
facilitated Gascoigne’s political, social, and economic aspirations, he
also acknowledges changes in Protestants’ outlook. Challenging
narratives of anti-Catholicism as the benchmark of English Protestant
identity, he shows the willingness on both sides to rationalise their
choice of confession and shared class. Perhaps some more extended and
explicit discussion of where his findings nuance and challenge those
accounts outside of English Catholicism would have drawn out the
significance for wider historiography. Yet it is hoped that scholars of
both Catholicism and the eighteenth century more broadly will engage
with this rich account of an Englishman set firmly within his society and
thus shaping our understanding of that society.

Liesbeth CorensJesus College, Cambridge

Michael Briody, ed. The Scots College, Spain, 1767–1780: Memoirs of
the Translation of the Scotch College from Madrid to Valladolid,
Salamanca: Servicio de Publicaciones de la Universidad Pontificia de
Salamanca, 2015, pp. 202, £15.00, ISBN: 978-84-16066-61-2.

Catholic colleges in exile have increasingly attracted scholarly attention
both from the perspective of the struggle for survival of British
Catholics and as key for understanding their identity. The identity of
the colleges themselves was largely shaped by their ties to their own
homeland and local church traditions—whether English, Scottish or
Irish—and also by the necessary adaptation to the norms and practices
of the specific location where they settled. This volume, compiled by
Fr. Michael Briody, offers a unique insight into the latter, by presenting
the writing of John Geddes (1735–1799), who made the translation of
the college possible. Geddes was the first secular rector of the Scots
College after 1767, when the Jesuits, who until then had been running
the colleges in Spain, were banished by royal decree. The Spanish
government, aware of the special circumstances of the English, Scottish
and Irish seminaries, instead of closing them down, allowed for a
change of governance and implemented various measures intended to
streamline these institutions, some of which, by this time, had but few
students and staff remaining. The three English colleges (Valladolid,
Seville and Madrid) were merged into one, and the Scots College in
Madrid was joined to the Irish College in Alcalá de Henares. Geddes’
Memoirs describes the process by which the Scots College was detached
from the Irish and moved to Valladolid.

However, Geddes, who writes in the third person throughout, does
more than merely recount the ‘translation’ of the College, as the title of
his manuscript states. In fact, his Memoirs narrate the circumstances

Book Reviews 665

https://doi.org/10.1017/bch.2017.38 Published online by Cambridge University Press

http://crossmark.crossref.org/dialog/?doi=10.1017/bch.2017.38&domain=pdf
https://doi.org/10.1017/bch.2017.38


leading to it, along with the early years of the reestablishment of the
Scots College in Valladolid until the end of his term as rector in 1780.
His narrative provides plentiful detail of the dreadfully slow Spanish
bureaucracy he had to deal with. We also learn of the support and
guidance received from the rector of the English College in Valladolid,
Philip Perry, and of confrontations with the Irish, who are depicted as
untrustworthy and greedy for the Scots’ rents. Thus, Geddes’ Memoirs
read as a much richer text than a purely narrative account of the
college’s restitution and reestablishment. They are a guide on both the
correct drafting of official petitions to the Council of Castile, and on
the equally important means of influencing off-the-record decisions.
They offer a useful inventory of political, religious, and social influencers
in late-eighteenth-century Madrid, together with their international
connections, sometimes even verging on gossip. Readers will also learn
about the rector’s petty ‘spying’ strategies through his barber—not
coincidentally the barber of the Vice-rector of the Irish College as well
(p. 41). Geddes appears as a pragmatic person, frequently referring to
practical aspects such as day-to-day communications, and revealing his
linguistic skill: Latin, Italian, French and, eventually Spanish, were used
in addition to English in his conversations with the Spanish and foreign
authorities. Undoubtedly, it was this pragmatic purpose that guided him
when writing these Memoirs. In his own words, his ‘Design was to show
more clearly the manner in which things are wont to fall out, and how
Affairs ought and how they ought not to be carried on’ (p. 159).
Given the array of historical detail in Geddes’ text, Briody has fittingly

furnished it with additional material intended to contextualize and
illuminate a variety of aspects. This ranges from a brief presentation of
the reasons for the existence of the Scots College in Madrid to
biographical notes, including Geddes’ own life, and brief profiles of his
friends and supporters, and the first students in Valladolid, to explanatory
footnotes and a summary of the contents by Rt. Rev. M. Taylor. The
index of persons mentioned in the Memoirs is a highly useful tool to
explore a complicated landscape peopled by auditors, administrators,
‘intendants’, ambassadors, bishops, and noblemen, to mention a few.
Still, such a uniquely informative text for the history of the Scots College
in Spain might have benefitted had Briody edited Geddes’ manuscript,
rather than merely transcribing it, albeit meticulously. A formal edition
could have addressed features typical of eighteenth-century manuscripts,
like repetitions or lacunae, and peculiarities of the original punctuation,
by which the compiler of the book admits to being defeated. Further
reference to existing studies on the situation of the colleges, the
banishment of the Jesuits, and the Spanish political circumstances
would also have enhanced its scholarly value.
None of this detracts from the legitimate value of this volume,

however. Father Briody has made available a significant source for the
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history of colleges in exile, as seen through the eyes of the very agent of
the reestablishment of the Scots College in Spain. That first-hand
vantage presents us with a unique wealth of detail about the process
and the characters involved, and also with the difficulties they faced by
being foreign citizens, though brothers in faith. Geddes’ Memoirs add
a useful and important chapter to what we know about British
Catholics in Spain at a crucial moment in their history.

Ana Sáez-HidalgoUniversidad de Valladolid

Gareth Atkins, ed. Making and Remaking Saints in Nineteenth-
Century Britain, Manchester: Manchester University Press, 2016,
pp. 296, £75.00, ISBN: 978-0-7190-9686-0

At the end of the 1880s, the Anglican All Saints Sisters of the Poor
decided to reprint their office book. Their Chaplain, Richard Meux
Benson—the founder and Superior of the Cowley Fathers—crossed
swords with the Mother Superior over kalendrical revision at the draft
stage. ‘Fr Benson did not approve of our office for Our Lady’s
Assumption’, wrote Sr Caroline Mary ASSP, ‘and also he struck out of
our Kalendar certain Saints: St Francis de Sales, St Aloysius, and St John
of the Cross. Mother Foundress felt it very much…’ As Susan Mumm
notes in her All Saints Sisters of the Poor (Church of England Record
Society, 2001), the nuns acceded to Benson’s demands in Chapter—but
then went ahead and had their original version printed anyway.

Such a story begs a number of questions. What makes a saint, and
who gets to decide? Who gets to say which saints should be
commemorated or invoked by the worshipping community? And
who gets to say how those saints are to be treated by those who would
look to them either as intercessors or worthy examples of holiness?
Within the strict discipline and clear teaching of the Roman Catholic
Church those questions are easy to answer. In the wider diaspora of
post-Reformation Christianity, however, they become much trickier.
The commemoration of King Charles the Martyr was removed from
the Book of Common Prayer in 1859; and a number of liturgical
observances were suppressed—and others introduced—by Blessed
Paul VI’s Mysterii Paschalis of 1969. Saints sometimes come and go.

In the burgeoning plurality of religious life in the nineteenth-
century, various groups scrambled to make their presence felt
following the emancipation of Roman Catholics and other dissenters
from the national ecclesiastical monopoly that the Church of England
had exercised for three centuries. The book opens, perhaps inevitably,
with the hissing of the Protestant demons in Blessed John Henry
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