-weapon and
are killed with their own cakra.

In Vimalasiiri’s Patimacariya, Laksmana does kill Ravana with the latter’s
own cakra, but he does not decapitate him. Instead, the cakra splits open
Ravana’s chest.!®® Furthermore, the cakra, when first hurled by Ravana, does
not strike and temporarily render unconscious Laksmana, but merely circumam-
bulates him and hovers by his side. The reason why death by decapitation was
impossible in this instance, as Vimalasiri informs us, is that Ravana had
acquired the bahurapa vidya, whereby he would grow two heads for every
one cut off; Laksmana did, in fact, cut off Ravana’s head, but to no avail.!7°
In the Harivamsapurapa, Punnata Jinasena followed Vimalasiiri’s pattern: the
cakra, hurled by Jarasandha, merely circumambulates Krsna, and then Krsna
splits open Jarasandha’s chest with the cakra rather than decapitating him.!7!

The first Jaina work explicitly to cover the biographies of all sixty-three
Saldkapurusas is the combined Adipurana-Uttarapurana of Jinasena-
Gunabhadra. With the death of his mentor Jinasena, who had completed only
the stories of the first firthankara Rsabha and first cakravartin Bharata,
Gunabhadra was left with the monumental task of completing the biographies
of the remaining sixty-one Salakapurusas, including all nine baladeva-

165 Laksana, lit. “marked”.

166 The story of Krsna and Jarasandha is found in Uttarapurana 70-72.

167 The story of Krsna and Jarasandha is found in Tisatthimahapurisagunalamkara 81-92.

168 Biographies of the Salakapurusas are certainly found in texts post-dating Hemacandra,
though we will not examine them here.

169  Paiimacariya 73; see Kulkarni (1990: 40).

170  Paiimacariya 72; see Kulkarni (1990: 39).

171  Harivamsapurana 52.65-83.
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vasudeva-prativasudeva triads. In no case does Gunabhadra describe the
vasudeva being knocked unconscious by the cakra. In five cases,!”? he mentions
that the cakra circumambulated the vasudeva (including Laksmana and Krsna),
and in the remaining cases!”3 he ignores the issue altogether. As for the exact
method of death-by-cakra, Gunabhadra leaves the matter unstated for the first
six prativasudevas, but for the last three, including both Ravana and
Jarasandha, Gunabhadra explicitly cites decapitation.

By the time of Hemacandra’s TSPC, the confrontation between vésudeva and
prativasudeva has become highly standardized: (i) while engaged in battle, the
prativasudeva flings his cakra at the vasudeva, but the cakra hits the vasudeva
with its flat side and merely knocks him unconscious; (ii) instead of returning
to the prativasudeva, the cakra hovers near to the vasudeva; (iii)) when
the vasudeva quickly recovers, he grasps the cakra, flings it back at the
prativasudeva, and decapitates him. This order of events is repeated in the
first seven of the nine vasudeva-prativasudeva battles. In the case of Krsna
and Jarasandha, the only element not made explicit is Krsna being temporarily
knocked unconscious by the cakra, though it might be implied. The only signifi-
cant deviation from this pattern in Hemacandra’s text is his account of the battle
between Laksmana and Ravana, where he, unlike Gunabhadra, follows
Vimalasiiri in having Ravana’s chest split open by the cakra.!’*

It is curious that Hemacandra explicitly describes each of the first seven
vasudevas as being temporarily knocked unconscious by the cakra, rather
than merely being circumambulated by it.!”®> This represents a departure from
both Vimalasiiri and Punnata Jinasena, and I might suggest an origin for this fea-
ture, relating originally to Laksmana’s fight with Ravana. Of all the vasudevas,
Laksmana is the only one to have had two important face-to-face encounters
with his prativasudeva rival: in their first encounter, Ravana hit Laksmana
with a magic spear that knocked him unconscious until he was healed by a vir-
tuous woman named Visalyd;'’® in the second encounter, Laksmana killed
Ravana with the cakra. The story of the cakra momentarily knocking the
vasudeva unconscious, a paradigmatic event for vasudevas in the TSPC, appears
to represent a compression of these two encounters into one.

IV. Influence of Jaina Krsna mythology

Mutual influence
The assertion that the Hindu characters Jarasandha, SiSupala and Paundraka
were instrumental in the formation of a paradigmatic rival for the Jaina

172 Uttarapurana 58.114-5 (Dviprstha); 59.96—7 (Svayambhii); 66.120 (Datta); 68.628-9
(Laksmana); and 71.113-5 (Krsna).

173 Uttarapurana 57.90 (Triprstha); 60.78 (Purusottama); 62.511 (Anantavirya); 65.184
(Pundarika).

174 Curiously, Hemacandra mentions the acquisition of the bahuriipa vidya by Ravana, but
omits to mention explicitly the reason why decapitation would be futile, which would
have justified his breaking from his usual pattern.

175 Technically, he does not include this in his version of the seventh vasudeva, but his
story is so brief I think it is safe to imply it here.

176 See, e.g., Paiimacariya 61-4; TSPC 7.7.
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vasudevas, while plausible, is merely a suggestion, but one that has little
competition: the circumstances in which the Jainas created their categories of
baladevas, vasudevas, and prativasudevas are something of a mystery.
Furthermore, this explanation in no way precludes the possibility that earlier
elements of Hindu Krsna mythology may survive now only in Jaina texts,
such as the death of Jarasandha coming at the hands of Krsna himself.'”” The
Jainas, established in the city of Mathura prior to the Common Era, may have
had access to stories in the Krsna cycle that fell out of use or were subsequently
modified in the Hindu tradition.

In any case, the evolution of Krsna mythology in the Hindu and Jaina tra-
ditions developed, from a relatively early period, in parallel, no doubt with per-
iodic cross-fertilization. That Hindu versions of the epic stories and their
characters continued to play a formative role in Jaina versions, even after
Jaina versions were well established, is made clear from an examination of
Jaina Ramayana stories. Ravisena, for example, clearly took Vimalasiiri’s dis-
tinctively Jaina Paiimacaiya as his model, while Sanghadasa was heavily influ-
enced by Hindu versions.!”® But did the evolving Jaina tradition influence the
Hindus? Almost half a century ago, Klaus Bruhn remarked:

A reexamination of the current thesis that the Jains normally borrowed
from the Hindus and not vice versa may be useful ... Quite recently,
Kirfel'” has made a similar observation with reference to the
avatara-concept. According to him, the avatara-doctrine of the Hindus
was evolved in analogy to the universal histories of the Jains and
Buddhists.!30

Such suggestions notwithstanding, the prevailing scholarly attitude continues to
be that, in the realm of mythology, Jainas were the perennial borrowers.!8!
As one among any number of examples, consider Sumitra Bai:

the fact that the Jainas had their own versions of the Mahabharata since
very early times cannot be denied. But we should not forget the typical
attitude that Jaina authors have shown time and again: they brought into

177 The only reason given in the epic for Krsna not killing Jarasandha himself is the brief
and vague reference to “respecting the command of Brahma”, a point never taken up or
expanded upon in the Hindu puranic texts.

178 Kulkarni (1990: 113), after comparing Vimalastri’s Paiimacariya, Ravisena’s
Padmapurana, and Sanghadasa’s version in the Vasuevahindi, stated: “Sanghadasa
is, for his version, heavily indebted to the Hindu version represented by the
Ramayana of Valmiki/the Ramopakhyana of Vyasa”.

179 Bruhn refers to a statement made by W. Kirfel (1959: 40): “Mit diesen Avataras, die in
Analogie zu den Gestalten der buddhistischen und jinistischen Welthistorie aufgestellt
worden sind ...”. The initial impetus for Bruhn’s cautious statement was another sug-
gestion made by Kirfel that the Hindu story of embryo-transfer found in Krsna mythol-
ogy may not have been the source of a similar story in the biography of Mahavira, but
rather derived from the Jaina story.

180 Bruhn (1961: 8).

181 This is certainly the attitude adopted by Jha (1978).
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their own religion whatever they found attractive in other religious
systems. 82

There is truth in this assertion, but the description, “they brought into their own
religion whatever they found attractive in other religious systems” is as much or
more applicable to Hindus as it is to Jainas.

Another reason scholars have tended to dismiss Jaina influence in the devel-
opment of Hindu mythology is the belief that Hindus paid no attention to Jaina
texts. For example, P.S. Jaini stated:

there is very little indication that [the Jaina] works were studied by the
authors of the Brahminic Puranas, for had the Brahmins indeed seen
what the author of the Harivamsa Purana or the Pandava Purana had
said about them, they would certainly have made some angry rejoinders.
Unfortunately, no record of such literary retaliation has become available
to us. In view of the kind of religious and sectarian segregation that exists
between various communities of India, it is more than likely that
non-Jainas ceased to have any contact with the Jaina material; and
hence Jaina works enjoyed a very limited readership, probably confined
only to a few Jaina monks and still fewer members of the learned laity.!83

Examining the Hindu purdanas merely for evidence of “angry rejoinders” to
Jaina slander is perhaps too limited. It is certainly true that Jainas have slandered
the Hindus and vice-versa. The original Hindu puranic story of Visnu’s false
avatara as the Buddha/Jina is as slanderous a rejoinder as we might hope to
find, as is Haribhadra’s ridicule of Hindu puranic mythology in his
Dhiirtakhyana.'®* But this is not the only form of interaction for which we
should search. Jaini himself provided an excellent example of what might be
dubbed a “refinement” or “nuancing” of Hindu mythology through the quiet
absorption of the Jaina firthankara rsabha as a minor avatara of Visnu!®s in
the Bhagavata Purana, and he does admit that:

such a lack of cross-references does not tell us the whole story of the
mutual impact between these two [Hindu and Jaina puranic] literary tra-
ditions, which were probably competing for the patronage of a common

182 Sumitra Bai and Zydenbos (1991: 260).

183 Jaini (1993: 246).

184 Texts such as Haribhadra’s Dhirtakhyana and the Dharmapariksas of Harisena,
Amitagati and Vrttavilasa display the Jaina talent for using imaginative tales to expose
many aspects of Hindu mythology to ridicule (see Upadhye 1983: 31). For example,
Amitagati had great fun at the Hindus’ expense by piecing together various fragments
from Hindu tales, supposedly culled from the Hindu Ramayana and Mahabharata, in
such a manner as to make them seem as absurd as possible. For a humorous, if slander-
ous, tale by Amitagati regarding Vyasa, author of the Hindu Mahabharata, see
Winternitz (1983: 543).

185 See Jaini (1977). Jaini even suggests that this was in response to the depiction of
Rsabha in Jinasena’s Adipurana.
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audience, namely, the mostly urban and affluent sections of the Indian
community. '8¢

Part of the reason why Jaini proposes that Jaina texts were little noticed by the
Hindu puranic authors is that only two characters which might otherwise be
deemed the exclusive property of the Jainas, i.e. the firthankara Rsabha and
his cakravartin son Bharata, have appeared in Hindu puranas. But it is also
in the realm of shared characters such as Krsna and Jarasandha that we ought
to look for evidence of mutual influence.'8” In what follows, I will propose a
couple of instances where the Jainas may have influenced, or provoked refine-
ments in, Hindu mythology.

Jaina influence on Hindu Krsna mythology

Descriptions of the five recurring character types that make up the Jaina
Universal History (tirthankaras, cakravartins, baladevas, vasudevas, and
prativasudevas), while at times lacking in narrative creativity, are certainly para-
digmatically crisp and well defined. Even a cursory examination of the Hindu
puranas is sufficient to demonstrate that the manifestations or avataras of
Visnu are anything but well defined. While any rudimentary textbook on
Hinduism is sure to mention the ten avataras of Visnu, most of the puranas
simply refuse to abide by so confining a number, and even when they pretend
to, they do not agree upon exactly which ten are to be counted.!®® Puranic
avataras of Visnu abound, as do theories of his incarnation. As Kirfel suggested,
it may be worth considering the notion that the Jaina Universal History played a
role in the development of the ten avataras doctrine.'?

According to this doctrine, Visnu has incarnated in the world nine times
already, and will in the future incarnate a tenth time as Kalkin. Perhaps the ear-
liest crystallization of the ten avataras doctrine is found at the so-called Gupta
Dasavatara Temple in Deogarh (circa sixth-seventh century cE),!°° though it
was sporadically adopted in the puranas as well. The ten avataras were also
popularized by Ksemendra in his eleventh-century Dasavataracarita and in

186 Jaini (1993: 242).

187 For a likely example of this type of phenomenon, see Geen (2006).

188 The so-called standard list of Visnu’s ten avataras are: fish (matsya), boar (varaha),
tortoise (kizrma), dwarf (vamana), man-lion (narasirmha), ParaSurama, Ramacandra,
Krsna, Buddha, and Kalkin. To give only one of any number of examples in which
this standard list of ten is not abided by, Vayu Purdana 2.36 provides a synopsis of
Visnu’s ten incarnations, the first three of which are said to be divine, and the last
seven human: Narayana, Narasithha, Vamana, Dattatreya, Mandhatr, Parasurama,
Ramacandra, Vyasa, Krsna, and Kalkin. This list provides some evidence that the num-
ber of avataras (i.e. ten) was considered important enough to maintain, even if the con-
stituents of the list varied. It is also interesting that, here, the list of demons said to have
been killed by the Krsna avatdra includes Karhsa, but does not include either
Jarasandha or Sisupila.

189 It would be stretching things too far to suggest that the general notion of a god incarnat-
ing on earth as a human being, so common in Hindu mythology, required any input
from the Buddhists or Jainas. Rather, it is the notion of narrowly defining such phenom-
ena into a list of ten avataras that may have been influenced by the Jainas.

190 For a discussion of Jaina monuments in Deogarh, see Bruhn (1969).
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Jayadeva’s twelfth-century Gitagovinda.'®! The fact that the Jaina Universal
History claims nine appearances of a vasudeva in Bharatavarsa in each
ut- and ava-sarpini may have been a determining factor in the selection of
nine avataras of Visnu in the ten avataras doctrine (the tenth being reserved
for the future). Apart from the possibility of Jaina influence, there does not
seem to be the slightest trend towards a doctrine of (only) ten avataras in the
Hindu puranas, and it may be significant that Visnu’s false avatara as a here-
tical $ramanic teacher (Buddha/Jina) was probably the last of the ten avataras
to gain prominence.!'9?

It is also worth noting the extent to which the importance of the Hindu char-
acter Jarasandha steadily increased in the purdanas, to the point at which, in the
Bhdagavata Purdna, it is clear that the overwhelming majority of Krsna’s efforts
to rid the earth of her demonic burden comes in the form of recurring battles
with Jarasandha’s massive armies. By comparison, the deaths of Karhsa and
his demonic cronies, as well as all the warriors in the Bharata war, were collec-
tively a drop in the ocean. It would not stretch credulity too far to suggest that
the importance of Krsna’s rivalry with Jarasandha in the Jaina tradition made
some contribution to this impressive development.

Another place where the crisply defined and recurring Jaina
vasudeva-prativasudeva paradigm may have had an impact upon the Hindu tra-
dition is in the mythological development of Sisupala. As noted above, Sisupala,
proclaimed in the Mahabharata to be the incarnation of the demon
Hiranyakasipu, is in the puranas likewise identified with the demon Ravana.
There is no hint of such a thing in either of the Hindu epics. Beyond this, we
also see, for example in the relatively late Bhdgavata Purana, the notion that
Hiranyaka$ipu-Hiranyaksa, Ravana-Kumbhakarna, and Sisupala-Dantavaktra
were all earthly incarnations of Visnu’s dimwitted doorkeepers Jaya and
Vijaya. In this scenario, we have essentially the same Visnu (as Narasirhha/
Varaha, as Rama,'®? and as Krsna), slaying essentially the same two “demons”
over and over. It seems plausible that the development of such a narrowly-
defined recurring struggle was inspired by the recurring battles between the
Jaina vasudevas and prativasudevas. A similar sort of consolidation is also wit-
nessed in the Bhdagavata Purana, where Vasudeva and Devaki, the parents of
Krsna, are likewise said to have been the parents of two previous incarnations
as well: Prénigarbha and Vamana (the dwarf who thwarted Bali).!**

Such developments in the mythology of the Hindu puranas may be evidence
of a sort of ongoing conversation between the Hindu and Jaina traditions, and
there is no reason automatically and uncritically to default to the assumption
that any shared mythology must necessarily have been developed first by the

191 In these latter two examples, the so-called Buddha avatara, evidence for which is not
found prior to the Visnu Purana (O’Flaherty 1976: 188), and which was initially dero-
gatory towards the sramanas, is depicted as a heroic pillar of compassion.

192 See O’Flaherty (1976: 198 ft.).

193 In the Ramayana, both Ravana and Kumbhakarna are killed by Rama. The
Mahabharata’s Ramopakhyana, however, has Rama kill Ravana and Laksmana kill
Kumbhakarpa. In Jaina versions, Ravana is killed by Laksmana, and Kumbhakarna
remains alive, taking on Jaina mendicancy at the conclusion of the battle.

194 Bhagavata Purana 10.3.32—44.
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Hindus and later stolen by the Jainas. In order to strengthen this argument, how-
ever, a great deal of further investigation will be required, a task necessarily
hampered by the difficulty, not to say impossibility, of accurately dating narra-
tive material (even when individual texts may be assigned a single author and a
certain date, as is often the case in post-canonical Jaina literature). In any case, it
is ironic that Jaina versions of the Indian epics and their related mythologies
have often been excluded from serious scholarly consideration on the basis
that the Jainas were guilty merely of doing what everyone else did, i.e. tailoring
popular tales to specific doctrinal ends. It may be hoped that placing Jaina
sources next to their Hindu counterparts will lead us to ask new questions of
both, and we may find that the two traditions have interacted much more than
is currently believed.
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