
development setting over various policy fields. The study
does not detail the constraints on the donating and
receiving ends of the equation, nor does it go further into
the interaction processes taking place between the different
actors involved. The interaction of actors necessarily
shapes the outcomes of development cooperation in
different policy fields and should therefore be considered.
Differences in donor interests, strategies, and policies are
likewise not taken into account. Other intervening factors,
especially those on the domestic side, are not systematically
considered either. In its subtext, the study rarely goes
beyond a simplistic notion of “the donors” as responsible
for promoting the persistence of governance weakness
inside Cambodia.
The author concludes the book with some—rather

conventional—suggestions for how to make aid spending
more effective. Ear proposes, firstly, to punish corruption
with greater consequences, secondly, to support the creation
of umbrella civil-society organizations, and thirdly, to
strengthen civil society as a whole (pp. 140–142). In his
eyes, “[t]he nation needs to fundamentally alter the relation-
ship between its people and their government through
taxation, which will bring accountability” (p. 142). Consid-
ering the dispersed empirical information provided, one
wonders how to do so. How to manage such a transition
in practice, how to overcome the deeply entrenched system of
corruption and clientelism, how to develop a system of good
governance, and how to reduce aid dependency are, un-
fortunately, not given further reflection. In the end, Ear owes
the reader an alternative to the world’s current system of aid
that has obviously many unintended side effects, not only in
contemporary Cambodia but also elsewhere.
Given its substantial theoretical and methodological

flaws, Aid Dependence in Cambodia cannot be considered
a groundbreaking study that further advances comparative
scholarship on aid effectiveness, statebuilding, and de-
mocratization in postconflict settings. At the same time, it
is informative for those who are interested in studying the
post-1992 development of Cambodia in various sectors
and policy fields.

Political Self-Sacrifice: Agency, Body, and Emotion in
International Relations. By K. M. Fierke. New York: Cambridge

University Press, 2013. 302p. $104.99 cloth, $34.99 paper.
doi:10.1017/S1537592715004193

— Brian Frederking, McKendree University

What is the meaning of dead and dying bodies? Political
Self-Sacrifice explores individual acts of martyrdom—

including self-immolation, hunger strikes, and suicide
terrorism—with a sophisticated interpretive approach to
world politics. This is an impressive work that grapples
with many important issues in world politics: the role of
religion in constituting political meaning, the role of global
media in communicating meanings and emotions, the

ability of individual action to have systemic effects, and the
role of “martyrdom” narratives in challenging the legiti-
macy of political elites.

K. M. Fierke analyzes the discursive debate over
whether to call an act of political self-sacrifice “suicide”
or “martyrdom.” Suicide is an individual act that violates
a social code—it is irrational, sinful, criminal, or selfish.
Suicide fits the sovereign narrative and isolates the in-
dividual from the community. Martyrdom is a social act
that speaks a truth or criticizes an injustice; it challenges
the sovereign narrative and binds that individual within
a marginalized community. When understood as martyr-
dom, acts of political self-sacrifice constitute resistance
against forms of sovereign authority.

Fierke relies on a variety of interpretive approaches,
including Ludwig Wittgenstein’s arguments about “forms
of life” and “language games”; John Austin’s arguments
about speech acts; Erving Goffman’s arguments about
symbolic communication; and Michel Foucault’s argu-
ments about the ways in which power shapes and
disciplines the body. The concept of political self-sacrifice
is contextualized with a discussion of religious rituals and
ancient practices of sacrifice and martyrdom, tracing
discursive battles over whether someone is a criminal or
a martyr to the days of early Christianity. The role of
religion in constituting the meaning of political self-
sacrifice is one of the many interesting themes of the
book. Going well beyond the obvious example of certain
forms of Islam and suicide terrorism, Fierke also shows
how Christian and Buddhist traditions help shape the
meaning of dead and dying bodies.

The author both repudiates and appropriates the
rational choice literature. After showing how game-
theoretic approaches cannot account for the rationality
of political self-sacrifice, she utilizes a more interpretive
approach to games, tweaks the familiar prisoner’s di-
lemma game, and introduces the “warden’s dilemma.”
When faced with resistance (e.g., a hunger strike), a warden
can either continue the punishment or engage in dialogue
in an attempt to change the rules of the game. If the
warden continues the punishment and the hunger strikers
die, then the discursive outcome of the game is either to
win by successfully branding the resisters as “criminals” or
to lose by creating space for the discursive creation of
“martyrs.” The key to the outcome of the game is whether
the larger community blames the warden or the prisoners
for the deaths. Who, ultimately, is the criminal?

Fierke argues that the visual image of a suffering body
can enable altered understandings of political space. Such
images evoke emotions that circulate and influence the
“body politic.” These emotions are “sticky” when con-
nected to historical memory and social norms: “The self-
sacrifice of the individual body becomes an expression of
the loss of collective sovereignty, which materializes the
injustice experienced by the community and thereby
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creates the conditions for its restoration” (p. 79). The
author calls these alternative discourses “anti-structure,”
and the struggle of the dominant structure versus
anti-structure defines the meaning of political self-sacrifice.
Anti-structure has power by translating the experience of
humiliation into a form of power in which the sacrificed body
represents the community and its potential restoration.

Four case studies effectively illustrate these arguments.
The first is the Northern Ireland hunger strikes in the
early 1980s. Jailed Republican prisoners used hunger
strikes to protest their treatment as common criminals.
They created an anti-structure narrative: They were
prisoners of war, not common criminals; they were in
a concentration camp, not a prison; they were martyrs,
and Margaret Thatcher was the criminal. They situated
their resistance within Christian metaphors (Jesus was
also a prisoner of conscience) and the history of
republican struggle. The Thatcher government was un-
willing to bend—until one of the hunger strikers won
a seat in Parliament, and the hunger strikes became
worldwide news. When that member died, there were
protests across Europe and the United States. To avoid
“losing” the discursive warden’s dilemma, the UK even-
tually recognized Sinn Fein as a nonmilitary, political wing
of the Irish Republican Army and began negotiations.

The second case is the assassination of Father Jerzy
Popieluszko during the Polish Solidarity movement. The
Polish government considered Popieluszko its biggest
threat, and security forces kidnapped and killed the
priest. This act catalyzed an anti-structure informed by
Polish nationalism and Christian symbolism. Solidarity
remained nonviolent due to this anti-structure framing
(Christian) suffering as part of (Polish) resistance. Pope
John Paul II explicitly provided the theological infra-
structure: Death through martyrdom was a living victory,
like that of Christ. Polish suffering and the martyrdom of
Popieluszko not only would lead to the resurrection of an
independent Poland but would also have redemptive
value for the whole world. The martyr narrative was
instantly powerful, and the Polish regime publicly put the
security officers on trial—a rare event within the Soviet
bloc. The event created the political space for a strength-
ened Solidarity movement that helped facilitate the end of
communist rule in Poland.

The third case is the self-immolation by Buddhist
monks to protest the Vietnam War. Self-immolation in
the face of foreign invasion has a long history within
Buddhism and is not considered suicide if it is an offering
and sacrifice to Buddha. In these cases, the monks were
an offering on behalf of the Vietnamese people. Bud-
dhism was an important part of the political culture as
most felt repressed by the Catholic regime of Ngo Dinh
Diem. The first self-immolation occurred in June 1964,
and the photo of Thich Quang Duc quickly became an
iconic image of the war. As other monks (and nine

Americans) followed suit, massive demonstrations broke
out in Saigon, and the United States pressured Diem to
compromise with the Buddhists. He instead raided
a Saigon temple that was at the heart of the Buddhist
movement and arrested 400 people. The United States
then conspired to remove Diem and—ironically for the
Buddhist movement—increased its involvement in Viet-
nam with the regime that followed.
These examples effectively illustrated the argument so

well that the final case study chapter—on suicide
terrorism and the self-immolation in Tunisia that triggered
the Arab Spring—seemed anticlimactic. The obvious
common theme throughout the cases was the role of
religion in constituting “martyrdom,” and the importance
of this work stems from illustrating the common discursive
dynamics across the cases.
I was left wondering whether these dynamics are

generalizable beyond such extreme cases of self-sacrifice
within religious frameworks. Would we find similar
patterns in discourse regarding less intentional self-
sacrifice in more secular contexts—whistleblowers, pro-
testers, dissidents, and so on? Does the warden’s dilemma
apply to many other situations? Or is the emotive shock of
dead and dying bodies a relatively unique path to the
construction of powerful alternative discourses? Either
way, this is an excellent example of a thoroughly in-
terpretive approach that can offer valuable insights into
world politics.

Global Shell Games: Experiments in Transnational
Relations, Crime, and Terrorism. By Michael G. Findley,
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Press, 2014. 276p. $90.00 cloth, $34.99 paper.
doi:10.1017/S153759271500420X

— Asif Efrat, Interdisciplinary Center (IDC) Herzliya

It is rare for a book to set out a goal as ambitious as
establishing a new research program. In Global Shell
Games, authors Michael Findley, Daniel Nielson, and
J. C. Sharman aim to do just that. The book is based on the
first field experiment conducted on a global scale, and it
launches a program that the authors label Experimental
TR: the experimental science of transnational relations.
This program has a dual premise. First, contemporary

international relations scholarship focuses largely on
formal relations among governments that, the authors
claim, represent only a small proportion of the actual
international dealings that take place in global society.
Therefore, they call for an empirical refocusing of IR
scholarship on the private actors that carry out most
international activity. More specifically, Experimental TR
seeks to identify the causes of the international behavior
of individuals and private organizations and the effects
that private actors—alongside state influence—have on
international politics. In this approach, states may play
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