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Trying to understand good and evil, particularly evil and how it can exist in a
divinely ordered world, may be one of the few theological problems that
virtually every faith tradition addresses. This collection of essays is the first
comprehensive attempt to take up these issues from the perspectives of the
different traditions within the Religious Society of Friends, or Quakers.

Good and Evil: Quaker Perspectives brings together a wide range of authors,
all nineteen of them self-identified Quakers, but that is the only generalization
that holds for the whole collection. Most have academic appointments, but also
included are several well-known Quaker authors outside the academic world.
They are international to the extent that they include authors from both
North America and the United Kingdom, the “old” Quaker strongholds,
although no African Friends, who now compose a majority of the world’s
Quakers. Faculty at George Fox University in Oregon, which has in the last
three decades established itself as the intellectual center of Evangelical
Quakerism, contributed six of the essays, the largest bloc from any single
institution. Theologically, the contributors range from evangelical to nontheist.

Pink Dandelion’s introduction succinctly frames the central question: “How
does a group that emphasizes ‘that of God in everyone’ and universal salvation
construct a theory of evil?” (3). The editors then group the essays into historical
and contemporary perspectives, although several do not neatly fit into these
categories. Contributors such as David Johns, Johan Maurer, William Jolliff,
and David Boulton draw liberally on Quaker history in constructing their
arguments. Others draw on anthropology, philosophy, psychology, and
scholars ranging from Jurgen Habermas to Mahatma Gandhi to Carl Jung for
insights.

If any one concept runs through the collection, other than its title theme, it is
light and darkness. “Light” takes up more space in the index than any other
entry. Especially useful in this regard is Douglas Gwyn’s essay, “George
Fox’s Witness regarding Good and Evil.” Gwyn argues for a simple
dichotomy in Fox’s thought: “light-good-truth versus darkness-evil-deceit”
(33). Spiritual experience began when seekers turned to the light that was
within them. It showed them, in Fox’s words, “the evil actions you have
acted” and so, if they followed its leading, “will let you see all you have
done contrary to it; and loving it, it will turn you from your evil deeds” (33).
But the light would have other manifestations: teacher of the true meaning of
God’s law, power against temptation, and bond of unity among believers.
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Carole Dale Spencer, in an equally distinguished essay, “Early Quakers and
Divine Liberation from the Power of Sin,” argues that what distinguished
and separated the first generation of Quakers from contemporaries was their
view of perfection. Drawing a parallel with the Eastern Orthodox Quaker
tradition, Spencer concludes that “for early Quakers the goal of the spiritual
life for every Christian is the recovery of the divine likeness, a process in the
Eastern Orthodox tradition called theosis or deification, and often described
as ‘perfection’. In perfection the diseased condition of sin (the old Adam) is
healed when the new Adam is ‘disjoined from the evil seed and united to the
Divine Light’” (44).
Both Spencer and Hugh Pyper are at some pains to point out differences

between seventeenth-century Quaker thought and their Calvinist
contemporaries, whom they often debated. Pyper’s contribution, “Beyond
Depravity: Good and Evil in the Thought of Robert Barclay,” looks at the
single most important Quaker theologian. Barclay (1644–1690), a Scot, was
the product of an extraordinary mix of theological education. Although, in
his own words, brought up by “the strictest sort of Calvinists” (60), he also
spent time in the Jesuit Scots College in Paris before converting to
Quakerism. Pyper argues that Barclay’s works, especially his magisterial
Apology for the True Christian Divinity (1676), can best be understood as an
attempt to undermine the foundations of Calvinist theology. Barclay, like his
Calvinist opponents, accepted the reality of Original Sin. But he rejected
predestination. Instead, he argued for the existence of a Seed of God in all
human beings, which was good, separate from and opposed to human evil.
In a “Day of Visitation” (66), a visitation of Divine Light, this Seed would
be awakened. If accepted, it would grow and lead to salvation.
Several of the essays implicitly or explicitly address contemporary debates

among Quakers. Today, Friends around the world span an extraordinary
spectrum of views, from Christian fundamentalism to a universalism that
argues for the possibility of being a Buddhist or Jewish Quaker to even a
few nontheists. Paul Anderson’s essay on continuing revelation is one that
virtually all varieties of Friends will find both comforting and annoying,
since it defies easy compartmentalization. Probably the most provocative,
and in this reviewer’s eyes the least convincing, contribution to the
collection is David Boulton’s “Looking Within: A Nontheist Perspective.” It
begins with the assertion that the metaphor from George Fox’s Journal that
most of the authors cite, his vision of an Ocean of Light and an Ocean of
Darkness, was really the work of Thomas Ellwood, the editor of the Journal.
Boulton argues for the centrality of the Digger Gerard Winstanley to early
Quaker thought, and bemoans what he sees as a retreat from Quaker
radicalism after 1660, a radicalism that broke “back into the discourse of
Friends with the re-emergence of Quaker nontheism in the 1990s” (190).

BOOK REVIEWS AND NOTES 767

https://doi.org/10.1017/S0009640708001455 Published online by Cambridge University Press

https://doi.org/10.1017/S0009640708001455


Given the price, this is a work that will probably be purchased only by a
relative handful of seminaries and graduate libraries. That is a pity, since
readers far beyond the little world of Quaker scholars could learn from it.

Thomas D. Hamm
Earlham College
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Selling Jerusalem: Relics, Replicas, Theme Parks. By Annabel
Jane Wharton. Chicago: University of Chicago Press, 2006.

xii þ 274 pp. $32.50 paper.

“No country will more quickly dissipate romantic expectation than Palestine—
particularly Jerusalem,” Herman Melville wrote in his journal in 1857. “To
some the disappointment is heart sickening.” Like Melville, many American
travelers in the nineteenth century were sorely disappointed when they were
struck by the conflict between their imagined city and its material reality.
Throughout the history of the Christian West, the actual, often disappointing
city was the site for the production of the idea of Jerusalem, the embodiment
of ultimate religious expectations. In Selling Jerusalem, Annabel Jane
Wharton historicizes the relationship between symbolic meanings and
materiality in a remarkable fashion. She is an art historian, author of
Building the Cold War: Hilton International Hotels and Modern Architecture
(Chicago: University of Chicago Press, 2001) and past editor of the Journal
of Medieval and Early Modern Studies, and the range of her work
underscores how she approaches Jerusalem from several directions and
disciplines—art history, medieval studies, political economy, cultural
studies—in order to interpret the breadth of symbolic constructions through
which Western Christianity has come to possess the Holy City. Selling
Jerusalem argues that “the ascendancy of each of the distinct invocations of
Jerusalem—fragment, replica, fabrication, reproduction, spectacle—was
conditioned by its peculiar embodiment of contemporary economic practice”
(235). Wharton teases out how structures of feeling have evolved through
their spatial and material, as well as religious, components, examining
“selected simulations of the Holy Land as a means of better understanding
the reception of the historical city and its power in the West” (1).

To understand her project is to read “the changing representations of
Jerusalem against shifts in the Western economy . . . to chart the ways in
which markets mediate the relationship between the human subject and the
spiritual landscape” (235). Wharton first examines “the primary source for
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