
Joyce’s critical view of the hierarchy and elite of the church endured

throughout his writings.

In keeping with Van Mierlo’s apt metaphor, the battlefield of Joyce and

Catholicism has sometimes led to a lack of nuance on both sides, so that

Joyce becomes either an atheist materialist or some kind of crypto-

Catholic (he was, from all the evidence, neither of these). Van Mierlo

seems to tend toward the more materialist understandings of Joyce, and

her assessments in her chapter on Joyce and Catholicism can be shaped a

little by this attitude. She adopts an overly critical approach to scholars

who have argued that Joyce had a more positive view of Catholicism, and

largely uncritically accepts Geert Lernout’s recent contention that Joyce

was a thoroughgoing unbeliever. But these are minor issues in a remarkable

work. Moreover, as her afterword suggests, Van Mierlo understands the

nuance and complexity of the question that Joyce, Catholicism, and reli-

gious belief raises. Her study is one that makes an enormous contribution

to the relationship between these first two terms, even as it rightly leaves

open and unsolved the larger, and perhaps unsolvable, questions about

Joyce and religious belief.

JACK DUDLEY

Mount St. Mary’s University, MD

Dialectical Anatomy of the Eucharist: An Étude in Phenomenology. By Donald

Wallenfang. Eugene, OR: Cascade Books, . xxxvi +  pages. $..

doi: ./hor..

This text sets out to explore the possibility of using phenomenology as

a bridge between philosophy and theology in order to more deeply under-

stand the Eucharist as a divine-human encounter. This dialogue between

phenomenology and sacramental theology on the subject of the Eucharist

is its fundamental dialectic. Donald Wallenfang utilizes an ecumenical

framework for his argument, since the main phenomenological traditions

used are those of J. L. Marion (Catholic), Paul Ricoeur (Protestant), and

Emmanuel Levinas (Jewish). After a brief description of phenomenology

and sacramental theology, he then presents the main themes that frame

the text, those of the phenomenology of manifestation (Marion), on the

one hand, and the phenomenology of proclamation (Ricouer and

Levinas), on the other. He further develops the proclamation component

by opening it to the role of attestation. The phenomenological promise

of the first half of the text claims a unique application toward the end of

the second half when these phenomenological conversations meet the

BOOK REV I EWS 

https://doi.org/10.1017/hor.2018.122 Published online by Cambridge University Press

https://doi.org/10.1017/hor.2018.122


human-divine relation of sacrament in a discussion of intercourse (though

not intimacy), sexuality, and love—an ontological trajectory that is then

carried into eucharistic encounter. It is here, where Wallenfang’s well-pre-

pared phenomenological discourses are put in conversation with the con-

cepts of relationship and personhood, that the text hits its stride. It is at

this point that the author touches on the heart of the matter, for the

Eucharist is fundamentally a relational reality, an encounter of

personhood.

There is much to be gained from the project Wallenfang puts forth. It is

best suited to a graduate-level course where contrasting visions would be

natural dialogue partners. For example, the author turns to a limited use of

Louis-Marie Chauvet in the latter part of the text, an interesting choice

given that Chauvet rejects the Thomistic metaphysic that grounds the eucha-

ristic understanding of Marion (and seems essential to Wallenfang’s perspec-

tive). A fuller presentation of Chauvet would show an alternative

understanding of sacrament and Eucharist where manifestation of being is

distinct from the more instrumental approach found in Marion and

Wallenfang; such distinctions and choices would make for excellent gradu-

ate-level discussion.

The text is scholarly, precise, and well organized. The author reminds the

reader of his methodology and aims throughout the work. Drawing onMarion

as he does, the author focuses on the Eucharist as object (the language of

Thomistic metaphysics inherent in transubstantiation is primary). However,

there is another conversation that is not addressed but needs to occur, one

grounded in the vision of Vatican II, the early history of the church, and

the New Testament. This latter perspective provides a dynamic understand-

ing of symbol and sacrament that results in Eucharist as both object and

action. In turn, this leads to an interaction between Eucharist and being

that ends not in silence and adoration (as concluded by Marion through

Wallenfang), but in a process of becoming through service. Eucharist as

object focuses on consecration, while Eucharist as a dynamic relation of

object and action concentrates on communion as focal point of eucharistic

encounter. In a related construct, Wallenfang speaks of the meeting point

of bread and body, wine and blood, Divine and human, as a hypostatic

reality. An alternative to this speaks of these eucharistic meeting points as

transformative and eschatological experiences with a strong ethical drive to

live these encounters out in the world. Finally, though he mentions these

in passing, he spends little time on the apophatic and the anamnetic, and

these are both essential in eucharistic encounter, as is a more in-depth dis-

cussion of the paschal mystery. These dialectical choices, or their lack,

make Wallenfang’s text an important dialogue partner in a larger conversation
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within a course context. The next step is to place this text in conversation with

a hermeneutic of encounter grounded in both the work of Chauvet and pos-

sibly that of Eastern Orthodox authors who explore in detail the topics men-

tioned above to which Wallenfang only alludes. Such a conversation would

build on the contribution that Wallenfang makes in this text, a conversation

that could open more clearly the implications of choosing silence or action,

being or becoming.

RODICA M. STOICOIU

St. Agnes Parish, Sharpsburg, MD

Mothering, Public Leadership, and Women’s Life Writing: Explorations in

Spirituality Studies and Practical Theology. By Claire E. Wolfteich. Leiden:

Brill, . ix +  pages. $..
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I often encounter students and others who struggle with being a mother

and following God’s call. Claire Wolfteich’s book is one I’ll offer to these

women, for her book directly reflects on mothering in the context of spiritual

life. Wolfteich says: “Mothering is a kind of askesis, training, spiritual exercise”

(). Wolfteich investigates several well-known mothers who are also spiritual

writers. Then she develops a practical theology responding to that spiritual

writing.

Wolfteich considers the mystics and mothers Margery Kempe and Jarena

Lee. Wolfteich notes that these mystics do not often speak of their children, so

that any connection between mothering and spiritual life is left ambiguous.

Both women describe (in Wolfteich’s terms) “othermother[s]” (), who

share mothering practices and enable each mother to live their other voca-

tions. Yet that leads to questions like these: How well does this kind of spiri-

tual life and mothering go together? How much is community required for

spiritual mothering?

Wolfteich next considers the widowed mother Jane de Chantal and her

mentor Francis de Sales. Jane’s writing describes a wide range of voca-

tions, from mothering to founding a religious community. Francis and

Jane write of what Wolfteich names as everyday mothering in spiritual

life. For example, Francis describes mothering in connection to spiritual

love: “maternal love, the most pressing, the most active, the most ardent

of all” ().

Third, Wolfteich narrates twentieth-century women: Dorothy Day

(cofounder of the Catholic Worker), Dolores Huerta (cofounder of United

Farm Workers), and Lena Frances Edwards (African American OB-GYN
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