
arrangements creating what the author terms a “metamorphosis” in Javanese sugar production
is left to Part III of the book, while much scene-setting takes place in Parts I and II. The reader
should persist in valiantly making his or her way through the text, as there is a wealth of
fascinating titbits along the way as well a major story awaiting.

Though Java sugar no longer represents the pinnacle of industrial progress, this book should
appeal to scholars in diverse fields, including those studying the production of sugar in other geo-
graphic contexts as well as histories of industrialization in Asia. Those interested in family history
and social history in Asia would also find this work highly relevant in examining the formation of
those European communities in the Indies whose presence was not directly related to the colonial
bureaucracy. Scholars who are intent on examining the rise of Creole societies in the Caribbean and
Latin America that arose around plantation economies would also find this book of merit.

doi:10.1017/S0165115316000826 Vannessa Hearman, Charles Darwin University

Timothy Yates. The Conversion of the Māori: Years of Religious and Social Change,
1814-1842. Grand Rapids, MI: William B. Eerdmans Publishing Company, 2013. 176 pp.
ISBN: 9780802869456. $30.00.

On 22 December 1814, having convinced the Church Missionary Society (CMS) of the need for a
mission to New Zealand, Samuel Marsden arrived in the Bay of Islands. Nga Puhi chief Ruatara,
whomMarsden had met while serving as an assistant chaplain in the colony of New South Wales,
was key to the mission’s initial success: he identified a suitable location for the mission station,
constructed a pulpit for Marsden and his fellow missionaries, and translated their sermons. From
the very beginning, then, theMāori were actively involved in the introduction and spread of various
Christianities—Anglican, Methodist, and Marist—in New Zealand. Timothy Yates emphasises
this point throughout, concluding that “the agents of conversion were the Māori themselves, to
whom Christianity proved attractive for a wide variety of reasons, and who, once they had
embraced it in their own way and forms, proved adept at propagating it and securing the response
of a whole people” (128).

The Conversion of theMāori examines the history of early Christian mission in New Zealand in
twelve relatively short chapters. Yates commences his study by describing “the basic outlines of the
social context into which European missionaries entered” (2), drawing on anthropological,
archaeological, and historical sources. He acknowledges that “Māori society was subject to change
in the period 1200-1800”, but suggests that “[c]hanges over these six hundred years were likely to be
gradual compared to those that followed European contact” (2), especially in view of the
introduction of new technologies. The following nine chapters are arranged chronologically,
leading the reader from Chapter 2, “Samuel Marsden and the New Zealand Mission to 1914”, to
Chapter 10, “Expansion of a Mission: Māori Initiatives and the CMS”. With the exception of
Chapter 9, which deals specifically with missionary involvement in the Treaty of Waitangi, the
intervening chapters traverse early CMS, Methodist and Marist endeavours in various parts of
New Zealand, introducing notable individuals, Māori and Pākehā, and dissecting interactions
between and within groups. Chapter 11, “Indigenous Agents: Teachers, Catechists, andMartyrs”,
expands on themes introduced inChapter 10. InChapter 12, easily the highlight of thismonograph,
Yates offers a thoughtful and nuanced analysis of religious change, identifying a range of
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contributing factors—social dislocation, power and control, economic and technical benefits, lit-
eracy, openness to change—and acknowledging that conversion “inevitably [entailed] both loss and
gain” (124). A brief appendix, “Richard Quinn and A. T. Yarwood”, evaluates two contrasting
assessments of Marsden’s character and achievements.

On a structural level, I found this monograph somewhat taxing to read, largely due to an almost
complete absence of signposting. Yates’ preface, a mere two pages, outlines the basic contours of
his study—we are told that “[t]he narrative attempts to chart the change in society and religion over
nearly thirty years in detail … what begins as anthropology and continues with detailed history
ultimately leads to a consideration of conversion” (xii)—but gives nothing away as far as the
contents of specific chapters are concerned. Signposts within each chapter are similarly scarce, and
there is little attempt to identify overarching themes outside the concluding chapter. On top of this,
Yates gives the strong impression of writing for a specialist audience, introducing significant figures
with little or no contextual information: I had to resort to an online search to discover that
“Dandeson Coates in London” (42) was, in fact, Lay Secretary of the CMS from 1830 to 1846.

With regard to content, The Conversion of the Māori is both very European and very male. Its
subject matter and methodology combine to emphasize certain stories, perspectives, and experi-
ences at the expense of others. Having struggled to adequately address a similar combination of
circumstances in my own work, I can certainly empathize. Yates is well attuned to the limitations
imposed by almost exclusively European sources, noting at the outset: “The study may strike some
as traditional in approach, being narrative history based on close attention to sources in archives…
earlyMāori sources for this purpose are virtually non-existent… it is sadly inevitable therefore that
the weight of substantiation has come from the European archives of missionary societies” (xi).
Within these limitations, he is careful to foreground the diversity of Māori responses to Christian
mission: on the one hand, deathbed conversions, evangelistic sorties, and the emergence of syn-
cretistic cults; on the other, scorn, hostility, incomprehension and indifference.

In contrast, the gender issue is not specifically addressed. Yates certainly recognizes the
significant contributions of missionaries’wives, some of whomwere acknowledged even at the time
as missionaries in their own right: Marianne Coldham and Jane Nelson, who married brothers
Henry and William Williams respectively, are notable examples. Māori women, however, are
doubly disadvantaged in the archival record, andYates’ tendency to identify them primarily by their
relationships tomen does not help matters. One ofMarianneWilliams’ servant girls, who converted
to Christianity “after some personal struggle” (54), is key to Yates’ argument for the importance of
so-called “domestic natives” in changing attitudes, but unlike her husband Poto, also a convert, she
is never named. Possibly this anonymity merely reflects an omission in the primary source docu-
ments, yet the complete absence of authorial comment on this point struck me as somewhat of an
oversight. I was considerably more annoyed by Yates’ insistence on referring to Turikatuku not by
her name, but as “Hongi’s blind wife” or “Hongi’s blind widow” (46, 51 and 54).Marital status and
physical disability hardly suffice to describe this Nga Puhi woman of mana, of whom it is recorded
that her husband “never travelled or fought without taking her as his chief adviser”.1

These criticisms are not intended to negate the merits of Yates’ study. His careful analysis
reveals early missionaries’ records as very rich sources of historical and ethnographic detail,
and he is surely correct to balance the advisability of approaching missionary writing via a

1 Angela Ballara, “Turikatuku”, from the Dictionary of New Zealand Biography. Te Ara—the Ency-
clopaedia of New Zealand, accessed May 3, 2016, http://www.TeAra.govt.nz/en/biographies/1t114/
turikatuku.
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“hermeneutics of suspicion” against the importance of “[giving] due weight to contemporary
descriptions, arising out of the immediate pressures and observations of the participants”
(18). The Conversion of the Māori is a book worth persevering with; though not as accessible to
non-specialist readers as I might have hoped, it makes an undeniably useful contribution to
mission studies, New Zealand history, and the history of encounters.

doi:10.1017/S0165115316000838 Hilary Howes, Australian National University

Philip MacDougall. Naval Resistance to Britain’s Growing Power in India, 1660-1800: The
Saffron Banner and the Tiger of Mysore. Woodbridge, UK: Boydell & Brewer, 2014. 222 pp.
$99.00.

MacDougall’s book deals with naval resistance to the European powers by the different groups
(Calicut, Marathas, and the Mysoreans) on the west coast of India in the early modern era,
especially in the 17th and 18th centuries. The book is divided into three parts. Part I includes the
early Indian naval resistance serves as a historical background. Chapter one “Calicut: The City
of Spice” shows how the Indians in this famous city under the rule of Zamorin and the
command of the four Kunjali (a position similar to a naval commander) fought against the
Portuguese with guerrilla or irregular-style warfare during the early 16th century prior to
the rise of the Mughal empire. The clash was also a process of technological borrowing and
adaptation for both parties, as the Indians copied the hull and stern shapes of the Portuguese
and the latter developed oared vessels for coastal fighting. In chapter two, “Surat: Home of the
Gujarat Sea Trade”, MacDougall discusses the collaboration of the Mughals under Jahangir
(r. 1605-27), Shah Jahan (r. 1628-58), and Aurangzeb (r. 1658-1707) with the English (the EIC
or English Indian Company) and to a lesser extent against the Portuguese, and Aurangzeb’s
alliance with the Siddis (descendants of Arab slaves traders) of Janjira against the Marathas.

Part II “The Saffron Banner: Irregular Naval Warfare against an Emergent Britain”
contains three chapters (three, four, and five). Chapter three “Bombay: A Poor Little Island”
covers the building of a navy by the founder of theMaratha empire Shivaji and his clashes with
the now Bombay-based EIC, especially the one in 1679. Chapter four “Alibag: Fleet Base of
the Maratha Northern Command” demonstrates how the Maratha navy was organized and
financed, including both the weakness and strength of theMaratha navy, with the former to the
effect that it was a land-based empire and a brown-water (vis-a-vis a blue-water) navy
supported by land tax and manned by inexperienced crew. Other aspects discussed are the
building a naval base at Alibag under the command of Kanhoji Angre who was appointed by
the third ruler of the Marathas Rajaram (r. 1690-1700), the hostilities between the Marathas
and the British from the 1690s on, and the defeat of the combined Anglo-Portuguese naval
force at the hand of the Marathas in 1721). Chapter five “London: FromWhere India Came to
be Governed” challenges the EIC’s perception and labelling of the Angre family, particularly
Kanhoji Angre, the naval commander of the Marathas (or the “Maratha Admiral” as the
British called him) as “pirates”. Through providing detailed evidence, MacDougall shows
convincingly that it was the “completely spurious version” (or virtually zero degrees of
accuracy) and deliberate distortion of the affairs in India by the EIC that led to the erroneous
labelling of the Maratha navy, and therefore supports his conclusion that “[t]he Angres were
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