
still know little about the inland ones like Chengdu. By focusing on the teahouse, the author enables
us to understand concretely the dynamics of the city’s small industries that have been little touched
upon by current scholarship. For example, as the analysis of the introduction and subsequent elim-
ination of waitresses at the teahouse (Chapter 3) demonstrates, socio-economic changes gradually
spread from the coast to Chengdu in a process punctuated by both local and national political events.
A large number of war refugees, mostly from the lower Yangzi delta, brought coastal culture into
Chengdu. It was during this time that waitresses first came to work at the male-dominated teahouse.
It proved difficult, however, for waitresses to succeed there, not only because of the severe wartime
economic conditions, but also due to the traditional value system of Chengdu and the government
control that perpetuated it. Although the author repeatedly stresses the contrasts between state
and local society, westernization and tradition, and the culture of the coast and inland, his analyses
in fact convey a more nuanced construal of those relationships. Local institutions such as the tea-
house guild looked to the state’s power to enforce their internal regulations, while the states in
turn contracted out to them the implementation of policies and taxation. Possibly because of this
sort of flexibility, the teahouse as a typical small business survived the political and economic tur-
moil until the foundation of the People’s Republic of China, a story the author labels “the triumph
of small business and everyday culture” (p. 259). What then happened to the teahouse in Chengdu
after 1950? The intriguing question of the fate of the teahouse under the Communist regime has per-
haps been left for the author’s next project. Meanwhile, the present volume is recommended to any
scholars and students interested in political economy and urban culture of late imperial and
Republican China.

Memory Maps: the State and Manchuria in Postwar Japan.
By Mariko Asano Tamanoi. Honolulu: University of Hawai‘i Press, 2009. Pp. 211.
ISBN 10: 0824832671; 13: 9780824832674.
Reviewed by Lori Watt, Washington University in St. Louis
E-mail lwatt@artsci.wustl.edu
doi:10.1017/S1479591409990349

One of the many wonderful things about Mariko Asano Tamanoi’s book, Memory Maps: The State and
Manchuria in Postwar Japan, is its framework. In investigating four different ways people remember
Manchuria, and presenting those four scenarios as “memory maps”, Tamanoi recognizes that “the
past” and “the present” differ for different constituencies. By identifying different pasts and presents
for each of her groups, and acknowledging that these pasts and presents change with time, she is able
both to respect the stories her informants want to tell and to make sense out of the conflicting strands
of memories. Her four memory maps are composed of oral interviews with Japanese agrarian settlers
who moved to Manchuria in the 1930s and 1940s, written memoirs of agrarian settlers, represen-
tations of orphans left behind in China at the end of the war, and writings of or interviews with
Chinese people who were tied in some way to Japan’s colonial project in Manchuria. This deceptively
simple organizing device allows flexibility for an array of changing variables and facilitates the recep-
tion of complex information. It relieves the pressure to force every informant’s story into the same
chronology.

The book is rich with insight into how people negotiate memory. In the second memory map, for
example, Tamanoi evaluates hikiagemono, repatriate memoirs, and makes sense of this particular
genre. She provides yet more evidence (if any more is needed) against the notion that the victims
of traumatic experiences are silent, noting that “the Japanese refugees remained quite talkative,
even at death’s door” (p. 79). In the fourth memory map, Tamanoi explores the representations of
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memories of three groups of people in China: people who had lived under Japanese colonialism in
Manchuria; adoptive parents who raised Japanese orphans left behind in China at the end of the
war; and orphans who chose to remain in China even after it was possible for them to return to
Japan. A key difference between the first and second groups of Chinese informants, as she makes
clear, is that adoptive parents of the orphans still have a relationship with the Japanese state.

One initially puzzling but ultimately rewarding aspect of the book is this focus on the state, as indi-
cated by the book’s title. At first glance, the link between how people remembered Manchuria and
the state did not seem obvious to me. Tamanoi, perhaps out of honesty or modesty, exacerbated
my skepticism about the relevance of the state by saying outright, “To focus on the state, however,
may be futile . . .” (p. 7). Her discussion of scholarship on the state, and the state in Japanese coloni-
alism (pp. 140–51), left me somewhat confused as to its central message. What I took away was that
instead of putting efforts into the impossible task of drawing clear lines between “state” and “society”,
we should instead look at how distinctions between the two are produced. If that is the mission, then
Tamanoi delivers. The many instances in which she mined her own materials for revelations about
the state supported one of the central claims of the book: “that the memoirists and interviewees dis-
cussed in this book recounted to us their subjective beliefs about the Japanese state in several specific
historical settings, in which they tried either to separate themselves from the state or attach them-
selves to it” (p. 151). As for former agrarian colonists, “they tried to draw and redraw the boundary
between themselves and the Japanese state” (p. 152). For the orphans, the issue is negotiating citizen-
ship and national benefits. Adoptive Chinese parents still have to negotiate with the Japanese state
because “they are far more preoccupied with the present and the future rather than the past” (p. 134).
Unlike other Chinese people, who saw themselves as victims of the colonial state, adoptive parents
reveal their continuing connection to the postwar state by way of their criticisms of it: that it has
failed both their children, some of whom returned to Japan only to live in poverty, and themselves,
the people who raised Japanese children only to lose them late in life. Tamanoi has captured a
dynamic process of groups of people, far from the halls of power, who are negotiating a relationship,
partly in memory and partly in the present, to a changing state.

Suggested, more than argued specifically, is that the history of the war-torn and extended families
of agrarian colonists in Manchuria reflects the history of the world transformation from empires and
colonies into nation-states and now into global capitalism, a world in which at least one of her infor-
mants, the Chinese son of a Japanese orphan father, does not fret over his lack of Japanese nationality
but rather tries to take advantage of the fact that his family contains both Japanese and Chinese citi-
zens (pp. 110–12). It is easy to overlook the fact that Tamanoi succeeds in holding different nation-
alities within the same framework: that is, that she is doing transnational history. She offers
representations of dozens of memories of the fallout from the end of the agrarian project in
Manchuria, stories that give a texture to the history, testify to the wide range of experiences, and
allow voices to speak through. The presence of these anecdotes suggests that the book may be useful
in teaching undergraduates, who are able to process complexity well when presented with nuanced
and conflicting case studies.

While the discussion of memory studies scholarship seems somewhat compressed, Tamanoi has
made a real contribution to the ongoing process of understanding collective remembrance. The meth-
odology of “memory maps” may be portable, in terms of a framework that allows for variable pasts
and presents. Tamanoi had to confront a persistent problem in memory studies, the issue of how to
use memoirs generated in single party states, in this case, the People’s Republic of China. While there
is no simple answer to this problem, her approach seems like a good one: ask a lot of questions about
how the memoirs are produced and then use them as well as possible. Her exploration of the nostal-
gia that runs through Japanese memories shows that it is not just yearning but rather a “strategy”
(pp. 6, 160) that contributes to the mystification of the rupture between the end of the war and
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the colonies and postwar Japan. In exploring the state in the memories of Manchuria, and placing it
in tension with nostalgia, Tamanoi’s study has succeeded in complicating nostalgic representations,
like the photograph on the cover of the book, of the colonial experiment in Manchuria.

The Quest for Gentility in China: Negotiations Beyond Gender and Class.
By Daria Berg and Chloë Starr, eds. London and New York: Routledge, 2007. Pp. xvi + 299.
ISBN 10: 0415545412; 13: 9780415545419.
Reviewed by Paul S. Ropp, Clark University
E-mail propp@clarku.edu
doi:10.1017/S1479591409990386

This volume brings together twelve essays by scholars from Europe, Asia and the United States that
explore the concept of gentility in Chinese culture from roughly 1500 to the present. Here gentility is
broadly defined as “the perceptions, social aspirations and cultural ideals that the image of the gentle-
man or gentlewoman evokes” (p. xv). In their introduction to the volume, editors Daria Berg and
Chloë Starr trace the concept of gentility from the early Confucian idea of the junzi (gentleman),
the cultivated and civilized Confucian scholar-official, as well as from the equally important
Daoist notion of the recluse, a figure who retreats from the crass and cutthroat competition of social
and political life to the private cultivation of the self through artistic pursuits. The essays are grouped
under three general topics: 1) “Event,” focused on particular occasions for the display of gentility;
2) “Reflection,” centered more on definitions of gentility having to do with correct or moral behavior;
and 3) “Transmission,” which treats the cultivation of gentility precisely through writings about gen-
teel events and artifacts.

Ellen Widmer begins the volume with a perceptive comparison of three pieces of early twentieth-
century literature: a 1903 travelogue by a diplomat’s wife, Shan Shili 單士釐; a 1904 novel by the
woman writer Wang Miaoru 王妙如; and a 1907 novel aimed at women (and men) by the male wri-
ter, Siqi Zhai 思綺齋. All of these works reflect the themes of new horizons for women at the turn of
the twentieth century, particularly in terms of traveling, living and studying abroad. Widmer under-
lines the transitional nature of these writings, which show not only new and broader horizons for
elite women but also considerable anxiety and ambiguity over such issues as courtship and the free-
dom of travel and of marriage for women.

Building on the work of Craig Clunas, Timothy Brook and others, Alison Hardie demonstrates the
importance of landscape gardens as sites for the expression of female gentility in the late Ming era
when elite gatherings there served to demonstrate and thereby enhance a family’s status. In addition
to women’s participation in social gatherings in gardens, elite women also cultivated silkworms and
grew fruits and vegetables in gardens. In this way, elite female gentility embodied such virtues as
industriousness and frugality as well as aesthetic refinement. Elite courtesans were also important
participants in the garden craze of the late Ming, and a few courtesans actually owned gardens “as
a demonstration of cultural capital and as a repository of actual capital” (p. 55).

“The Literature and Art Tea Talk Meeting” was a literary salon that met on Sundays in Shanghai for a
few years during the 1930s. Michel Hockx documents the organizers’ interest in “sophisticated entertain-
ment”, and the combination of traditional Chinese elite models along with the European, particularly
French, salon as inspiration for this weekly networking of urban artists and intellectuals. While women
were included in these gatherings, Hockx notes, men were the main sponsors and the main participants.
The men saw themselves as chivalrous defenders of women’s right to socialize in public with men, but
they were primarily advertising gentility as a sign of their own cosmopolitan status, and as a commodity
which they could market, sell, and thereby spread to other areas of urban China.
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