
rediscovery of Peter’s ancient cultural and historical footprint. That said, much of
the project feels a little provincial and warmed over. Several chapters show little
engagement or even mention of key non-German publications on the topic.
Nicklas is the only Catholic contributor. While the introduction plays up its
Roman setting and Cullmann is feted at the end, one looks in vain for intellectual
investment in the subject matter’s wider institutional and ecumenical implications,
ancient or contemporary. Historically, too, Roman conversazione about that ‘land-
scape of memory’ appears to have yielded little critical convergence – on
whether, for example, this evolving landscape might bear on topography and pros-
opography (for example, Kraus) or emphatically not (Frey). Access and explor-
ation of these matters could have been helped by standard editorial courtesies
like a bibliography, table of contributors or indices of names and subjects – all of
which are absent.

However precarious and (inevitably) subject to ideological distortion, the messy
persistence of that Petrine landscape of memory subverts any notion of a mere
vacuous ‘discourse’ of either doctrinal hegemony or caleidoscopic diversity.
Might not some of those huddled graves on the Vatican Hill or the Ostian Way
signal an enduring aesthetic of hope and desire vested in that two-fold apostolic
witness? The book’s cover image features a contextless Peter cropped from the
fourth-century gravestone of six-year-old Asellus. In its entirety that epitaph
entrusts the little boy to the joint enterprise of Rome’s twin Apostles under the
sign of Christ.

MARKUS BOCKMUEHLUNIVERSITY OF OXFORD

From Roman to early Christian Cyprus. Edited by Laura Nasrallah, Annemarie
Luijendikjk and Charalombos Bakirtzis. (Wissenschaftliche Untersuchungen
zum Neuen Testament, .) Pp. xii +  incl.  colour and black-and-
white figs and  maps. Tübingen: Mohr Siebeck, . €.   
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The obscurity of Cyprus in late antiquity has no doubt made it easy enough to
define the scope of this volume; on the other hand, it entails that the essays on
archaeological sites are desultory and parochial in interest. Charalambos
Bamirtzis (‘Sea routes and Cape Drepanon’) finds evidence of traffic by sea
between Alexandria and the quarries of Drepanon, but the spread of
Christianity impinged on this trade only by substituting the basilica for the
temple. We might have expected an efflorescence of Christian scenes in
mosaics, but, as Henry Maguire explains (‘God, Christ and the emperor in the
late antique art of Cyprus’), the same convention that forbade the depiction of
the emperor in floor designs was extended to biblical figures, so that those who
did not wish to limit themselves to the cross were apt to make use of pagan
motifs. Demetrios Michaelides (‘Mosaic workshops in Cyprus from the fourth to
the seventh centuries’) observes that Christians frequently preferred geometric
floors and opus sectile to the mythological imagery of pagan buildings, although
both were often furnished by the same workshops. Andrew T. Wilburn’s study of
‘Ritual specialists and the curse tablets from Amathous’ reveals that Christians
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were no less likely than pagans or Jews to have maledictions produced for them in
lead or selenite by experts who were not of their own religion; indeed they appear
to have formed a class apart whose members were seldom employed in any neigh-
bouring shrine. Under Christian rulers, faith was not forbidden to bear the sword,
and Ioli Kalavrezou speculates, in ‘The Cyprus treasures since their discovery’, that
the owner of two treasures from Lambrousa was a military aristocrat named
Theodore with a partiality for the biblical story of David and Goliath.

The literature of early Christian Cyprus is more homogeneous, inasmuch as it is
entirely hagiographic. In ‘Cyprus in the New Testament and beyond’, James
Carleton Paget remarks on the many lacunae in Luke’s narrative of the mission
of Paul and Barnabas to Cyprus. In recounting the evangelisation of Paphos he
makes no allusion to the celebrated cult of Aphrodite; he does not record any con-
sequence of the momentous conversion of the Roman governor Sergius Paulus; he
does not explain why the Apostle now became Paul instead of Saul; and he makes
nothing of the Jewish patronymic (bar-Jesus) of Elymas the Sorcerer. Athanasius
Papageorghiou and Nikolas Bakirtzis (‘Hagiographic narratives and archaeo-
logical realities’) find little evidence of the violent supersession of paganism that
is attested in the acts of Tychon and of Barnabas: churches were not built upon
the ruins of Cypriot temples, and their destruction may owe more to earthquakes
than to human violence. Although Barnabas was the uncle of Mark the Evangelist,
his Acts were composed at a time when Mark had already been overshadowed by
Matthew, as Annemarie Luijendiijk shows in ‘The Gospel of Matthew in the Acts
of Barnabas through the lens of a book’s history’, a study of the three passages
in this narrative which celebrate the thaumaturgic properties of the First Gospel.

Barnabas is not a more popular subject for hagiography than his compeers
Lazarus and Andrew, than the hierarchs Epiphanius and Spyridion, or even
than the deacon Athanasius Pentaschoinidis, according to Giorgos Philotheou
and Marina Solomidou-Ieronymidou (‘The representation and memory of
Saints Paul, Barnabas, Epiphanius and others in wall paintings’). It was not to
his Acts that Cyprus owed its temporary celebrity as a centre of Christian literature
in the second half if the fourth century, but to Bishop Epiphanius of Salamis, whose
digest of eight heresies, the Panarion, is an indispensable source of information
about the books that he wished to suppress. His contumacious behaviour to his
episcopal superiors John of Jerusalem and John Chrysostom was probably, as
Young Kim contends in ‘Cypriot autocephaly reconsidered’, the most important
source of legitimation for the island’s subsequent claim to autocephaly. The Acts
of Barnabas figure in later attempts to cement this claim, but, as Stephanos
Efthymiadis shows in ‘The cult of saints in late antique Cyprus’, the island’s rela-
tions with the Apostle Paul were also reinforced by saints of questionable histor-
icity. I hesitate to accept the hypothesis of Andrew Jacobs (‘Epiphanius’ library’)
that Epiphanius knew the Refutation of all heresies attributed to Hippolytus, but
omitted to name it because he possessed no copy: as Jacobs observes, he names
other books which he plainly did not possess. Epiphanius, who was a Christian in
all but spirit, raises a question which is approached by a different path in Laura
Nasrallah’s introduction to the volume: does the presence of recondite pagan
texts in Christian literature tell us any more about the author’s cultural, or even
religious, allegiance – does it give us any more reason to use the language of

REV I EWS

https://doi.org/10.1017/S0022046920002912 Published online by Cambridge University Press

https://doi.org/10.1017/S0022046920002912


hybridity, syncretism or dual belonging – than the absence or elusiveness of
Christian motifs in a work of art?

MARK EDWARDSCHRIST CHURCH,
OXFORD

An introduction to the desert Fathers. By John Wortley. Pp. xxiv +  incl.  maps.
Cambridge–New York: Cambridge University Press, . £. (paper).
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With An introduction to the desert Fathers a life-long engagement with the sayings of
and anecdotes about the early monks has come to an end. John Wortley, who
passed away in , spent much of his life studying, cataloguing, translating
and editing early monastic literature. His knowledge of the very rich Greek trad-
ition of this literature was unparalleled. In his brief, but very rich introduction
he presents a well-reflected analysis of the sayings tradition with generous exam-
ples on a variety of themes. It is not the historical or cultural roots, nor the emer-
gence and development of the tradition, but the ideas and teachings that are at the
centre. Based on his eminent knowledge of Greek monastic literature Wortley is
able to present profound analyses of some of the most important Greek concepts,
such as sôtería (salvation), akedía (sloth), diákrisis (discernment), metrôn (measure),
katalalía (slandering), or hesychía (stillness), for any interested reader. In the four-
teen brief chapters we are also introduced to issues such as forms of prayer and
meditation, eating and drinking, work, women in the desert, literacy and literature
and conflicts. On the two last issues Wortley is still under what has been termed
‘the spell of the desert’, i.e. a somewhat romantic idea of the simplicity of the
untouched and pristine desert, and one looks in vain for references to recent schol-
arship on early monasticism. But in spite of the fact that the book does not take the
radical revision of scholarship on early monasticism into account, it is still a very
valuable introduction for anyone interested in what is one of the most influential
literatures in the history of Christianity.

SAMUEL RUBENSONLUND UNIVERSITY,
SWEDEN

Prayer after Augustine. A study in the development of the Latin tradition. By Jonathan D.
Teubner. (Changing Paradigms in Historical and Systematic Theology.) Pp.
viii + . Oxford–New York: Oxford University Press, . £.   
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For Harnack, ‘the most important and marvellous fact’ in the history of the Church
was its taking possession, ‘at the very time when it was setting itself to acquire the
inheritance of the Roman Empire’, of ‘a religious genius of extraordinary depth
and power’, namely Augustine (What is Christianity?, ). In this affably but
sharply argued book Jonathan Teubner develops that insight by studying the
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