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Mediterranean-wide nature of the conflict. Chapter eight charts the rise of
the Mongols and the Mamluks—the military slaves who overthrew Saladin’s
successors—and the defeat of the last Crusader states in Tripoli and Acre.
Just as Clermont marks the beginning, the fall of Acre in 1291 signifies

the end of the traditional narrative of the Crusades. However, because the
Crusaders relocated offshore to Cyprus and continued to lead campaigns
against Mamluk Egypt, 1291 did not actually confer any sense of closure for
Muslim observers. It was only the rise of the Ottomans accompanied by the
collapse of Crusader Cyprus at the hands of Venice in 1490 that ended the
longstanding Frankish threat to the eastern Mediterranean. In the western
Mediterranean, the threat continued until the fall of Granada and permanent
loss of Spain in 1492. Therefore, from the Muslim perspective, the Crusades,
according to Cobb, continued for two centuries after most of Europe lost
interest in the endeavor.
Overall, Cobb’s work is an impressive and thought-provoking contribution

to the historiography of both the Crusades and the Islamic world. The
vignettes at the opening of each chapter are quite charming and the revised
periodization he proposes promotes a shift away from Eurocentrism. For
readers interested in the history, Cobb’s work offers a trove of details and
analysis presented in lucid prosewithmuch-appreciated injections of humor.
For readers not already interested in the subject, the detailed narrative can
be overwhelming, making it easy to get bogged down and lose sight of the big
picture. As a result, despite being written with non-specialists in mind, it is
unfortunately not a book I would recommend assigning to undergraduates.
That being said, not assigning it and not incorporating Cobb’s findings are
two different things. The Race for Paradise is an original and innovative work,
which has the exciting potential to fundamentally alter the way we talk
about, interpret, and teach the history of the Crusades.
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ModernizingMarriage examines nineteenth-century socioeconomic, political,
and ideological changes that set the stage for codification of Egyptian

85

https://doi.org/10.1017/rms.2016.104 Published online by Cambridge University Press

http://dx.doi.org/10.1017/rms.2016.103
https://doi.org/10.1017/rms.2016.104


MESA R o M E S 50 1 2016

family law. A wealth of sources, including journals, census records, and
juridical texts, allow comparison between ideological constructions of social
norms about marriage and actual behaviors. Significantly, Kenneth Cuno
delineates the ways in which evolving ideology about family and marriage
practices melded precolonial Muslim thought with evolving nineteenth-
century European ideals to create something uniquely modern and
Egyptian.
When the Ottoman Khedive Tewfiq committed to monogamous marriage,

he was responding to both structural and ideological changes in the region.
These included obsolescence of the old harem structure and the equation
of monogamy with modernity and enlightenment. The move away from
polygyny was significant enough that when Tewfiq’s successor, Abbas II,
decided to marry a second wife, he did so surreptitiously, not with the pomp
and circumstance of generations past. Monogamous marriage in the ruling
family both modeled and responded to a broader shift in marriage patterns
in Egypt (43).
Such shifts correlated with Egyptian elites’ debates on issues such as

polygyny, the minimum marriage age, and women’s concealment before
marriage. Late nineteenth-century census figures and court registers
document decreasing polygyny rates, increasing marriage age for men and
women, and a decrease in joint households (62–66, 71). These statistics,
together with elites’ writings, suggest that similar trends cut across class,
rural, and urban divides, albeit at different rates. At the same time, a new
family ideology celebrated the conjugal family as the foundation of modern
society. Intellectuals argued that a stable family was a primary site for
educated mothers to raise patriotic subjects.
Thoughmanyhistorians have examined debates about the conjugal family,

Cuno intervenes by arguing that modernist intellectuals were not merely
responding to colonial and missionary critiques of Muslim family life (89).
Family relations in the precolonial period depended on a “maintenance–
obedience” relationship between couples that required men to provide
financial support and women, in return, to offer obedience. Women were to
remain at home but, notably, were under no obligation to do housework or
care for children (80). This differed from French domestic ideology, which
promoted women’s control over childcare and housework and considered
women’s visibility in public space as emblematic of civilization (95). Ignoring
the French concern with visibility, and eliding Egyptian women’s previous
exemption from household duties, Egyptian intellectuals indigenized the
European ideal by blending its esteem for active motherhood with the
responsibilities of the older maintenance-obedience model.
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Modernizing Marriage’s second half shifts to the development of personal
status law. These chapters are full of rich archival stories and surprising
insights about the origins andmigration of legal concepts later thought to be
purely “Islamic.” After a careful look at the reorganization of Shariʿah courts
and the consequences of the Hanafization of law, particularly for women,
Cuno follows the development of Qadri’s Code in 1875. This unofficial code
of Muslim family law borrowed from French Algerian civil law, derived, in
turn, from French law. Qadri’s Code was used in law schools and courts both
within and outside of Egypt. Its format differed from older juridical texts
that painstakingly recorded debates and opinions of jurists who struggled
to come to consensus over legal interpretations. Consequently, readers who
used older sources could follow the constructed and contingent nature of
legal interpretation (179). In contrast, Qadri’s text only recorded preferred
legal opinion, eliminating any record of its historical development. This gave
Qadri’s Code a semblance of “sacred authority” (180).
The specific case of the “house of obedience,” a legal concept stating

women were obliged to obey and reside with their husbands, is the focus
of the book’s final chapter, highlighting a specific consequence of the
increasing rigidity and, ultimately, codification of family law. The concept
of house of obedience developed first in early-modern France, but police
enforcement of the law ceased by the end of the nineteenth century. In
North Africa, however, where the law had been transplanted, it persisted.
By 1897, police were authorized to enforce orders of obedience in Egypt
as well (198). Ironically, by the twentieth century an historical amnesia
allowed Western scholars, along with conservative Muslims, to trace the
practice expressly toMuslim tradition (185). By looking at shifts andpractices
that preceded colonialism and codification of law, Modernizing Marriage is
a testament to the importance of bridging not just “East–West” divisions
but also historiographical boundaries between early-modern and modern
histories.
The book is impressive in its scope and attention tomultiple historical and

interpretative voices. Yet by focusing solely on Islamic personal status law
and Islam as the source of authentic cultural tradition, Modernizing Marriage
misses an opportunity to address a recurring problem in legal histories of the
Middle East. Despite the fact that Egyptian personal status law is a “pluralistic
legal regime,” most histories do not treat it as such (Ryan Rowberry and
John Khalil, “A Brief History of Coptic Personal Status Law,” Berkeley Journal
of Middle Eastern and Islamic Law 3:80–139, 2010). To offer but one example, in
the same time period as Cuno’s study, Egypt’s Coptic church authorities and
a lay Coptic Community Council administered personal status law for their
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ownmembers, separate from Shariʿah courts, and often in tension with each
other. Coptic ideology and marriage practices differed in significant ways
from Islamic prescriptions and procedures (the same could be said about
Jewish personal status issues), but it is unclear to what extent minorities
contributed to evolving family, legal, and gender roles in Egypt. To tell the
story of modernizing marriage—or, more broadly, of modernity in Egypt—it
seems essential to address groups outside the majority who participated in
the process in messy, perhaps contradictory, ways.
Nevertheless, it is clear that this book is an important contribution to

histories of the family, Islamic law, and Egyptian society. Anyone interested
in these subjects and processes of broad social change would do well to read
this book.
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Palestine and the Palestinians in the 21st Century is an anthology that views
Israel as a “settler colonial” project and identifies it as the root cause of the
problems facing the Middle East. It analyzes the contemporary Palestinian
situation while searching for the thread that binds the issue through the
twentieth to the twenty-first century and suggests that the question of
Palestine is the epitome of the worst of twentieth-century legacies. The
contributors examine the Palestinian question and declare that it remains
an enigma to the international community that has failed the Palestinians
time and again. At a time when all the processes toward peace seem to have
reached a dead end and the unending Palestinian wait for self-determination
continues, they invigorate empathy in their existing perspective.
Editors Rochelle Davis and Mimi Kirk have compiled a collection of essays

by specialists on Palestinian society, politics, history, and economics who
examine various aspects of the problems arising from the settler colonial
basis of the Israeli state. Divided into three parts, the anthology gives equal
importance to the origins of the Palestinian problem, its contemporary
fault lines and future trajectories. This work comes out of a conference on
Palestine hosted at the Center for Contemporary Arab Studies of Georgetown
University and builds on the work of its former director Michael C. Hudson,
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