
The flow of the book and its arguments are hampered by a number
of typographical and grammatical errors, which sometimes make the
book feel episodic, a collection of essays rather than a fully integrated
monograph. For example, in consecutive pages, the French Jesuit
Vincent Julien is known by both his proper name but also Julien
Vincent. Nevertheless, the subject and themes of this book are
important if unmistakably complicated.

At the heart of Mostaccio’s argument is the tension that the individual
Jesuit, through the Spiritual Exercises, discerned the interior movements
of his soul (and, if performed correctly, the Holy Spirit), whilst
simultaneously having to consider how externals could be accom-
modated to new situations. Such subjectivity was—and for that matter
still is—something quite unusual in a major religion. This was a
tension mirrored across Early Modern society: the growing belief in
the discernment of the individual against the requirement for people to
be obedient to religious or political masters.

It is frequently neglected that British Jesuits were part of a global
order and, like lay Catholics, part of a supranational Church. Plugging
the study of Early Modern British Catholicism back into that story
will help both British-based and European scholars better understand
the dynamics of that period. The question is: with the study of Early
Modern British Catholicism only slowly being forced, blinking into the
light of mainstream historiography, is anybody ready for such a move?

James E. KellyDurham University

Arthur F. Marotti and Chanita Goodblatt, eds., Religious Diversity
and Early Modern English Texts, Catholic, Judaic, Feminist and
Secular Dimensions, Detroit: Wayne State University Press, 2013,
pp. vi + 367, £47.50/$54.95, ISBN: 978 0 8143 3955 8

This volume represents a commendable and wide-ranging project to
expand the discussion of the place of religion in early-modern England
and English texts of the period. As such it takes forward the nuancing of
the religious positioning of the Protestant majority, as much as offering
new discussion of those who stood outside it. The collection is notable
for its contribution to the tracing of a distinctively female spirituality in
early modern England, as it is in tracing a nascent secularism. There is
much of great interest in the volume about Judaic perspectives and
about the relations of Judaism to the early-modern Protestant com-
munity. The intensive mainstream sponsorship of the study of Hebrew
in the three kingdoms from the late sixteenth century is one of many
factors which render this focus both timely and interesting.
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It is the first three essays in the volume, which will be of the greatest
interest to readers of this journal, in that they concern themselves
with early modern Catholicism. All three gain considerably from the
breadth of religious perspective in which they are set, which positions
recusant Catholicism as one of numerous divergences from a state
Church which was itself relatively diverse. Arthur Marotti returns to
territories in which he is widely experienced: the verse of the recusant
Catholics which circulated (mostly) in manuscript to investigate the
oppositional potential of Marian verse in Elizabethan England. Phebe
Jensen returns to the recusant squire William Blundell of Little Crosby
and his 1611 discovery of the Harkirk hoard of coins—the subject,
incidentally, of a new display in the British Museum. Lowell Gallagher
considers the structure of the Painted Life of the English foundress
Mary Ward, the remarkable series of biographical pictures preserved
since the1660s in the Wardist house in Augsburg (there is a set of copies
at the Bar Convent, York).
Arthur Marotti’s piece offers a thoughtful re-examination of the

extent to which the Elizabethan cult of the monarch as Virgin Queen
rendered any verse in honour of the Blessed Virgin to some degree
oppositional. He traces, in the course of a discussion which takes in a
wealth of poetry circulated and preserved in manuscript, the Anglican
waning of devotion to the Virgin, despite a surprisingly vigorous defence
from Latimer of the honour due to the Mother of Christ. One of the
many useful features of this work is the extensive quotation of the
manuscript poems which are cited, including a Marian hymn originating
from very close to S. Edmund Campion, and quite possibly his work.
Phebe Jensen re-examines the Harkirk Hoard, already studied by

Daniel Woolf, and contexts it more completely in the recusant concern
with English history and more particularly with the analogical reading
of history whereby the Protestant apologists broadly aligned them-
selves with the indigenous Britons, whereas the recusant historians,
dramatists and controversialists aligned themselves with the Saxons.
As a study of the books available to one recusant squire and the use
which he made of them, this work is of considerable value.
Lowell Gallagher offers a beguiling and highly speculative set of

possible readings of the Painted Life of Mary Ward, giving due weight
to the fact that they were made at a time when Ward’s project and
community were in ecclesiastical eclipse.
While there is much to praise here, there are inevitably small diffi-

culties and discrepancies, many of them associated with geographical
remoteness from the sources and places under discussion. Thus
Marotti continues to undervalue the Stonyhurst manuscript as a source
for S. Robert Southwell’s verse as it circulated in the Recusant com-
munity, and proceeds as if unaware of the re-datings of Southwell
manuscripts offered by Peter Beal, or indeed of the present author’s
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complete edition of the verse. Similarly, the assertion on Professor
Jensen’s first page that Little Crosby is near Chester pulls the modern
reader up short—the village lies to this day north of the estuary of the
Mersey in the region strongly identified as ‘Catholic Lancashire’.
Which identification make much sense of several of the phenomena
discussed in this essay: the level of support which the recusant squire
could command locally and among the Lancashire gentry, as in the
episode of the 1624 fracas at Inceblundell, despite his sufferings at
times of coordinated national persecution. It quite possibly casts a
different complexion on the burial of a recusant in Cross Lane near to
a surviving stone cross. It connects Blundell more securely even than
his Douai education does, to a nexus of lively recusant thought about
the past which would encompass such phenomena as likenesses of
Saxon Royal Saints displayed in English exiled houses in Lisbon and
Seville, drama and relic cults focused on the figure of Chad as the
indigenous saint who conformed to Rome, even Saxon names in the
recusant community. Even so, this article draws welcome attention to
the whole rich phenomenon, on which much work remains to be done,
of recusant collecting, and of the Reformation as a direct stimulus in
all communities to the collection of the British past.

Peter DavidsonUniversity of Aberdeen

Martyrdom and Terrorism. Pre-Modern to Contemporary Perspectives,
ed. Dominic Janes and Alex Houen, Oxford: Oxford University Press,
2014, pp. xiv + 317, £64.00/$99.00, ISBN: 978-0-19-995985-3

Collected here are the proceedings of a conference held in April, 2011
and co-sponsored by the University of Notre Dame London Center,
and Birkbeck College, University of London, on a neuralgic topic,
‘Religious Martyrdom and Terrorism’. Kate Cooper challenges two
well-lodged, popular misconceptions in ‘Martyrdom, Memory, and
the “Media Event”’. Contrary to common belief, she insists there is no
non-Christian evidence of any systematic Roman persecution of
believers. A second misconception concerns the requirement of suffering
and violence for martyrdom. Christian apologists in the 2nd and 3rd

centuries ‘created the impression in the imagination of their readers’
(p. 29) that they had been singled out for persecution.Martyros originally
signified anyone who gave witness, the most spectacular—but not only—
being, of course, through suffering and death. Within the context of the
conference’s theme, Copper states very clearly that Christians never
‘sought to involve others in their suffering’ (p. 35). On the contrary, as
Asma Afsaruddin explains in ‘Martyrdom in Islamic Thought and
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