
brief discussion of gendered dynamics) (ch. 6). In this last chapter, White
deploys the term “structures of feeling” to compare the oppositional, male-
dominated community of Mount Isa with the more conciliatory and gender-
balanced Corner Brook. That White adopts this concept, most associated
with the work of Raymond Williams (1977), without referencing Williams,
is puzzling.

Chapter 3’s discussion of the relationship between “company towns” and
the “fringe towns” where “unskilled” workers lived is especially thought pro-
voking. Explaining how the fringes served as a creative complement to rigid
company town life, White sets the company town within a larger spatial
network and shows how labor geographies and cultural geographies inter-
sected. His discussion of how company paternalism contributed to or con-
tended with community resilience in times of economic downturn, such as
the Great Depression, complicates facile narratives of corporate austerity
during such periods.

Readers will be most interested in White’s comparative data, and his
timely study certainly invites further inquiry into the relationship between
labor, geography, and cultural production.

———Sarah Besky, University of Michigan

Naomi Davidson, Only Muslim: Embodying Islam in Twentieth-Century
France. Ithaca: Cornell University Press, 2012, xi + 299 pp.

doi:10.1017/S0010417513000522

Naomi Davidson has a clear, original story to tell about an important topic,
namely the passage from French colonial to post-colonial treatments of
Muslims and Islam. In the idioms, understandings, and policies of governance,
she finds a consistent thread, or rather two such threads, and follows them from
Algerian colonization through late-twentieth-century governance of Islam.

The first such thread was a vision of Muslims as uniquely defined by their
religious obligations, as unable to choose not to follow the commands of
shariah, and they were seen as always and essentially different from other sub-
jects of France. For Davidson, this view explains why it was difficult to con-
ceive of Muslims as becoming French citizens—colonial rule in Algeria
indeed made such a combination difficult. For her, the major category in
French governance of Muslims and their territories has been religion, rather
than race, language, nationality, or post-colonial superiority. In making this
argument, Davidson demarcates her approach from those taken by other histor-
ians who emphasize racial boundaries in their analyses of colonial policies.

The second thread to her narrative regards the imputed embodiment of
Islam. For French authorities, she writes, Islam was most importantly and
essentially about Muslims’ bodies, as they ate certain foods or fasted, as they
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prepared for prayer and prostrated themselves before God, and as they dressed.
Particularly compelling is her account of the importance French authorities
attached to providing the right foods, in the right quantities, for the two
major Islamic feast days, even in the midst of general Parisian penury during
and after the Second World War.

These two premises stood in contradiction to the dream of an Islam fran-
çais that would be compatible with French civilization. This idea lay behind the
erection of the Great Paris Mosque in the 1920s, intended to be both a monu-
ment to the Muslims who had fought for France and an anchor, in the intellec-
tual Left Bank, of that vision of Islam. Much as contrary plans for assimilation
and “associationism” animated colonial debates on Algerians’ future, so too
these two contrary ideas of what Islam could become prevented any smooth
policy trajectory in Paris or elsewhere.

The Paris Mosque serves as the emblem and narrative pivot of Davidson’s
fine book. She chronicles the plans and the intrigues surrounding it from the
1920s to the present, when it sits as a relatively bland and banal object of curi-
osity to visitors. Its architecture links French policies to images of preferred
Islamic visibilities, drawing from the built forms and the imagined religious
sensibilities of Morocco. This momentary imagining presents a sharp contrast
to the postwar identification of Islam with Algerians during and after the period
of the Algerian War (1954–1962), and to current projects on “Islamic cultures.”
This well-written account successfully links space, place, and administrative
policies to the broad sweep of twentieth-century French history.

———John R. Bowen, Washington University in St. Louis

Rebecca Jo Plant, Mom: The Transformation of Motherhood in Modern
America. Chicago: University of Chicago Press, 2012, 250 pp.

doi:10.1017/S0010417513000534

Conventional accounts of postwar women’s history often emphasize the regres-
sive character of the era, suggesting that the drumbeat of mother-blaming by
Freudian psychiatrists and the shrill attacks on “mom-ism” by misogynists
such as Philip Wylie were part of an effort to force women back into the
home after World War II. What these accounts miss is that stay-at-home
mothers who constructed their identities around their role as nurturers were
as often, if not more often, the subject of these attacks as were women who
worked outside the home. In Mom, Plant tells a more complex and interesting
story about the ideological campaigns waged against women in the middle
decades of the twentieth century.

In the nineteenth century, the Victorian cult of domesticity bestowed upon
middle-class white women a unique moral authority as mothers, even as it
justified their exclusion from individual political and economic rights. By
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