
Giovanna d’Austria (wife of Francesco I) and Maria Maddalena (wife of Cosimo II),
in supporting Jesuit initiatives; the significance of both gender and imperial con-
nections might have been drawn out further. In contrast, neither Bianca
Cappello (Francesco’s second wife) nor Cristina di Lorena (who married
Ferdinando) took a major interest although Cristina’s interest grew somewhat
after her husband’s death. Other female donors played important roles too.

In Siena the Medici and Jesuits had parallel interests in stamping out heresy after
the city’s conquest, but there was public controversy between local ‘heretics’ and
the Jesuits, the former accusing the latter of sexual misconduct and spying. Like
the Florentine Jesuits, the Sienese suffered financial challenges; again it took
some years before suitable accommodation could be found and developed;
Jesuit involvement in a campaign against rumoured heresy at the University of
Siena also created conflict with locals. The Montepulciano college had more diffi-
culties still, to the point that the Society withdrew formal support. Activity only
revived after the turn of the century, when the assistance of the Grand Duchess
Maria Maddalena was significant. By the turn of the sixteenth and seventeenth cen-
turies, however, the colleges in Florence and Siena were flourishing. They were
also international. Comerford’s prosopographical study of the residents shows
that in February  the fourteen Jesuits resident at the College in Florence
included men from Bohemia, Spain, the Holy Roman Empire, Milan, Ferrara,
Florence and Montalcino (near Siena). This stood in contrast to priests in the
local diocese, who were far more likely to be Tuscan in origin.

Comerford concludes that the Society of Jesus and the Medici worked together
to create ‘more centralized communities, with citizens better schooled in the
Catholic faith, than had existed before ’ (p. ). Yet behind this narrative
of successful partnership the archives reveal some notable periods of neglect on
the part of the Medici, who were certainly not consistent or reliable patrons. If,
on balance, the Grand Dukes and the Society were indeed mutually dependent
the relationship was not always a comfortable one. This book makes admirably
clear the nuances and challenges of the Church–State relationship in early
modern Europe.

CATHERINE FLETCHERSWANSEA UNIVERSITY

Heretics and believers. A history of the English Reformation. By Peter Marshall. Pp. xx +
 incl.  black-and-white plates. NewHaven–London: Yale University Press,
. £.     
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The English Reformation, more than most parallel upheavals throughout Europe,
has produced a vexed historiography, thanks to its end-result in a variety of
Protestantism which has spent time and energy arguing as to whether it should
be considered Protestantism at all. Anglicanism as a religious identity could not
have existed in the sixteenth century, but it has relentlessly produced a narrative
of the Reformation in England suggesting that Anglicanism was in the mainstream
of the story from the beginning. Journalists and those historians still not especially
interested in religion, let alone the less well-educated bishops of the Church of
England, still unreflectively use the word ‘Anglican’ in a sixteenth-century
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context. This book is the perfect antidote to such crassness. In its reflective post-
script, the very end of Queen Elizabeth’s reign produces a writer, Richard
Hooker, whose work might be seen as ‘the origins of what would later be called
“Anglicanism”’ (p. ). Hooker died in  and the bulk of his writing in the
Ecclesiastical polity was done rather rapidly in a single decade, the s (and in
fact never finished). Peter Marshall then rightly places the ‘Anglican’ identity as
forming after the Restoration of the monarchy in . Thus his book, which
comes to its elegant conclusion at the end of the s, describes the creation
of a Church of England which was not Anglican. Journalists, historians not of reli-
gion, bishops, please take note.

Instead of the Anglican myth, the book tells a much more interesting story: of a
single fragment of the Western Church, which through a complicated mixture of
power politics and exposure to the intellectual energy of the wider Reformation,
was remoulded by its monarchy into a Church for a single kingdom. The very dif-
ferent story of the Tudors’ other kingdom, Ireland, is not Marshall’s concern,
though we would all profit from his turning his attention over the water.
Underlying his narrative is a gently humorous appreciation of the paradox that
the very particular pluralism which has characterised English Protestantism,
Establishment versus Dissent, arose despite a strong official determination to elim-
inate pluralism. Official English Protestantism did not just persecute obstinate
papal Catholics when it had the chance under Elizabeth I, it also burned anti-
Trinitarian radicals and hanged Reformed Protestants who refused to accept a
royal Church betraying its Reformed credentials. And while the general tone of
the official developed Protestantism which Marshall describes is indeed
Reformed Protestant, fastidiously eschewing a Lutheran version of Reformation
in favour of Zürich, Geneva or the Palatinate, it embraces the phenomenon of
the surviving cathedrals, the one part of Henry VIII’s messy Reformation to
endure unaltered down to the present day. As Marshall appreciates, cathedrals
sit very uneasily in a Reformed Protestant system, and the unease, so effectively dis-
guised as synthesis by Hooker’s sadistically complex prose, is central to
Anglicanism’s eternally conflicted identity.

Yet the character of Protestantism is only one of the concerns of this richly tex-
tured book. It begins with a sensitive account of late medieval English religion, and
in fact the main narrative from the s to the s only really launches at p. .
After that, we are introduced to the puzzles of Henry VIII’s religious outlook, which
for reasons still obscure allowed the politicians round his son Edward decisively to
swing the Church towards the developing Reformed Protestantism of mainland
Europe. It is difficult to pick out highlights in the story, but Marshall is exception-
ally good on the first decade of the reign of Elizabeth, when the regime had once
more decisively plumped for a Reformed future, despite its own fragility, the uncer-
tain religious temperature of the nation and the quasi-Lutheran instincts of the
queen herself.

Marshall can write with such authority because he has made himself the master
of detail in intricate investigations of apparent byways – for example, the Welsh
adventurer under Henry VIII James Ap Gruffydd Ap Hywel – as well as patiently
uniting the evidence for wide and resonant Reformation themes, such as trust
and betrayal. He is well-placed, therefore, to make a judicious assessment of
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coal-face research by other scholars, and he seems to have read everything: aficio-
nados of a well-crafted citation will explore the endnotes with admiration and
profit. He has an eye for arresting possibilities, such as the report by the veteran
courtier and Catholic recusant Sir Francis Englefield that he had been employed
by Queen Mary and Cardinal Pole to exhume and cremate the corpse of King
Henry VIII (p. ). He enjoys the observation which in its incongruity invites
reflection: as in the fact that the Dutch Sea Beggars – Protestant pirates in the
North Sea who might be labelled terrorists today – gloried in an Islamic crescent
badge and the motto ‘Rather Turkish than popish’ (p. ). He also displays a
proper historical agnosticism. Having described at p.  the typical profile of a
convert to evangelical religion in the early Reformation – well-educated,
Erasmian humanist, critical of Church abuses, advocate of a vernacular Bible –
he points out that this is the profile of Sir Thomas More. This is an utterly reliable
history of the English Reformation, but it is also its imaginative biography, treating
the story as a single narrative, watching its birth, its growth, its growing complexity,
ending with the prospect that finally, as one hopes in a human life, a rueful wisdom
may follow. Marshall is an historian’s historian, probing the close-up warp and weft
of the period with admirable curiosity and archival expertise, but he also enjoys an
enviably light touch for the general reader.

DIARMAID MACCULLOCHST CROSS COLLEGE,
OXFORD

The Oxford history of Anglicanism, I: Reformation and identity, c. –. By
Anthony Milton. Pp. xxvi +  incl.  ills. Oxford–New York: Oxford
University Press, . £.     
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As the first volume of the Oxford History of Anglicanism, this collection of twenty-five
essays by leading scholars takes the brave, if awkward, decision to renounce the
label ‘Anglican’ on the grounds that, prior to , the Church of England
lacked a stable theological identity; it was an institution, not an ‘ism’. As one
essay wittily notes, whereas on the Continent the different Churches, each with a
distinctive theological platform, competed for Christian souls, in England,
Christians espousing very different theological platforms, competed for the soul
of the English Church (p. ). Hence, whereas prior studies of the fledgling
Church of England championed one or another churchmanship as the true
‘spirit of Anglicanism’ – whether Hooker’s ceremonious and rationalist tradition-
alism favoured by Tractarians, the post- Calvinist consensus model, or the mid
twentieth-century big-tent non-confessional via media – the current volume por-
trays the period between about  and  as a ‘struggle between competing
claims’ to be ‘the authentic and representative voice of the Church of England’
(p. ). Yet, although the essays do on the whole avoid privileging any one church-
manship as the orthodox mainstream, most do betray the shaping hand of the past
four decades of front-line scholarship, and if they do not fully embrace the
Calvinist consensus model, see the Tudor-Stuart Church as unequivocally
Reformed in doctrine and self-understanding.
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