
theological views. One does have to question, however, how it is justified to uphold
bodily resurrection as do some of the philosophers Pourjavady examines.

The principal philosopher examined by Pourjavady is a hitherto little-known
figure, Najm al-Dīn Nayrīzī, whose work covers philosophy as well as theology.
Pourjavady examines Nayrīzī’s life and works in general in chapter 1, “The philo-
sopher al-Nayrīzī and general aspects of his thought”; he then defines two distinct
strands of philosophy in Shiraz during the period from the late fifteenth to the seven-
teenth centuries. In chapter 2, “Nayrīzī and the two strands of philosophy in Shiraz”,
Pourjavady is able to study technical problems in logic, most significantly the Liar
Paradox, as well as several ontological problems, such as the distinction between
being and existent; and mental existence. In chapter 3 “The works of Nayrīzī”,
Pourjavady presents 17 texts which demonstrates the breadth of Nayrīzī’s work.
This chapter is useful to scholars conducting research on the nature of philosophical
work in this period. With the exception of two of the 17 treatises (nos. III and IV) all
are commentaries, glosses, or superglosses on previous philosophical texts by
Suhrawardī, Ṭūsī, Qutḅ al-Dīn Rāzī, Taftāzānī and Davvānī. It is clear that compos-
ing these types of commentaries on previous texts had become a means for engaging
in philosophical discourse and analysis within a framework set by past philosophers.
In chapter 4, “Nayrīzī and Suhrawardian philosophy”, Pourjavady analyses the
details of how Nayrīzī has approached Suhrawardī’s philosophy of illumination,
agreeing with some of the arguments and refuting others, but also refining some.
The significance of this chapter is that we see a philosophical approach to texts at
a time when many had previously thought philosophy was severely limited by theo-
logical doctrine. What is problematic, however, in terms of philosophy as such, is
Nayrīzī’s ultimate theological position, which Pourjavady states thus: “Nayrīzī . . .
believed in bodily resurrection and in his commentary on [Suhrawardī’s] Alwāḥ
consistently maintains this position, listing the relevant Qur’ānic affirmations”
(p. 145). Pourjavady adds four appendixes, a bibliography, and two useful indexes.

This work is recommended to all scholars who are interested in learning about
the nature of the development of philosophy after the classical period in Iran.

Hossein Ziai

MIRIAM FRENKEL and YAACOV LEV (eds):
Charity and Giving in Monotheistic Religions.
(Studien zur Geschichte und Kultur des islamischen Orients. Beihefte zur
Zeitschrift “Der Islam”. Neue Folge Band 22.) xvi, 413 pp. Berlin and
New York: Walter de Gruyter, 2009. E99.95. ISBN 978 3 11 020946 4.
doi:10.1017/S0041977X11000917

Historical studies of charity, philanthropy and giving are becoming increasingly
numerous, and they join a growing body of scholarly writing in various fields
that also includes research on altruism, humanitarianism, NGOs, welfare states
and additional forms of voluntary and obligatory giving. Thus the substantial
volume under review here appears in a climate of heightened interest in and engage-
ment with its general subject. The specific focus on charity and giving in Late
Antiquity and medieval Judaism, Christianity and Islam naturally gives greater
emphasis to charity as an aspect of faith, yet faith here includes ideology, law,
and practice. In sum, the contributions to this collection present the major faith
tenets of charitable giving, explain the shared ideas of charity that link these three
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faiths, communicate something of the historical changes affecting them, and present
historical case studies that illustrate how ideas were translated into a variety of
specific practices. Moreover, it is clear from reading this group of papers how dee-
ply embedded were the practices of charitable giving in political, economic, social
and cultural interaction and exchange. The articles constitute an important contri-
bution to this growing field of study.

Charity and Giving in Monotheistic Religions includes sixteen articles, divided into
three subsections, primarily according to chronology and faith. The introduction pro-
vides a useful orientation to the papers, but it could have gone further in highlighting
the more general issues raised by discussions of charity, pointing to where similar
themes and issues emerge, despite being lodged in different parts of the volume.
More than is the case with many collected volumes, the articles here are closely related
in their subject matter, and this makes the book uniquely valuable. Given this integrity,
it is regrettable that the authors do not engage more with one anothers’ contributions,
pointing out connections and points of disagreement. As this volume grew out of an
extended residential seminar with weekly presentations and a concluding conference,
the ongoing discussions could have been reflected more in the written articles.

“The world of Late Antiquity and early Middle Ages” includes five contri-
butions, each discussing an aspect of charity in Christianity and including
Byzantine, Syriac and Catholic traditions. Of notable interest here are the conflicts
of interest within the Byzantine state, as analysed by Avshalom Laniado. While pro-
moting Christianity and its values, including voluntary poverty, the state nonetheless
had an interest in notables retaining their wealth as part of the tax base. The process
of establishing an equilibrium of temporal and spiritual interests was one factor
shaping elite charitable practices in the Byzantine empire, and this theme recurs
in articles by Rapp and Magnani.

“Medieval Islam” is the title of the second group of seven articles. The first of
these addresses the transitions from Christianity to Islam through a study of the
Christian pious foundations of the sixth–eighth centuries. The other six study
aspects of Muslim charity in Syria, Egypt and Spain between the twelfth and fif-
teenth centuries. Unavoidably, endowed foundations (Arabic waqf ) are a central
theme in this section, since they were the most well-documented and enduring
form of medieval Muslim charitable giving. The articles do offer an excellent cor-
rective, however, to this frequent distortion, by focusing also on legacies, gift giving
and the role of charity in repentance and expiation.

Part 3, “The Jewish world”, might more correctly have been titled “Jewish
charity through the eyes of the Cairo Geniza”, since all four contributions use docu-
ments from this famous cache to discuss charity as understood and practised among
Jews in medieval Cairo and the places most connected to it. Quite usefully, this sec-
tion includes a number of documents in facsimile, transcription and translation. It
also contains two of the most thought-provoking articles in the collection. Miriam
Frenkel demonstrates how the language and practice of charity pervaded commercial
interactions, as well as social and communal relations. Voluntary giving and profit-
able economic enterprise were intertwined not only in metaphors but also in con-
crete practices. In a complementary discussion, Marina Rustow analyses how the
language and logic of niʿma (benefit) and shukr (gratitude) infused politics, econ-
omic life and daily social interactions in equal measure. Through this understanding
of niʿma, she connects the Geniza society to the broader medieval Muslim world.

As for the volume itself and its production, this seems to be an opportune
moment to reflect more generally on some necessary features of collected volumes
of papers. With the search and label features of word processors, together with more
specialized programs, there seems to be no reason to omit an index from any book,
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unless it is published online and may be digitally searched. In a volume such as that
under review, an index is one feature which helps make the collection of papers
work together more usefully rather than being just a collection between covers. In
fact, these articles have many shared themes and topics which could be more easily
connected were it possible to search them topically. By the same logic, one would
also expect to find a cumulative bibliography at the end of the volume, again, a rela-
tively simple task in today’s digitized world.

Finally, a weakness shared by many edited collections but in scholarly publishing
more generally, is the lack of professional editorial contribution by the publisher.
The present collection of papers contains articles approximately half of whose
authors, if not more, use English as a non-native language. To the mind of this
reviewer, the press has a professional obligation to ensure that the text is published
with no errors of syntax or grammar. Together with the press, the editors, moreover,
have a responsibility to produce a text that is far more free of typographical
errors than the present one, in which they are just frequent enough to distract and
occasionally confuse the reader.

Amy Singer

DAVID THOMAS and BARBARA ROGGEMA (eds):
Christian–Muslim Relations: A Bibliographical History.
Volume 1 (600–900). (History of Christian–Muslim Relations, Volume
11.) xvi, 957 pp. Leiden and Boston: Brill, 2009. ISBN 978 90 04 16975 3.
DAVID THOMAS and ALEX MALLETT (eds):
Christian–Muslim Relations: A Bibliographical History.
Volume 2 (900–1050). (History of Christian–Muslim Relations,
Volume 14.) xiv, 773 pp. Leiden and Boston: Brill, 2010.
ISBN 978 90 04 16976 0.
doi:10.1017/S0041977X11000929

These are quite some volumes, in every sense of the word. Physically each weighs
in at around 1.75 kilos, and their respective 957 and 773 pages represent a formid-
ably comprehensive overview of the written sources for the earliest period of
Christian–Muslim interaction, between 600 and 900 CE and then between 900 and
1050 CE. Future volumes in the series will survey the periods from 1050 to 1200
and then from 1200 to 1500, all fundamentally focused on the Mediterranean region,
and then the plan is in due course to produce a further set of volumes which will
provide an overview of relations between Christians and Muslims in a wider
range of geographical contexts over the past 500 years.

The first volume consists of a 20-page introduction by the chief editor of the whole
series, David Thomas, followed by six survey articles, together making up around 100
pages, in turn followed by short articles, very few (e.g. those on The Apocalypse of
Pseudo-Methodius, Theophanes the Confessor, Theodore Abu Qurra, Catholicos
Timothy I, Hunayn ibn Ishaq) over ten pages in length, on every author and work rel-
evant to the theme, in any language. The six survey articles investigate “Christians and
Christianity in the Qur’an” (Jaakko Hameen-Anttila), “Christians and Christianity in
Islamic exegesis” (Claude Gilliot), “Christians and Christianity in the Sira of
Muhammad” (Suleiman A. Mourad), “Christians and Christianity in hadith works
before 900” (David Cook) and, finally, two articles by David M. Freidenreich
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