
fundamentally reinforced, Mary increasingly becomes the means par excellence
to influence her son. The most perfectly faithful of God’s creation, she also
becomes something of a patron saint of the convert. As Mary’s status is elevated
and refined, ever-more elaborate hagiographical accounts emerge and miracle
stories abound. These provide the focus for chapter iii.

Each of these chapters ends with a short analysis of the depiction of Jews in the
materials explored, before moving to a short summarising conclusion. In chapter
iv this question becomes central. Ihnat offers a close reading of eight of the Anglo-
Norman Marian miracle stories in which Jewish characters play a key part. Taken
together, they help to illustrate how, as Mary becomes more central in the scheme
of salvation, her rejection increasingly becomes a byword for the rejection of her
son. The denier of those doctrines elucidated in chapters i–iii is, as often as not,
typified by the figure of the Jew.

Ihnat’s conclusion, following chapter iv, is extremely well balanced and, as such,
constitutes a major strength of study as a whole. The sources she explores were pri-
marily intended not to demonise Jews but to glorify and increase the understand-
ing of Mary. Jews were used in them, as elsewhere, as a convenient type of the
unbeliever; a rhetorical model of how not to behave. With that relationship estab-
lished, however, it became inevitable that ‘as Mary’s star rose, so fell the Jew’
(p.). Whether the Jewish characters in these sermons and stories were
intended to represent real Jews or not matters little; the ‘slippery slope between
rhetoric and reality’ ensured that it was not long before this ‘imagined antagonism
between the Jews and Mary was having very real consequences’ (p.).

There is little to criticise in this book. A single point of possible confusion arises
in the section on Mary’s conception in chapter ii, where the uncle and nephew
Anselm of Canterbury and Anselm of Bury are referred to simply as ‘Anselm’
throughout. But that is a venial (and possibly editorial) sin. Mother of Mercy, bane
of the Jews is a very fine work of scholarship that not only makes a substantial con-
tribution to both the study of Mary and the history of anti-semitism, but also
enriches our understanding of the Anglo-Norman Church more broadly. Just as
importantly, it offers an eloquent reminder of the complexities of historical move-
ments and motives, and the ever-present danger of the unintended consequence.

JOHN MUNNSMAGDALENE COLLEGE,
CAMBRIDGE

The trauma of monastic reform. Community and conflict in twelfth-century Germany. By
Alison I. Beach. Pp. x +  incl.  ills and  tables. Cambridge–New York:
Cambridge University Press, . £.     
JEH () ; doi:./S

This slim monograph takes as its focus the Chronicle of the monastery of
Petershausen (Casus monasterii Petrishusensis), a single-author account of the vicissi-
tudes faced by a Benedictine community on the shores of Lake Constance written
over nearly three decades from the late s until the early s. The anonym-
ous chronicler was a candid and canny witness to the turbulence that shook his
abbey in the generation after its reform in  by monks from the abbey of
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Hirsau in the Black Forest until the devasting fire of  that destroyed his com-
munity’s library and many of its buildings. Adopting as a heuristic the notion of cul-
tural trauma borrowed from sociological theory, Beach uses this chronicle to argue
that ‘the uninvited and unwelcome reform’ of Petershausen by Hirsau ‘dealt a
shock to the life-world of the monastery’ that harmed ‘the cultural tissue’ of the
abbey for decades to come (p. ). After a brief survey of the religious landscape
around Lake Constance in the central Middle Ages (preface) and an introduction
to the book’s main source and methodology (chapter i), a series of brisk chapters
examines the many factors that contributed to the trauma of reform experienced
by the brethren of Petershausen and expressed by the chronicler who was a first-
hand witness to their lingering effects in his community. According to Beach,
these factors included the structural changes introduced by the reforming
monks of Hirsau in , especially those required to put into practice new litur-
gical customs, and the architectural renovations necessary to implement them
(chapter ii); the recruitment of quasi-monastic lay brothers (conversi), an innov-
ation of Hirsau, and the challenges presented by the rapid growth of this constitu-
ency and their ambiguous relationship to the world compared to their Benedictine
counterparts (chapter iii); the creation of a female community at Petershausen
alongside that of the men (chapter iv); the new demands placed on the abbey as
an agent of the reform of other monastic communities (chapter v); and the deli-
cate relationship between Petershausen and its fickle lay patrons, who could trans-
form quickly from supporters to adversaries depending on changes in the
ecclesiastical and political climate, especially in the decades around  when
the Investiture Controversy was still in full swing (chapter vi).

The idea of ‘cultural trauma’ is an innovative and potentially useful way to think
about what monastic communities lost when they experienced the process of
reform against their will, but the Chronicle of Petershausen does not always
carry the weight of providing the evidence of such trauma that some of the chap-
ters demand. For example, in the discussion of religious women at the abbey, the
chronicler is vocal in his support for the inclusion and spiritual equality of clois-
tered women based on the authority of the community of the Apostles. While
Beach correctly points out that some contemporary monasteries did experience
practical challenges when they implemented the ideal of dual-sex communities,
it cannot be said on the basis of the Chronicle that any such ‘trauma’ occurred
at Petershausen. Indeed, in some places, the reader is asked to ‘imagine’ putative
trauma on the basis of analogy and inference when the chronicler fails to provide
direct testimony of it (see, for example, pp. , ). Although the tissue of evi-
dence provided by the Chronicle is thin at times, Beach’s use of the sociological
theory of cultural trauma opens up a fruitful new avenue for thinking about monas-
tic reform in the Middle Ages. Readers will appreciate this book not only as a novel
contribution to the issues surrounding resistance to reform in medieval monasti-
cism, but also as an introduction to the abbey of Petershausen’s remarkable
Chronicle, which is rich in vivid anecdotes about the many local and regional chal-
lenges facing a Benedictine community in the early twelfth century.

SCOTT G. BRUCEFORDHAM UNIVERSITY
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