
aesthetic, social, and racial hierarchies by incorporating Greco-Roman myths. Jones
Corredera examines Charles III’s effort to “colonize” southern Spain’s Sierra Morena,
demonstrating the “blurred distinctions” between Spain and its colonies (183).

Part 5 (Buried Histories) opens with Beaule’s study of drinking vessels and tunics under the
Tiwanaku, Inka, and Spanish; she argues that the Inka experienced the most success in
controlling the design and circulation of these products. Garofalo demonstrates that
Afro-Peruvians resisted official resettlement efforts and played significant roles as fishmongers
and chicha-sellers in sixteenth-century Lima’s San Lázaro neighborhood. Ostapkowicz
explores a sculpture from Hispaniola c. 1500, revealing a moment in which the Taíno adopted
“foreign elements, integrated entirely within an indigenous iconography” (223). Gibson
studies California’s history (c. 1880–1930), arguing that Anglo-Americans romanticized the
new state’s white Spanish past while marginalizing its mestizo and Indian history.

Sanders begins Part 6 (Legacies of Coloniality), exploring the Swiss Mountain Guide
Association’s partnership with Peru (1978–90), bringing “colonial” knowledge and
technology to the Andes (251–53). Hernández Nova analyzes 89 oral interviews of
present-day Peruvians residing in Europe, emphasizing the ways that the Spanish
conquest informs their identities. Focusing on Guatemalan Q’eqchi’ pich’il (traditional
blouse) textiles, Vandewiele aims to decolonize Western museum spaces through visual/
virtual repatriation of museum objects to their source communities. Finally, Foster
studies three photographic collections (1951–94) from the Costa Chica, exploring the
different ways they depict Africans within Mexican “narratives of race and identity” (289).

Including contributions from established and emerging scholars, these 22 concise
chapters represent a valuable snapshot of Latin American studies, advantageous for
advanced undergraduates, graduate students, and scholars. Marshaling an unusually
wide range of chronological, disciplinary, and geographical perspectives, this book will
challenge scholars to reconsider the boundaries of their research.

DANIEL I. WASSERMAN-SOLERAlma College
Alma, Michigan
wassermandi@alma.edu

QUESTIONING PARADIGMS OF CONQUEST AND DISCOVERY

The Alchemy of Conquest: Science, Religion, and the Secrets of the NewWorld. ByRalph Bauer.
Charlottesville: University of Virginia Press, 2019. Pp. 670. 48 black and white
illustrations. $79.50 cloth; $39.50 paper.
doi:10.1017/tam.2021.11

The Alchemy of Conquest is an ambitious, expansive attempt to transform some concepts
that have long been critical to our understanding of the encounter between Europe and the
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Americas. Chief among these is “discovery,” which is still sometimes presented as an
organizing framework for the sixteenth century and which, even for those who wish to
challenge it, can be difficult to critique effectively. As Bauer argues, the modern
paradigm of discovery was not brought about by “the ‘event’ of discovery itself ” as
traditional narratives would have us believe (11). Rejecting this story of “epistemic
‘shock,’” Bauer demonstrates persuasively that this could not have happened because
“discovery,” at the time, was not understood in ways that would have made such an
application possible. Discovery then was not so much about finding something new as
it was about finding something secret: things hidden, but nevertheless known to
someone. Further, only through centuries of change did the “vain curiosity” about
things hidden transform into a “just curiosity” (in Augustinian terms) into things
hidden. (19) This transformation both justified the terms of conquest and validated a
modern paradigm of discovery, giving rise to scientific empiricism.

The language of alchemy, Bauer argues, is what made this transformation possible. And in
Bauer’s hands, alchemy itself is transformed, beginning—for all but specialists, I would
wager—as something obscure, verging almost on the quaintly fantastical, and
becoming by the end both a powerful metaphor and, for the period in question, an
epistemic juggernaut. Alchemical thinking, in one form or another, informs the
intellectual trajectory or worldview of almost every author Bauer discusses, from
Christopher Columbus to Jose ́ de Acosta to Walter Raleigh, and beyond its efforts to
reshape our understanding of discovery, this book should also rehabilitate alchemy as a
necessary element of late medieval and early modern thought. In a manner neatly
fitting with his subject, Bauer demonstrates that understanding the importance of
alchemy can unlock otherwise inscrutable claims from this historical period.

A most valuable contribution is, in this vein, to unlock, in this vein, new conceptions of
conquest and conversion with the alchemical key. In a discussion over several chapters
offering fresh analyses of Francisco de Vitoria, Juan Gineś de Sepúlveda, Bartolome ́ de
las Casas, and Bernardino de Sahagún, among others, Bauer reconsiders old questions
about Indian nature, just war, and conversion through reduccioń, the “reduction” of
both language and bodies. Bauer argues that Franciscans, tasked with some of the early
work of conversion by the Spanish crown, had an alchemical understanding of Native
spirituality: that is, they “saw Native spirituality not as an undifferentiated matter that
had to be formed” but as “its own substantial form that had to be reduced to its prima
material in order to be re-formed” (223). This sheds a different light on the Franciscan
missionary zeal that resulted in an artificial (rather than natural) “operation that
potentially entailed the application of significant amounts of epistemic violence and
coercion” (226).

In a later chapter, the famous debate between Sepúlveda and Las Casas is similarly
reimagined. Emphasizing how Sepúlveda described Americans as “humunculos” in a
1545 book, Bauer traces this term to alchemical thinking: “In late medieval and the
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early modern Aristotelianism, a homunculus . . . was known as an artificial human created
in the alchemical flask” (332). This, Bauer demonstrates, is what Sepúlveda had inmind as
he argued that just war could be waged on such beings in the New World.

In a final section of the book, Bauer persuasively joins the ambitions and justifications of
Spanish conquest to the English projects of settlement, exploration, and yes, “discovery.”
Francis Bacon’s ideas for scientific reform and his elaboration of a paradigm of discovery,
Bauer argues, were modeled on Spanish imperial knowledge production. Bauer’s restless,
determined exploration in this volume effects its own form of alchemy, transforming ideas
that had seemed lusterless—discovery, conquest, conversion—into surprising and
compelling categories of thought.

SYLVIA SELLERS-GARCIABoston College
Chestnut Hill, Massachusetts
sellersg@bc.edu

SIXTEENTH-CENTURY NEW SPAIN
The Codex Mexicanus: A Guide to Life in Late Sixteenth-Century New Spain. By Lori

Boornazin Diel. Austin: University of Texas Press, 2018. Pp. 240. $55.00 cloth.
doi:10.1017/tam.2021.12

The Codex Mexicanus, as Diel describes it with precision and insight, “straddles the
European and Aztec worlds” (3). It is a pocket-sized, 51-folio miscellany, written on
bark paper (amatl) that had been covered in gesso, inscribed with pictorial and
alphabetic text, and bound like a European book. Most likely produced in the final
decades of the sixteenth century, at a time of epidemic disease and attendant loss of life
and cultural knowledge, it was authored by unnamed Nahua intellectuals who were in
some way affiliated with the Augustinian Colegio de San Pablo (founded in 1575). The
Mexicanus was a living document that was added to over time and meant to be
consulted as a resource on time, religion, astrology, medicine, and history. Diel’s book
provides the first comprehensive study of this extraordinarily compelling text, but her
insights into the Codex Mexicanus go far beyond that specific book and allow us a
window onto the ways in which native peoples and societies survived the Spanish
invasion and occupation.

The Mexicanus reflects numerous textual traditions, from both Anahuac (the
Nahuatl-speaking basin of Mexico) and Europe. The range of topics covered and the
organization are tightly linked to the European genre of the repertorio. The Mexicanus
predates the publication of the first repertorio in the New World, Enrico Martínez’s
Repertorio de los tiempos (Mexico City, 1606), which though it was based on Spanish
tradition was updated to serve those living in colonial Mexico. As Diel demonstrates,
the Mexicanus too was intended as a resource for its readers.
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