
virtue ethics. He urges anthropologists of ethics to take seriously long-standing dis-
cussions in Chinese philosophy around interactional morality and virtue as a process
of becoming (pp. 154–55). In his final substantive chapter, Wu traces the relationship
between speech, affect, and sociality by examining how Chinese migrants at his field
site valorized the capacity to “speak appropriately,” especially through mastery of
everyday practices like indirect speech and contextualization (p. 163). Despite its
acknowledged significance in Chinese social life, speech, he points out, has been
largely neglected by anthropologists of China. He introduces the notion of “speech
capital” (p. 184) to show how speech can be mobilized for personal strategic ends
in the workplace or in business negotiations, and he argues that a lack of shared com-
municative practices is a crucial reason for misunderstandings in Chinese–Zambian
interactions.

Wu’s detailed ethnographic vignettes add a human dimension to characters often
hastily vilified in journalistic accounts of Chinese migrants in Africa. He meticulously
interprets the subtlest of actions, effectively reproducing emotions such as the senti-
mentality of a banquet speech or the frustration of a workplace dispute. The author’s
intimate familiarity with Chinese vocabulary, idioms and cultural references provides
a depth of analysis that would not have been possible for an ethnographer less fluent
in the Chinese language. At the same time, Wu’s self-reflexivity is evident throughout:
he admits confusion upon hearing certain words or phrases, and he remarks upon
when and why he was finally able to grasp their meanings.

Wu’s study offers important contributions not only to research on China–Africa
relations, but also to the literature on emotion and social relations in China, and
to anthropological discussions of affect, morality and ethics. Perhaps surprisingly,
this book does not thoroughly analyse (1) labour exploitation and the broader polit-
ical economic structure of which Chinese migrants in Zambia are a part; or (2)
Chinese racism toward Zambians. The author makes a provocative point that narra-
tives condemning the extractive and exploitative aspects of “China in Africa” may be
“too ‘morally right’ to be true” (p. 106), and he emphasizes that recounting and ana-
lysing racialized discourses is not equivalent to endorsing them (p. 194). However,
one is left wondering whether a study of micro-level social interactions must be
done at the expense of a structural analysis of inequality. Nonetheless, and especially
because of the prevalence of oversimplified criticisms of Chinese activities in Africa,
Di Wu’s ethnography would be particularly valuable to scholars and students inter-
ested in the emotional complexity of Chinese–African encounters.
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Scholarship on Chinese-speaking Muslims has, on the whole, focused on local
dynamics, ethnic politics and intellectual innovation within the geographical scope
of China. Kelly Hammond’s new transnational history of this community in the
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1930s and 1940s instead traces a geography of Islam through and beyond the
Japanese empire. In doing so, she undermines our assumptions about
Sino-Muslims in the 20th century and opens a whole range of new research questions.

China’s Muslims and Japan’s Empire demonstrates how Sino-Muslims engaged
with the Japanese imperial state and, in so doing, shaped the empire and their own
community. By “Sino-Muslims,” Hammond indicates people we normally think of
as “Hui” – but, as she rightly points out, Chinese Muslim identities were in flux in
the mid-20th century, and so the term “Hui” is somewhat anachronistic. She argues
convincingly that interactions with the Japanese empire played a key role in creating
that modern sense of Hui ethnoreligious identity, as Sino-Muslim leaders appro-
priated the language and institutions of the Japanese empire and articulated their
community through global circulations that imperial patronage facilitated.
Moreover, exploring the superficially peripheral case of Sino-Muslims illuminates
how Nationalist and Japanese competition over their loyalties generated new flows
of people, goods and ideas that transcended imperial and national geographies as
well as the temporal span of the war in Asia.

Hammond weaves together disparate stories from archives, memoirs, intelligence
reports and newspapers across China, Japan, Eurasia and the world. The book’s
scope is difficult to encapsulate, but it moves outward in stages. The first two chapters
examine Japanese intellectuals’ growing interest in Islam in the early 20th century,
and how it played into the struggle over Sino-Muslim loyalties in occupied China.
Hammond shows a range of Sino-Muslim responses to the occupation but focuses
on how leaders appropriated Japanese education projects, meant to demonstrate
the empire’s benevolence towards Muslims, for their own purposes. State patronage
intersected with ongoing movements within the Sino-Muslim community aimed at
cultural awakening.

As the book shifts in the following chapters to the wider world, it becomes clear
that this intersection of interests had global consequences. We learn that
Nationalist- and Japanese-sponsored Hajj delegations that were meant to raise
those powers’ international profiles instead reinforced a distinctive Sino-Muslim iden-
tity while helping hajjis build solidarities with their fellow Muslims. Hammond fol-
lows pilgrims on either side as they encountered alienation and hostility in
Japanese-occupied territories, but common cause in the empire’s Islamic “suburbs,”
the outer reaches of Japan’s aspirational empire that scholarship often neglects
(p. 188). Those networks of association with the broader Muslim community per-
sisted long after the end of the Second World War. More short-lived was the
Japanese empire’s attempt to deploy Sino-Muslim agents to challenge capitalist eco-
nomic hegemony. Hammond uncovered a trove of documents concerning the
empire’s employment of Sino-Muslims to open new markets in Muslim-majority
countries for high-quality tea produced in Japan and for low-quality tea produced
in China under Japanese sponsorship. Tea as a commodity allowed the empire to
demonstrate its value and benevolence globally while disrupting British and other
economic interests, while tea as a consumable laden with ritual and symbolism was
meant to project the common cultural values and practices that Muslims and
Japanese shared. In either case, Hammond engages with the literature on mobilities
in the Japanese empire – but imperially licensed and “transgressive” – to show how
spaces far beyond the Greater East Asian Co-Prosperity Sphere were nevertheless crit-
ical to the maintenance of the empire, but also how they allowed for the creation of
new and unexpected geographies.

Such circulations of people and goods both “within” and “beyond” the empire –
although Hammond challenges this distinction – were closely related to new
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articulations of nationalism and internationalism. China’s Muslims ends with an
unexpected journey through Japan’s involvement with Muslim communities from
China to Detroit, North Africa and Afghanistan as its agents pursued a global
Muslim strategy fashioned in part on Nazi and Italian Fascist policies, with occasion-
ally surprising success. In the end, we meet Japanese and Nazi agents in Afghanistan,
where both parties imagined connections to pre-Islamic Buddhism that justified their
claims on Afghan support. Their co-annexation of the past betrays a mixture of
romantic and cynical motivations behind fascist empires’ presentation to Muslims
of an alternative to Western imperialism.

Ultimately, Japan’s engagement with Muslims was in important respects an act of
self-fashioning, an attempt both to associate the empire with other right-wing imper-
ial projects and to articulate the meaning of the empire and the Asian-ness it claimed
to represent. Discourse and policy on Islam were closely entangled with the empire’s
ideals and strategies in occupied China. Hammond then leaves us with disturbing
conclusions: that the empire’s patronage of Muslims provided substantial parts of
the organizational and discursive framework of the postwar decolonial movement;
and that their treatment of Sino-Muslims in particular provided a model for
Chinese Communist policies.

The story in China’s Muslims can be traced through the Cold War and beyond, and
it has significance for contemporary policies towards Muslims in China. Moreover,
Hammond’s ambitious book throws open the gates to future research that considers
Sino-Muslim history and the war in Asia through new scopes and scales. It represents
a wave of emerging scholarship on transnational Hui history in the 20th century and
earlier. Yet it also leads to questions about other unseen geographies of Sino-Muslim
life, from the very local – as hinted at by Hammond’s discussion of “collaborators” in
occupied cities – to the unexpectedly global.
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Lingzhen Wang’s Revisiting Women’s Cinema is the first book-length monograph on
women’s cinema in the PRC. It makes a timely and critical intervention in Chinese
cinema and feminist film studies. Writing about women’s cinema typically involves
rewriting a film history. However, this book is not preoccupied with discovering erst-
while little-known Chinese women filmmakers. Rather, it aims to dismantle the
research paradigms underpinning the current study of women’s cinema in order to
clear the way to write an alternative history of women’s cinema in modern China.

Wang divides her book into an introduction and seven chapters tracing the config-
uration of mainstream feminist film practice from the 1950s to the 1980s. At the out-
set, she astutely diagnoses that the intentional neglect of socialist women’s cinema in
the discussion of global women’s cinema and feminist culture can be attributed to
three entrenched research paradigms: the Cold War-inflected analysis of socialist
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